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INTRODUCTION

CRS101 Introduction to the Study of Idam is a 2- credit unit,
first yearcourse.

It is available for  students in the rGtian  Theology
programme. The course consists of fourteen unitschwhnclude;
General introduction and definition of terms, SgciaPolitical and
Economic situation in Pre-Islamic Arabia; Gmig and the
beginnings of Islam; The development and contringiof Orthodox
Caliphs and the Dynasties; Major schools of thougls$lam and Islam
in Nigeria.

The Course Guide provides information on what ttwmurse is
about, what you are expected to know in each umitat course
materials you will be using and how you can workiryavay through
these materials. It also tells you about Assessmantl periodic
tutorial classes that are available for the course.

WHAT YOUWILL LEARNIN THISCOURSE

The overall aim of C101: Introduction to the studl Islam is to
introduce you to the basic understanding of Isldie origin, history
theology, practices of Islam and its impact on thigerian Society.
Your understanding in this course will prepare ytu interact
judiciously with Muslims. Specifically, the coursél enable you to
have a better understanding of Islam within thetexnof the Nigerian
Society.

COURSE AIMS

The aim of the course can be summarized as folldis: course
aims at introducing you to the history and tldevelopment of
Islam in Arabia, the basic theology of Islam, isia practices and its
impact in Nigerian Society.

COURSE OBJECTIVES

To achieve the aims set above, there are set bwab@ctives. In
addition each modules and units also has specifiectives. The
modules and the unit objectives are at the beggoinevery module
and the unit; you should read them before you starking through
the unit. You may want to refer to them during ysiudy of the
module and unit to check on your progress.



CRS101 COURSE GUIDE

You should always look at the module and unit ofjes after
completing each section. In this way, you can be sbat you have
done what was required of you by the module and. Btated below
are the wider objectives of this course as a whBlefinitely, by
meeting these objectives you should therefore kribat you have
achieved the aims of the course as a whole.

On successful completion of the course, you shbaldble to:

Define some Islamic concepts: Islam, Muslim, Qur&fgdith and
Sharia;

Describe the social, political, economictugiion in  which
Islam arose irArabia;

e Explain the historical origin and the begmys of Islam;
Highlight the development and contributions of thecessors to
the Prophet Muhammad,;

e Identify the teachings of the major schoofstlmought in Islam
and Islamic practices;

e Describe how Islam spread to Nigeria and impact of Islam
on NigerianSocigy.

WORKING THROUGH THE COURSE

To complete this course, you are expected to readtudy units. Each
unit under the modules contains some self-assessRrercises, and at
points in the course, you are required to submgigasnents for

assessment purposes. At the end of this coursdimalaexamination.

Stated below are all the components of the counsevahat you have
to do.

COURSE MATERIALS

Major components of the course are:

Course Guide
Study Unit
Textbooks
Assignment File
Presentation

agprLONE

In addition, you must obtain text materials. Theg arovided by the
NOUN. You may contact your tutor if you have prabketo obtaining
the text materials.
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Study Units

There are fifteen study units in this course, brokato three
modules. They are as follows:

Modulel General Introduction of Islam and the Life of the
Prophet Muhammad

Unit 1 General Introduction and Defimit of Terms
Unit 2 Pre-Islamic Arabia

Unit 3 Religious Situation in Arabia

Unit 4 The Birth Of Muhammad

Unit 5 The Call And Mission Of Muhammad

Module2 Islamic Movement in Nigeria

Unit 1 The Orthodox Caliphs

Unit 2 The Unayyad Dynasty (661-750ad)
Unit 3 The Abbasid Dynasty (750-1254 Ad)
Unit4 Major Schools Of Thought In Balslam
Unit5 Islamic Culture and Practices

Module3 IslamIn Nigeria And Its Encountered With

Chrigtianity
Unit1 The Early Beginning of IslamNigeria
Unit 2 The Spread Of Islam To Nigeria
Unit3 The 1804 Jihad Of Uthman Danibod
Unit 4 The Muslim and Christian Encaemin Nigeria
Unit 5 The Impact Of Islam On Nigeriaocgty

Each unit contains a number of self-tests. In ganerm, these
self-test questions on the materials you haw& pgovered or
require to cover are to be of help to you in yoetationship to
Muslims and it is also meant to help you toalaate your
progress and to reinforce your understanding feé materials.
Alongside with your tutor-marked assignmentBese exercises will
assist you in achieving the stated learningeailves of the
individual units and of the course.

Set Textbooks

Kenny, Joseph O. P. (1997): Early Islam. Dominidamblication.
Abdulati, Hammudah (1975). IslaminFocus, Diwan Bres

Vi



CRS101 COURSE GUIDE

Nazir-Ali, Micheal and Stone(2002). _ ndiérstanding  my
Muslim Neighbour, Canterbury Press.

Mawdudi, Abulala (1980). _ Towards Understandirgjarin.The
Islamic Foundation

ASSIGNMENT FILE

The assignment file will be posted to you in duarse. In this file, you
will find all the details of the work you must sultrto your tutor for
marketing. The marks you obtain for these assigmsnevill count
towards the final mark you obtain for this courBarther information
on assignment will be found in the Assignment fitself and later in
this course guide in the section on assessment.

There are more than twenty assignments for thisrseouEach unit
has one or two assignments, which are designeover @very unit.

ASSESSMENT

There are two aspects of assessment in this cofinsg,are the tutor-
marked assignments, second there is a written ewedion. In tackling
these assignments, every student is expected tty apjormation,
knowledge and experience gathered during the colitee assignments
must be submitted to your tutor for formal assesdgnme accordance
with the deadlines stated in the Assignment filee Tvork each student
will submit to the tutor for assessment will codiot 30% of the total
course mark. At the end of the course, you willchée sit for a final
written examination of three hours duration. Thigmination will also
count for 70% of the total course work.

TUTOR MARKED ASSIGNMENTS(TMAYS)

There are fourteen tutor-marked assignments indbigse. You need
to submit all the assignments. The best four {ieehighest four of the
fourteen marks) will be counted. Each assignmeoht=20 marks but
on the average when the four assignments are gathter, then each
will now count 10% towards your total marks for thest four (4)

assignments which would have been 100 marks will e 30% of

your total course mark.

Assignment questions for the units in this course @ntained in the
Assignment file. You will be able to completeowy assignments
from the information and materials contained iouly set books,
readings and study units. However, it is desirdblall degree level

Vil
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educationto demonstrate that you have read and researchexivamely
than the required minimum. Using other referencé$ give you a
broad new point and may provide a deeper undersigndf the
subject. When each assignment is completed, seridgéther with a
TMA (tutor-marked assignment) form, to your tutddake sure that
each assignment reaches your tutor on or beforedéaelline given
in the Assignment File.

NB: If for any reason, you cannot complete your worktiore, contact
your tutor before the assignment is due to distliespossibility of an
extension. Extensions will not be granted afterdhe date unless there
are exceptional circumstances.

FINAL EXAMINATION AND GRADING

The final examination for CRS101 will be of threeun's duration

and have a value of 70% of the total course grate. examination
will consist of questions which reflect the praetexercises, and tutor-
marked problems you have previously encounteretl.afdas of the
course will be assessed. Use time between finistliadast unit of the
course and sitting the examination to revise thereercourse. You

might find it useful to review your tutor markedsagments and
comment to them before the examination. The firalh@nation covers
information from all parts of the course.

viii
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Cour se Marking Scheme

COURSE GUIDE

The following table shows how the actual courseest®broken down.

The Impact of Islam ofMNigerian

Unit Titleof work Weekly | Assessment
activity | (end of
Course Guide
1 General-Introduction and Definition 1 Assignment L
2 Pre-Islamic Arabia 1 Assignment 2
3 ReligiousSituation in Arabia 1 Assignment 3
4 The Birth of Muhammad 1 Assignment 4
5 The Call and Mission of Muhammad 1 Assignment 5
6 The Orthodox Caliphs 1 Assignment b
7 The Umayyad dynasty 1 Assignment [/
8 The Abbasid dynasty 1 Assignment 8
9 Major Schools of Thought in Islam 1 Assignment B
10 | Islamic Culture and Practices 1 Assignment
11 | The Early Beginning of Islam in Nigeria 1 10
12 | The Spread of Islam in Nigeria 1 Assignment
13 | The 1804 Jihad of Uthman Danfodio 1 11
14 | The Muslim-Christian 1 Assignment
Encounter 1 12
15 n-— 1 Assignment
Nigeria 13

Total

=
(6]
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Tablel

Cour semar king Scheme

ASSESSM ENT MARK

Assignment 1-4 Three assignments, bes
three marks of the fouroun
al 30% of

Final Examination 70% of overall/course marks

Total 100% of course marks

Course Overview
How to get the most from this course

In distant learning, the study units replace thevensity lecturer. This
is one of the great advantages of distant learnyog; can read and
work through specially designed study materialsyaur own pace,
and at a time and place that suit you best. Think as reading the
lecturer instead of listening to a lecturer. In Hagne way that a lecturer
might set you some reading to do, the study ueitsypu when to read,
your text materials or set books. You are providedrcises to do at
appropriate points, just as a lecturer might giwe §n in-class exercise.

Each study units follows aommon format. The first iem is an
introduction to the subject matter of the unit drav a particular unit
is integrated with the other units and the courseaavhole. Next to
this is a set of learning objectives. These obyestilet you know
what you should be able to do by the time you hewmpleted the
unit. These learning objectives are meant to guale study.

The moment a unit is finished, you must go back ahdck whether
you have achieved the objectives. If this is madelit, then you will
significantly improve your chances of passing tlmurse. The main
body of the unit guides you through the requireddieg from other
sources. This will usually be either from your $stoks or from a
Reading Section.

The following is a practical strategy for workingrough the course.
If you run into any trouble, get in touch with yotutor. Remember
that your tutor's job is to help yoWhenyou need help, don't
hesitate to call and ask your tutor to provide it.

1. Read this Course Guide Thoroughly.
2. Organize a Study Schedule. Refer to the “CoQrgerview” for

X
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10.

11.

12.

COURSE GUIDE

more details. Note the time you are expected tomdpmn each
unit and how the assignments relate to the unighatever
method you choose to use, you should decide onvartd in
your own dates for each unit.

Once you have created your own study schedoleverything
you can to stick to it.

Themajor reason that student fail is that they get behwith
their course work. If you get into difficulties \mityour
schedule, please let your tutor know before itas tate for
help.

Turn to unit 1 the “Course Guide” and read th&oduction
and the objectives for the unit.

Assemble the study materials. Information ababft you
need for a unit is given in the ‘overview’ at thegmnning of
each unit. You will almost always need both thedgtwnit
you are working on and one of your set books onr yaesk
at the same time.

Work through the unit. The content of the utself has been
arranged to provide a sequence for you to followyas work
through the unit you will be instructed to readnfroyour set
books.

Complete your assignments in time. Keep in mihdt you
will learn a lot by doing the assignment carefullshey have
been designed to help you meet the objectives ®f dburse
and, therefore, will help you pass the examinati®abmit all
assignments not later than the due date.

Review the objectives for each study unit toficonthat you
have achieved them. If you feel unsure about ahyhe
objectives, review the study materials or consalinytutor.
When you areonfident that youhave achieved aunit’s
objectives, you can then start on the next unibc®ed unit by
unit through the course and try to pace your stsolythat you
keep yourself on schedule.

When you have submitted an assignment to yator for
marking, do not wait for its return before startiog the next
unit. Keep to your schedule.

When the assignment is returned, pay particatéention to
your tutor’'s comments, both the tutor-marked assigmt and
written assignment. Consult your tutor as soonassiple if you
have any questions or problems.

After completing the last unit, review the ucge and
prepare yourself for the final examination. Chetlat you
have achieved the unit objectives (listed at ttgirbeng of each
unit) and the course objectives (listed in this BeuGuide)

Xi
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TUTORSAND TUTORIALS

There are 8 hours of tutorials provided in suppmdrthis course. You
will be notified of the dates, times and dbon of these
tutorials, together with the name and phone nunadbegrour tutor, as
soon as you are allocated a tutorial group. Yowortwill mark and

comment on your assignments, keep a close watch your

progress and on any difficulties you might encourdaed provide
assistance to you during the course. You must rmgailr tutor-

marked assignments to your tutor well before the date (at least
two working days are required). They will be markeg your tutor

and returned to you as soon as possible. Do ndtatee$o contact your
tutor by telephone, email, or discussion boardydti need help. The
following might be circumstance in which you woufthd help

necessary. Contact your tutor if.

You do not understand any part of the study unitsthe assigned
readings.

You have difficulty within the exercises

You have a question or problem with an assignmevith your
tutor's comments an assignment or with the gradingn assignment.

You should try your best to attend the tutorial$isTis the only

chance to have face-to- face contact with yourrtated ask questions
which are answerednstantly. You can raise any problem
encountered in the course of your study.g@on the maximum

benefit from course tutorials, prepare a questiast Ibefore

attending them. You will learn a lot from participey in discussion

actively.

Xli
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MODULE 1 GENERAL INTRODUCTIONOF ISLAM AND
THE LIFE OF THE PROPHET MUHAMMAD

Unit 1 General Introduction and Definition of Tesm

Unit 2 Pre-Islamic Arabia

Unit 3 Religious Situation In Arabia

Unit4 The Birth Of Muhammad

Unit5 The Call And Mission Of Muhammad

UNIT 1 GENERAL INTRODUCTION AND DEFINITION OF
TERMS

1.0  Introduction
2.0  Objectives
3.0 Main Body
3.1  Definition ofTerms
3.1.1 lIslam
3.12 Muslim
3.1.3 Quran
3.1.4 Hadith
3.1.5 Sharia-Islamic Law
4.0 Conclusion
5.0 Summary
6.0  Tutor Marked Assignment (TMA)
7.0 References/Further Readings

1.0 INTRODUCTION

The need to understand the origin, spread and o@went of Islam
cannot be over emphasized. Nigeria, a multi-religisociety calls for an
understanding of the origin, teachings and prastiok their faiths. The
need for the understanding the faith of othembances cooperation,
development and peaceful coexistence. The Nigerigety is full of
challenges of people trying to propagate or pratidieir faith. Many a
times, when such is done without a clear understgnaf the tenets of
faith of other religions, things often degexte to Chaos. But an
understanding of Islam will help people to be mmrscousf what they
will say and do in the promotion of their indivial faith. With the
above stated scenario, the study of Islam becoewsnecessary.
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20 OBJECTIVES

It is expected that at the end of this unit, yoousth be able to:

Define Islam from its etymological meaning

Describe who a Muslim is in the context of Islamaagligion
ExplainQuran, its revelation collation and compilation.
Explain what is meant by Hadith, its compilationtoinsix
canonical Hadith.

o Describe the Sharia as a legal system in Islam.

3.0MAIN BODY
3.1 Definition of Terms

3.1.11slam

Islam is anArabic word andconnotes submission, surrender and

obedience. As a religion, Islam stands for compkibmission and
obedience to Allah. Another literal meaning of therd Islam is ‘peace’
and this signifies that one can achieve real pe&ceody and mind
only through submission and obedience to All@uch a life of
obedience brings with it inner peace and d&stads real peace in
society because Islam is an eternal religion bestowpon mankind.
It is only through submission to the will of Gathd by obedience to
its Law can one achieve true peace and enjdyndpgsurity.

3.1.2Muslim

The proper name of the religion propagated by Rebptuhammad
(PBH) is Islam and its followers are properly cdlMuslims. The name
al-Muslim is derived from the word Islam which measubmission to the
will of God. A Muslim is one who has submitted tdlah. The will of
God is defined by the Quran as good and compagsioaad His law
as the most beneficent and equitable. Any humangbeiho submits
and obeys Allah is a Muslim, in a moral staté Islam. The word
Muslim is notexclusively used for the followers of the teachings of
Prophet Muhammad (PBH), it is also used foosé who are
monotheistic in their worship of God. It was inghiein that Abraham,
Moses, Jesus and the rest of God's messenger so regarded
in Islamic tradition. The attestation of faith imetonly one God, eternal
creator of the universe, Lord of Lords, kirg kings, the most
compassionate the most merciful in Khalu Shahada makes
a believer become a Muslim. Though it must be ndiede that a
2
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Muslim must confess the oneness of Gothe position of
His Messenger. Muhammad, (PBH) and faith musatiested to all
God’s creation in al- Iman (confessional Statement)

3.1.3 Quran

Muslims believe that al-Quran is the greatest gift$od to humanity
and its wisdom is of unique kinds. The Word Quramelated to words
like geryana in Christian Syriac, which means “reading” or “ftation”.
The word Quran relates to the original revelatiorMuhammad (PBH)
which started by the word Qaraa “read” or ‘recite’the name of the
Lord” Q96:1-5.

The Quran in its present form consists of 114 Sahapters), apart of
the opening Fatiha, which is a standardygr for every occasion,
the arrangement of the sura is not chronologiaat, dgsoceeds roughly
from the longest to the shortest.

The Quran is the primary source of the Islamichfalt is believed to
be dynamic, practical and moderate in itsmfoand character. The
Quran functions in three principal dimensions:

(1) Inwardly, it penetrates into the innermasicess of the heart
and reaches the farthest depths of the human mind.

(i)  The outward function of the Quran embracesvadilks of life
and covers the principles of the entire field ofrfan affairs from
the most personal matters to the complex internatieelations.

(i) In its upward functions, the Quran focasen the one supreme
God.

It opens before man new horizons of thougtdides him to
exemplified standards of high moralty, andquaints him with the
eternal source of peace and goodness. The Quraummmmary calls for
truth in thought and piety and piety in action, fority in purpose and
goodwill in Intent.

3.1.4 Hadith: The Tradition of the Prophet Muhammad (PBH)
and HisImmediate Companions

The other word that describes the practiggblieation of hadith in
its theoretical usage is Sunna. The “establishednsb or “set of
examples” derived from the life, work an@achingsof Prophet
Muhammad (PBH) is a non-recital revelation. It ssnascommentary
to the al-Quran. The hadith is the written recofdwhat Muhammad
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said and did. By the middle of thethg century the Hadith had
taken definite form, had established almost itsll detailed content
and had completely won the field reflecting thevgrg and conflicting

mass of religious views and opinions of the Muslimsthe first two

centuries.

By the end of the'§ century and beginning of thetﬂ)century, several
collections had been produced, six of whidlave since then
been regarded as being especially authastand are known as
“The six genuine ones”. They include the Sahih ni@ee) of

Muhammad Ibn Ismail al-Bukhari (810-70AD), thahth of Muslim

Ibn al-Hajjaj (d.875), and the four remaining dhe works of Abu

Daud (d.888), al —Tirmidhi (d. 892), al- Nasai (69 and Ibn Maja (d.
886).

3.1.5Sharia-lslamic Law

Sharia is nothing other than the laws containetthénQuran and Hadith
which are taken as divinely revealed. Legal i&mein the sense of
human interpretation of Sharia is caled figh. ppkes Sharia to new
cases through giyas (solving new cases in the lajhtrevious cases
which have a common ground) and Ijma (consenss)i& covers all

aspects of life. The Sharia stipulates thew of God and

provides guidance for the regulation of lifle the best interest
of man. Its objective is to show the best wayntan and provide him
with the ways and means to fulfill his needs in thest successful and
most beneficial way.

4.0 CONCLUSION

Nigeria is a multi-religious country; thereforeetlstudy of other faiths
by scholars is very important. This will enabilee society to avoid
religious riots or chaos among adherents of variaitiss in the country.
5.0 SUMMARY
Islam is an eternal religion bestowed upon mankwydllah.
Al-Quran is the greatest gifts of Allah mankind. It was revealed

directly to Prophet Mohammad by Allah as theide for human
behaviour.
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6.0 TUTOR-MARKED ASSIGNMENT (TMA)

1. How can religious chaos be checked amodgerants of
various religions irNigeria?

7.0 REFERENCES/IFURTHER READINGS
Ginllaume, A (1955), The Life of Muhammad Oxfordiuersity Press

Kenny Joe Rev. Fr op (1997), Early Islarbadan Dominican
Publication

Watt W. Montgomery (1961), Muhammad Pmtph and
Statesman, London Oxford University Press.
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UNIT 2 PRE-ISLAMIC ARABIA
CONTENTS

1.0 Introduction

2.0  Objectives

3.0 Main Body
3.1 The Byzantine Empire
3.2 Egypt
3.3  Syria, Palestine and Iraq
3.4  The Persian Empire

4.0 Conclusion

5.0 Summary

6.0  Tutor Marked Assignments (TMA)

7.0 References/Further Readings

1.0INTRODUCTION

Islam arose from Arabia an area with its culturadition and religious
beliefs. Inthis section, the focus will be tme influence of already
existing cultures before the advent of Islam iyz&ntine, Egypt,
Syria, Palestine, Iraq and the modern day Irans{&eEmpire).

2.0 OBJECTIVES

It is hoped that by the end of this unit, you skidu# able to:

o Explain the activities of the Byzantirempire, their style
of leadership and their religious practices;

o Provide an overview of Egypt with her multi-dinsgmmal
Christian view and

. influence;

. Describe religious and cultural situation in Syrialestine and
Irag; and

. Describe the religious situation in Persia befdre advent of
Islam.

3.0MAIN BODY
3.1 The ByzantineEmpire

The Arabs knew the Byzantine Empire simply_as R8yrantine and
Persia were wwo-world super-powers just before rike of Islam. The
Emperor Constantine founded its capital Constaptey in 330 A.D,

6
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but was separated from the West only at the hde&t Theodosius in
395. Thereafter the East developed and predpevhile the West
became prey to the invasion of the vandals, wha saeked Rome, and
ushered in the “dark ages” of Europe.

The national basis of Byzantine was Greece, buethpire spread over
parts of Eastern Europe, all of modern Turkegt yet inhabited by
Turks), Syria, Palestine, Iragq, Egypt and the nedhst of Africa. The
language of the empire was Greek, which had taehin most of the
Middle East from the time of Alexander's empire 333B.C. Greek
remained the market language during the gewd Latin Roman
domination (in the time of Christ), and was théesmperial language
after the Byzantine separation from the West.

The predominant religion since the time of Constentvas Orthodox
Christianity. The East always had its own liturdjipeactices, different
from the West, but was united with Rome until tlodiSm of 1009. The
following areas were parts of the ByzantiBepire neighbouring
Arabia, and were involved in the rise of Islam, BgySyria, Palestine,
Iraq and Persian Empire.

3.2 Egypt

The Arabs knew Egypt as Misr (Hebrew: Misrayim)yard meaning a

fortified city, and today used by the Egyptiansaasame for the capital,
Cairo, as well as for the country as a whole. Egyas ruled by the

Persians from 525-400B.C, then by the Grekksn the time of

Alexander the Great. It passed to the Romans, BC38nd was thus
inherited by the Byzantines. The indigenous peapée the Copts, and
their language is called Coptic. It should be ddteat the consonants
g- p-t of Egypt are a variation of C-p-t of Cophosving, according to

the structure of Semitic words around 3 root coasds) that the two
words are really the same transformed only by pgsdaom one

language to another. While Coptic was spoken atehdime language
of the market and international communication wase®.

Christianity was the predominant religion of tbeuntry, while there
was a sizeable Jewish community and survivaldraditional pagan
cults (which remain even to this day). The fourmatf the Church is
attributed to St. Mark. The Jews were the firstatttept Christianity

inthe Bt C€NTUTY then came the Greeks of Alexandria in the

2N century, and finally, beginning in thd93€€NTUTY the mass
of the Coptic people. The liturgical languagesw@optic, with many
Greek phrases. (Today, Arabic has replaced €apti most of the
Liturgy because very few people understand Copiycraore).



CRSI01 INTRODUCTION TO THE STUDY OF ISLAM

At the advent of Islam, Egyptian Christianity h&e twveakness of being
divided into two feuding Churches, the Orthodox poising the Greeks
who lived in Egypt, and the Coptic, which includéte mass of
the Coptic people. Although weakened by this dorisand persecution,
the Coptic Church still had the strength, first,aolvernacular tradition
so that the people had a fair understanding of tfagth, and secondly
of the institution of monasticism. Communities afonks in the
deserts were centres of prayer and learning whttfacted people in
spiritual need and provided some preachers andhall bishops of
the Coptic Church. Because of these two strongtpoime Coptic
Church has been able to survive under Muslim urgl the present
day, even though diminished from its former number.

3.3 Syria, Palestineand Iraq

The Arabs knew the whole area as Sham (from “Shem™Semite”).

It also had been a Greek cultural zone from tmeetiof Alexander
the Great. It was occupied by Rome in 63 BC. atdrlinherited by
the Byzantine Empire. The indigenous language Wgsac, which is
the same as Aramaic. The Aramaic language rdyaaced local
language in the region including Hebrew, by theetiof the Jewish
exile, and was the common language of the towns ates of the

fertile Crescent. Arabic, however, was the camnianguage of the
normads of the desert. In addition, Greek was ititernational

language of culture and marketing in the cities.

In the early centuries of the Christian ethis area became
mostly Christian. The Jews were the most figamt group. At the

same time and for the same reasons as Emyst, of the dioceses
of this area rejected the council of chalesd@nd were considered
Monophysite heretics. Only Lebanon remaineth@fox. At the

advent of Islam, Christian culture was at a highnpoThere were

schools, especially in Iraq, which taught tiggoland all branches of
philosophy, medicine, history and literature. Arénaas the language
of teaching, but Greek texts were freely used sanstated.

3.4 The Persian Empire

Persia was originally a small kingdom on the Persalf. It became a
great power under the Achaemenied dynastiounded by
Cyrus (559-529 BC) and continued by Dar{G22-486 BC) and
Xerxes (486-465 BC). It then covered the whole Neddast, including
Egypt, Syria-Palestine, Turkey and Macedonia.

8
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The Greek conquered this empire and Alexaniier Great (336-
323 BC) then divided it among his generals. Peawsia left to Seleucus
and his descendants, while Ptolemy ruled in the tWeom 145 BC
Roman pressure weakened the Seleucids, and P&hsia is now Iran
and Mesopotamia) was taken over by the Persian226n AD a
Persian soldier, Ardashir, overthrew the tfitan Monarchy and
founded the Sassanid dynasty, which he coreslder restoration of
the Persian Achaemenid dynasty. This empire sssfally resisted
conquest by Rome. In 610

AD Herachins became emperor of Byzantium at a tiwieen this

empire was in shambles because of civil war.ifiglkadvantage of
the situation, Chosroes Il of Persia conqueredaSkalestine in 613-
14 and Egypt in 616. Herachius mobilized his arnmg &y passing

the Persian force, marched straight on tRersian capital and
took it in 624. Because of this debacle, theside nobles deposed
chosroes and made peace with Heraclius restorieg cinquered
territories to Byzantium in 629. Heraclius claimte relics of the True
Cross taken by Chosroes, and restored them tgsalem in a Solemn
ceremony. An echo of the Persian- Byzantinelazing found in Quran

30:1-3.

The religion of Persian was mainly Zoroastrian.sThias founded by
Zarathustra around 600 B.C, who left some scriptatled the Avestas.
Zoroastrians were also known as Magi (Majus tbeé Quran c.
Mathew 2:1). Zoroastrianism was the religioh the Achaemenid
dynasty and was made the state religiontheySassanidsin 226 A.D.
Zoroastrians believe in Ahura mazdah as supreme &ut Creator.
Later Zoroastrianism became dualistic with Ahurazhlizh the author of
life and goodness, while Ahrimon was the creatbrevil and death.
Zorastrians were therefore not ascetical, becaursy negation of the
body would be a concession to Ahrimon. Theirilydaworship
consisted of recitation of passages from #eestas and keeping
a perpetual fire going in their temples. Therefooepses of the dead
were placed on top of “towers of silence” for bitdseat. After the Arab
conquest most Zoroastrians became Muslim, lbumesremain to this
day, although they have abandoned some of thalrsao.

Christianity also was established in Persian ardi rhsssions as far as
Mongolia and China, but it was always a minorityneOreason for its
lack of success in the East was the fact that Gdmisy was adopted
as the official religion of the Byzantine Empirehi@tians in Persia
were suspected of sympathy for the Byzantine enemyg, many
Christians were put tdeath The political reason why the Church
of Persia adopted Nestorianism was to dissecidgelf from the
Byzantine Church and empire, and thus escape peiseat home.
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Another important religion in Persia was Manichaejsounded by

Mani the 39 CENWUIYA D It was also dualist, and held that the soul
was part of a divine light imprisoned in the bodynly by renouncing
sin and strict asceticism could someone be savel rse back to
God. Mani and his successors gave their movemdirtrahierarchic
structure and a well organized missionary prograrhich was very
influential.

4.0 CONCLUSION

The religion of Islam began in Arabia andresygl to other parts
of the world. Byzantine and Persia were two poulerations in the
pre-Islam period in the world. Around 395 the pdwenations of the
world were over powered by the western worldey introduced
Greek as the common language for the Islamic worlid.

1009, Arabia, Egypt, Syria, Palestine, Iraq andsider Empire were
converted into the religion of Islam after the coeed of Byzantine and
Persia.

5.0 SUMMARY

Zaruthustra founded Zoroastrian in Persia around BC. After the
conquest of most Zoroastrians by Arab, most tleem accepted
Islam religion. Christianity religion also spread the region to
Mongolia and China at the same period. Mani f@shManichaeism
religion around third century A.D in Persia.

6.0 TUTOR MARKED ASSIGNMENTS(TMA)

1. Discuss the role played by Maniin the religion
called Manichaeism
2. Account for the two major languages that weseduin trading

among the Arabs.
7.0 REFERENCES/FURTHER READINGS

Ginllaume, A (1955), The Life of Muhammad Oxfordiuersity Press

Kenny Joe Rev. Fr op (1997), Early Islarbadan Dominican
Publication

Watt W. Montgomery (1961), Muhammad Propheid Statesman,
London Oxford University Press.
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UNIT 3 RELIGIOUSSITUATIONIN ARABIA

1.0  Introduction
2.0  Objectives
3.0 Main Body
3.1 Arabia-Polytheism
3.2 Orthodox Christianity/Jewish Christianity
3.3  Judaeco-Christians
3.4 Judaism
4.0 Conclusion
5.0 Summary
6.0  Tutor Marked Assignments (TMA)
7.0 References/Further Readings

1.0 INTRODUCTION

The situation in which any religious movement erasrglways have
great influence on the belief and practices of sucéligious movement.

Judaism and Greco-Roman Culture and religion imiteel the shaping
of Christianity in the ancient Palestine ati#® Mediterranean regions
where it started. In this unit therefore thepleration of the religious

situation in Arabia becomes very necessary. Islam &eligion did not

emerge just in a vacuum but it developed itsedht already existing

religions and culture.

2.0 OBJECTIVES

It is expected that by the end of this unit, yoawst be able to:

o Describe the religious situation in Arabiattwiemphasis on
the lifestyle, and polytheistic religious beliefistioe Arabs;

o Explainthe place of orthodox Christianity in Arabian pesuta;

. Describe the Judaeco- Christian traditiand how it had

great influence on Islam.

3.0 MAINBODY
3.1 Arabia-Polytheism

The Arabian Peninsula is almost entirely desersemi-desert. The
Rub’ al- Khali in the South and the Nufud in therthoare particularly
formidable. Farming is possible only in Yemerd gpart of the south
coast where there is sufficient rainfall, and igolated oases, which
have ground water. Elsewhere rains are ireggand this provides
grass for the animals herded by the nomade.uncertainty of rains

11
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and draughts disposes the people to attribute thesespecial
intervention of God or some superior forces.

Before Islam there was no centralized governmergtate in Arabia.
Only in the South, as in Yemen, the Arabs hbeaders like kings.
The nomads governed themselves by a clan or extierfdmily

structure. The clan system has authority alse towns or cities,
expect that Mecca, for example had a cdumdileading men
for the general supervision of the town. Raidargl robbing was an
endemic pastime of the Arabs, and protection cd@diound only in
Solidarity with one’s clan. If any killing occurrethere would be a
family feud, which could be settled by the paymehtdiyya, that is
an indemnity which consisted either of the bloodtlud culprit or a
compensation in money or goods. Courage againghiesgin order
words bravery or manliness (muru’a) was thus aueirthe Arabs
admired much. They also had great esteem for tadigpitor kindness
to one’s friends or to friendly strangers, and anisiareputation

depended on how lavish he could be to his guests.

The traditional livelihood of the Arabs consei$tin grazing animals
and a littlefarmingand horticulture particularly of date palms. Foriper
trade between India and China on the one handEanape on the other
passed through the old “silk route” from Asia thgbuPersia and Syria.
The Byzantine-Persian wars blocked this route amdet it to divert
to the Indian Ocean. Goods were carried by shigfaasas Yemen
(The Red Sea was hard to navigate because of winelés and lack of
wind), then unloaded and sent by camel carauanthe Arabian
Peninsula and across Egypt and beyond. This dorergut Mecca
right in the path of an international tradeute, and its merchant’s
b e came wealthy independent middlemen intthde. More nomads
were attracted to settle in the cities, exacergahe social problems.
These were:

1. The lack of an authority to control feudinqared who were
now living in close quarters instead of the vaspanse of the
desert, and

3. A privatization of life, so that rich peoplepdited or did not
take care of the poor of their clan, particularythe case of
orphans.

In the Arabian traditional religion people beligven an overall God
called _Allah (al-illah, coresponding to the Hedlr ‘El-Plural _Elohim),

but turned mostly to lesser divinities or spirits their needs. These
had shrines in various places which were centras @nnual pilgrimage,
al- lat, for instance, was worshipped in at-TalieTKaaba in Mecca was

12
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an even more important Shrine and Pilggen center because
it was housing many of the local godis.was surrounded by
a demarcated sacred area in which variousitegivsuch as hunting
and fighting wererohibited. TheArabian Traditional Religi
on was weakening before the time ofMuhammad (PBH)
because offoreign religious influence and because of the social
changes resulting from urbanization. Arab cultuif®@ was dominated
by oral literature. A primitive form of writinglid exist, but was
used mainly for monumental inscriptions, such astbon certain rocks,
and for keeping business accounts, the Quran im®éupposes this
kind of literacy when it preaches to the peoplewlibe Last Judgment
in terms of paper listing each one’s debits anditse

When it came to entertainment in tlwenings or on the
occasion of pilgrimages or trade fairs, hogreworal literature held
sway. Poets could go on at length about love arrchwd the exploits of
their ancestors or tribal great men. A simpler fahentertainment was
story-telling which included the telling of religis stories. The Arabs
could not read the Bible (It was not translated iAtabic), but in their
wide contacts they heard many Biblical and Apocef@iories, which
they told and retold, changing and adapting thethéar audience every
time. Many of these stories are retold in the Quragain transformed
and adapted to convey an Islamic message.

3.2 Orthodox Christianity/Jewish Christianity

There were two orthodox Christianity at the adventlislam: The
Coptic Orthodox and the Greek Orthodox. They wem® tfeuding
Churches. The dispute between them was ridatt and it was
as a result of terminology. It was really cover-up for the
political ~ struggle between Egypt and the imperi@nter of
Constantinople. Since Church and State were solimgd in the
Byzantine Empire, Egyptian nationalism would nallyraxpress its
opposition in the form of religious or theologickfiferences.

Jewish Christianity

The early inhabitants of Palestine were the Qaites when the Jews
under Joshua conquered the land after thedusgothe Canaanites
were not expelled but gradually assimilated. Howeethnically the

Canaanites were the majority. During the Apostolage of

Christianity large numbers afews became Christians. At the time
of the Jewish revolt against the Roman in 70 A.@vslhad to flee to
the desert, but later many came back And the Chgmaw. The

second Jewish revolt of 132 AD brought aboute t destruction
of theTemple and another temporaxpulsion of Jews
from Jerusalem. The Romans did not undertake a desortation of the

13
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Jews from the Holy land; the Diaspora of Jews tghmut the
Mediterranean world began centuries before as thely advantage of
economic opportunities, for example ifunisia, Morocco, Spain,
Rome.

The reason why Jews became a small minority inHblky land can be
attributed to conversion as Eusebius (d. 340)ss“many thousands
of the circumcision (Jews) came to believe in Ghris

TheChurch in Palestine

The Church in Palestine became predominantly alGyeeaking Church

as shown by the lists of the early Bishops of Jdam, for two

reasons: (1) Most Jewish or Aramaic speaking GansEommunities

merged with the Judaeco-Christians who insistedttem Mosaic Law

along with the acceptance of Christ, asarsated in the Acts of the
Apostles. The Judaeco-Christians were reftibedlogicallyby St. Paul,

and were politically outbalanced by  thenumerical superiority of

the Gentile Christians (2) The Roman autiesr were more

tolerant of Greek speaking Christians attime when the Jews
were considered seditious rebels. The uetstn between the
Greek speaking Christians and the Jewish @dms communities

is reflected in their names “In Antioch the follers of Jesus were
first called Christians” (Acts 11:26).

This became the common name in the Greek and RoNw@id. The
older name retained by the Jewish Christians Viazarenes”, from
the Aramaic wordNasraya derived from Jesus town of Nazareth
(Aramaic: Nasrath); of Acts 24:5;

22:8; Jn. 19:19.

3.3 Judaeco-Christians

It must be noted here that Judaeco-Christianity bt disappear as
a result of Paul's condemnation, but continued toppgandize the
legend that James was the head apostle, asdigtdeter who bitterly
opposed the heretic Paul. The continuecstexce of Judaeco-
Christianity is attested by references to varimusis of it by Church
fathers such as Justin (d. 165), Irenacus (d),38d Jerome (d.419).
Judaeco-Christian is a generic term, whicHuehed Ebionites (from
Hebrew word for “poor”) and Elkasites (Mension&ég Hippolytus

and Origen, most likely from the semetic root ghtte wash”, hence

“Baptists” from the practice of daily ablution).

Judaeco-Christianity is hardlgnown, because it flourished on
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the margins of society, in remote desert settlemamtd among the
nomads in the land beneath the Fertile Crescegt (e.present-day
Jordan). The principal source about the Judadudsiian is the Pseudo-
Clementine writings. It seems to have spread evea iArabian

Peninsula, at least in a folkloric form, that iseople heard some
Biblical stories and knew of som@hristian cusoms without

really understanding the faith. The importancdudaeco-Christianity
is that it was the form of Christianity most closédnown by the Arabs
at the time of Mohammed.

They hardly knew of Greek Christianity, whether its orthodox or
heretical forms. Evidence for this can be niduin many parallels
between Judaeco-Christianity and the forof “Christianity”
adopted by the Quran as can be seen in the folippoints.

1. Epiphanius describes Judaeco-Christian as ‘erethristians nor
Jews nor Greek (pagans), but something in betwe®rsimilar
description is made of the ideal Muslim in the pearsf Abraham
in Quran 3:67. “Abraham was not a Jew nor a Ghanstbut a
hanif, submissive to God (Muslim) and not an itefa The
word Hanif derives from the SyriadHanpe, which was the
Christian term for a pagan. It was also used obtems for Greek
philosophy and culture who were monotheistic. Theabs
borrowed the term with this meaning and the Qurawegit the
meaning of “a primitive monotheist”.

2. The Quranic Word for Christians masara, deriving from the
Aramaic word_Nasraya indicating Arab contact whike Aramaic
and probably Judaeco-Christian world, rathan Greek
Christianity.

3. The Judaeco-Christian, like the Samaritans,@edeno prophets
between Aaron and Christ. Though they sometimesrned to
Isaiah, Jeremiah etc., they did not consider thespired. These
prophets are likewise unknown in the Qurdhe Judaeco-
Christians, however, probably accepted David, dghi Quran.

4. The Judaeco-Christian accepted as inspioeightsre only the
Torah (in part) and the Gospel according to Mathew revised
Hebrew Translation. They also recognized the PsaBesides,
they had, according to some, a heavenly book delivby Jesus
to their alleged founder Elxai. Similarly the @arrecognizes
only the Torah, the Psalms and one Gospel revéaldesus.

5. In the books of the OIld Testament tHayt accepted, they
rejected some passages as false which pedtaanthropo-
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morphic description of God or tales of immodaeds of the
Patriarchs. This was their answer to Marcion, whfected the
Old Testament in its entirely. Likewise, the Qu@msiders the
Bible corrupt and tempered with.

As for the nature of Jesus, Judaeco-Christihsidt say Jesus
was divine, but some admitted that he pre-existedraangelic
creature and had the titles “the great king” asdn” of God".
Irenaeus says they denied Jesus’ virgin birth f\dany but later
Jerome says they admitted this, Origen says theg digided on
this question. According to the pseudo- Clementitiesy held he
was a son of God by adoption at his baptism, tkeaivas the
Prophet foretold by Moses (Deut 18:15-22) whldilfed and
reform the Law, eliminating sacrificeltogether, not
even proposing the atoning sacrifice of his owrtllea

Similarly the Quran says that Jesus is not divioewas born of the
virgin Mary, that he was not a saviour, that he wnod die on the cross,
and that he reformed the Mosaic Law.

7.

16

The Holy Spirit was an angelic creature amecause_ruh
(spirit) in both Hebrew and Arabic is a femininas(well as
masculine) noun, they said he was the sistdr Jesus.
According to Epiphanius, the Holy Spirit wadentified with
Jesus. In the Quran the Holy Spirit appear®rad point (Q
16:102) to be a creature of God (identified Muslim
tradition with Gabriel); elsewhere he is identifieith Jesus (Q
4:171).

Judaeco-Christians, like Jews prayed faclegusalem. This
also was the first_gibla (direction to face atyemd of the
Muslims although direct Jewish contact could alsplan this
practice.

The Judaeco-Christians were devoted to dailytiainls to obtain
cure from illnesses, deliverance from damossession,
and forgiveness of sin. Islamic  ablutions be&ome
resemblance to this practice although thastce and all
the resemblances indicated above only poitd an
environmental inspiration in which Judaeco-Claisty was a
chief factor, Islam transformed all these edamm and gave
them a new meaning consistent with the ovdsidmic
message.
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3.4 Judaism

Judaism was another important religion estabtishia Arabia,
particularly in the Oases of Yathrib (medina) &ttthybar. These Jews
were originally converts of Judaism, but becamagsiato themselves.
Muhammad met three Jewish tribes in Medina uporahisal there in
622 AD after the Hijira (Migration). They wefeund practicing
Judaism which was strongly based on the worshiyabiveh and the
strict observance of the Mosaic Law.

4.0 CONCLUSION

In Conclusion, Monasticism was another feature dirisTianity in
the deserts border of Arabia. Both Orthodox anbewotChristians
took up life in the desert as hermits or in smalinenunities, dedicated
to prayer and fasting in order to overcome the powiethe devil. The
people of the Middle East complained widely pbssession or
infestation by devils, as is seen in the GospEle deliverance they
received through early Christian preachers wae of the major
reasons for their conversion to Christianity. Tweellings of the monks
also served as places of hospitality for trawvels through the
desert. Muhammad himself visited such monks ortriis toSyria.

5.0 SUMMARY

In this section we have dealt with the generabuhtiction and definition
of terms,pre-IslamicArabia, and religious situation in Arabia which are
basic knowledge of the Arabian Peninsula in thelglgemic era.

6.0 TUTOR MARKED ASSIGNMENTS(TMA)

1. Define the following words: Islam, MuslinQuran, Hadith
and Sharia.

2. Explain the leadership style of the Byzantimapire and why
other nations prefers Islamic rule than the Byzentule.

3. Explain the major differences in Orthod@htristianity and
the Indaco-Christianity.

7.0 REFERENCESFURTHER READINGS

Abdalati Hammudah (1976): Islam in Focus. Ind@ois: American
trust Publications.
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Publications.
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UNIT 4 THE BIRTH OF MUHAMMAD CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Body
3.1 Family Tree
3.2  Early Childhood of Prophet Muhammad
3.3 Muhammad as a Youth/Adult

4.0 Conclusion

5.0 Summary

6.0  Tutor Marked Assignments

7.0 References/Further Readings

1.0 INTRODUCTION

The need to understand the family tree andhind of Muhammad
cannot be under stressed. In order to comprehenththily into which
Muhammad was born and the influence of his famigmbers on his

life from childhood to adulthood, it is necessanyetxamine his family
tree.

20 OBJECTIVES

It is hoped that by the end of this unit you shdagdable to:

. Explain the Birth of Muhammad with emphasis on family
tree and his early childhood
o Describe Muhammad’s experience as a Youth and Adult

3.0 MAINBODY

31 Family Tree

Muhammad grandfathers name was Abu Muttalib, hed Hive
children namely Abdullah, Al-Abass, Abu TalibHamza, Abu
Lahab who had influence on Muhammad. His faheame is
Abdullah and Amina was his mother. His father Atalul belongs to
the Hashimite family of the Quraysh tribe. His gitather Abu
Muttalib held the high office of the custodian dfet Kaaba, which
makes the Hashimites to be custodian of the Kaabislécca. It was
into the Hashmite family that Muhammad was born
For Muslims, Muhammad was a messenger of God #ieatal greatest
prophet who brought to perfection the universaligion that will
last until the end time. In Muslim belief, Muhammaes in one way
a nobody, since Islam is said to be foundgdGlod and
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Muhammad was his mortal spokesman. On the othand

Muhammad was the greatest person in historyauss no one could
perform a greater role than to usher into therld God’s definite
guidance, the Quran. And so Muslims believe thatspecimen of
humanity could ever be as perfect and good as akhmmad.

Consequently he is taken as the exemplar &ll mankind, and
all his words and actions are consideusta, that is a model for
all to follow.

3.2 Early Childhood of Prophet M uhammad

Muhammad was born in the “year of the E&ph when the
Ethiopian governor of Yemen used an elephant inusuccessful bid
to capture Mecca (Q 105). That was around 570 ARBe Legend tries
to show that Muhammad is the light, which God adatin the
beginning of the world, which was put into Adam gpassed on to
Muhammad’s father Abdallah:

Abdallah came into the house of another wife had besides
Amina, and he was stained with the clay he had hearking in. He

asked her to have sex, but she put him off mxdwe was dirty.
So he left her and bathed, washing away the ttlaywas on him.
Then he went out intending to go to Amina. As hesea the other wife
she invited him to come to her. He refused, sineewanted Amina.
He went into her, has intercourse, anshe conceived
Muhammad. When he passed the other wife abgairasked if she
stil wanted him. She said, “No. When youtjysmssed me there
was a shining white spot between your eyes andviteih you, but

you refused me and went to Amina instead, and akedken it away”.

Muhammad'’s father died before Amina was delideod Muhammad.
After the death of Abdullah, the responsibility #mina and her child
then fell on Muhammad’s grandfather Abu Muktal According

to upper-class custom, Abu Muttalib then looked Bedouin women
to nurse the child in thereputedly healtblimate of the desert.
The woman Halima, legend has it, was poor and hddara time

nursing her own baby, but she said, “when | put filahammad) at
my bosom, my breasts supplied him with all the kmhe wanted to
drink. His brother did likewise”.

After two years Muhammad was returned to msther, and not
long afterwards another legendary incidentuoed as Muhammad
is reported to have narrated.
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While | was with my brother behind our tents shedhey our lambs,
two men came to us dressed in white with a bagledfiwith snow.

They took hold of me, opened my chest, took outhagrt and opened
it up. They took of it a black drop and threw aivay, then they
washed my heart and chest with the snow uh&ly were entirely
clean. Then one of them said to the other, “weigh against 10 of
his people.” He did so and | outweighed them. 8sid, “That is
enough. By God if you weighed him against his enpieople he would
outweigh them.”

This incident is interpretation of Quran 94:1-3:idDve not open your
breast for you, and lift from you the burden whweas weighing on your
back?”

Muhammad’'s mother Amina died when he was six yedds and
two years later his grandfather Abu Muttalib. Respbility for the
Orphan then passed to his father’s brother AbubTali

Muhammad is said to have accompanied hisleuddu-Talib on

a trading trip to Syria. It was during one of thpg that a legend said
Muhammad met with a monk named Bahira who idemtitem as a

person of great destiny. At that time Muhammad wdsoy traveling

with his uncle Abu Talib learning the act of traglin

3.3 Muhammad as a Y outh/Adult

As a Youth, Muhammad is said to have expegdn divine
intervention as illustrated by a narrated repol&gendary.

| was with some Quraysh boys carrying stones thatuse in our
games, and each of us was named. We each had puwrappers
around our neck and carried the stones on tophaif § was going
back and forth with them when suddenly someonsiiole struck me
with a painful blow and said, “Tie your wrapper @and you” | did so
myself alone wearing a wrapper around my waist atwhes on my
shoulder.

Though some Muslims disapproved the idea of theedia&ss as he
reported himself. Still another legend showsw God protected
Muhammad from sinful action, as he himself tells:

| never gave a thought to what the pagan era usedbtbut twice,
because God prevented me from following my desir@ierwards |
never thought of evilwhen God honoured me vaipfostleship. Once
| said to a young
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Quraysh boy who was shepherding with me on thes lafi Mecca,

‘Please look after my animals for me while | go aspgend the night
in Mecca as young men do.” He agreed and Itwénwith that

intention, and when | came to the first house Mecca | heard
the sound of tambourines and flutes and askeat this was. | was
told that a marriage had just taken place. | satrdtm look at them
when God struck my ear and | fell asleep until $ha waked me up.
| came to my friend who asked me what | did. | s&dthing” and told

him the story. Asked him another night to watch mmyimals and
exactly the same thing occurred. Afterwards | metught of euvil

until God honoured me with his apostleship.

As a young man Muhammad had the good fortune tchibed as
a trading agent of Khadija, a wealthy Mecca Womdro was twice
a widow. In this job he traveled more times to &8yiihere, legend has
it again that he met a Christian monk who acclairhed a prophet.
The factual basis of this story is that Mulnaax probably came
across Christian hermits in the desert as welllagyy in the cities of
Syria. The city clergy are probably those refeted Quran 9:34.

You who believe, many of the bishops (raBpisand monks
consume the property of the people for no good, atiect them
from the way of God. To those who treasuregojd and silver
and do not expend it in the way of God tell themytiwill face a painful
punishment.

A more favourable reference to monks is found ima@ub7:27.

We gave Jesus the Gospel and put into the heatt®sé that followed
him compassion and mercy. As for monastic, lifieey invented it.
We did not prescribe it for them-simply out of a&sde to please
God. Yet they did not manage it rightly.

Also referring to monks is Quran 27:36-7, which m@ms: Building
which

God allowed to be erected for the

commemoration of his name, where he isrifgdd morning and
evening by men whom trading and selling does natrait from
commemorating God or from doing salat and givinpta

Later in Muhammad’'s life of preaching some nmonkvere
sympathetic, and Quran 5:82-83 equivalently coregudhat they
accepted Islam:

38



CRSI01 MODULE 1

As you will find the people friendliest to the bmlers are those who
say, “we are Christians”. This is because amibrem are clergy and
monks who are not proud. When they hear what wasdmvn to the
Apostle to you see their eyes overflow with teagsduse of the truth
they recognize in his message.

Here it may be concluded that Muhammad was stromgpressed by
the life of Christian monks and clergy, but theommhation he absorbed
about Christian teaching and the New Testames$ wery meager,
if we judge from what appears in the Quran. Mafsthe Christians
he met, including the monks were probabigt well educated.
Besides, Muhammad was likely not interested in 8t Christianity

as such, since that would make him appear as lient cof the

Byzantines. He wanted only those ideas that mightove relevant
and helpful for his own life and for remedyintige defects of the
traditional religion of Mecca.

4.0 CONCLUSION

Muhammad's life is not easy to knowlhe Quran makes
many references to incidents in his life, but these vague and
impossible to piece together into a biography, ssleve first know
the progress of his life from some other sourclee Dldest written
information about his life dates from 125 year®iaftis death. That is
the Sira obiographyby Ibn-Ishag, who died in 768 A.D. Yet the original
of this biography is lost and we only know it thgbuthe amplified
edition of Ibn-Hisham, who died in 833AD, two cenés after the
death of Muhammad.

Most of the biographies written are taken from draditions passed
on by the companions of Muhammad to the succeegtingrations.

5.0 SUMMARY

Muslims believe that the coming of Muhammaato world
history was evolutionary, mMinating complimentary,
and transforming.

His contribution to the worship of one God
among the Arabs distinguished him as a reforofe great worth.
These ideas are found in his humble birth, groamith development.

6.0 TUTOR-MARKED ASSIGNMENTS(TMA)

1. What similar or different approaches do Mmsand Christian
have in studying the life of Muhammad?
2. How and why do the account’s of Muhammad’s batid youth
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present him as more than an ordinary person?
7.0 REFERENCES/FURTHER READINGS

Kenny, Joe Rev. Fr Op (1997).Early Islam, lbadan, Dominican
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Mawdudi, Abd Ala (1985). Towards Understanding of Islam.
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1.0INTRODUCTION

In this unit, we shall explore the family life of Wlammad, his call
and mission as an apostle, his early pregchihis persecution
and migration.

2.00BJECTIVE
It is hoped that by the end of this unit each studeill be able to:

explain the family life of Muhammad beginning witlis marriage with
Khadijah.

. Describe what led to his call at Mt. Hira;
. Explainhis early preaching, which centered on al-tawhid a
. Describe his persecution and migration.

3.0MAIN BODY
3.1 Hismarriage and family life

Muhammad'’s travel broadened his experience rmmddoubt set him
thinking about many things, but his own pes future was also
a concern. When Khadijah made a proposalmaiiriage to him

two problems were solved: He would have a familygd avith the help

of her money he would have a business. At this tdYoéammad was 25
years, and Khadija at least 10 years older (stsaisto have been 40
years, but that is unlikely if she boMuhammad six children).
She was attracted to Muhammad because sbeved her as a
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honest and

successful agent. Tradition has it that “when kbawirned to Mecca
and brought Khadija her property she sold for about double
her investment” she must also have been impresgeldid spiritual
qualities, as a legend has her listening to thertepf Muhammad’s
traveling companion Maysara; “At noon while he wasng in the
intense heat | saw two angels shading the Aposiha the sun’s ray.

As the husband of Khadija, Muhammad had a reeaeronomic

future and an honourable position in Mecca sogiatthough he was
excluded from the inner circle of high financierfiavcontrolled the
political life of Mecca. The coupe had two sonsQalsim and Abdallah
(also known as at-Tahir and at Tayyib althougmeso would make
these distinct persons) and four daarght Zaynab, Rugaya,
Umm-Kulthun and Fatima. The sons died young, evtile daughters
lived to maturity. Yet of these only Fatima gave Mmmad

grandchildren and a lasting line of descendants.

The only other event reported in thperiod of adulthood is
Muhammad’s participation at the age 35 in the delmg of the ka’ ba.

Legendary detail tells how Muhammad settled thalnwof the various

tribes for the honour of replacing the Black StoHe. had it put on a
on a cloth, and a representative of each tribe be&ledge of the cloth
and together they lifted the stone into position.

As for the rest of Muhammad’s life before the a@e there are many
legendary stories about Jews and Arabs whaligiesl the coming
of a prophet or were searching for the truegreti. Even the Bible
(John

15:26) is quoted as predicting the coming Mfihammad, who is
asserted to be the “Paraclete”.

3.2 Hiscall at the Cave of Hira (610 AD)

The accounts of the first revelation, as reportgdttie Hadith of al-
Bukhari, the Holy Quran (Q56:4-10) and the Suraids/¢egendary and
miraculous events and shows the human weaknesge girophet. This
indicates a sound historical basis, whether iinterpreted simply as a
religion mystical experience, or also as a revatatfrom God Himself.
Certainly from this moment the life of Muhammad anslent a radical
change, which affected not only His personal adfaut also the social
life of the entire town of Mecca and eventually thistory of the world.
About the date of the first revelation ‘Sura of ttlet” Q 96:1-5,, we
can accept that, according to the Quran 10:1@hahmad received
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it as a matured man, which is considered 40 yearage Q 46: 15.
The event of the revelation took place in the cafvelira (a mountain
near Mecca where he used to spend time in prayernaeditation)
around 610 AD. Tradition fixed the exact day of firet revelation as

having taken place on the B7  of the month of Ramadan,
during the night that was afterwards kn@sriThe night of Power”
(Laylatul-Qadr). Muhammad communicated his ebguere in secret
to his wife Khadija she comforted him in hlisubt and distress,
and gave him the assurance that what happenechevaxplicit will of

God

Muslim traditions say that she sent him (Muhammdo her
Christian relation Waragah Bin Nawfal, who seem&doe seen a link
between this revelation and that of the Jewisand Christian
traditions. He also approached other intimate nembf his family
such as his uncle Abu Talib and his cousins Ali afalyd. Only
gradually did he begin to address his call (dg'wio the entire
Mecca Community. The first revelation wasouily followed by
a second one, which came to Muhammad wieewds shivering
and has been covered by a mantle at home. The codhwas “O
thou enveloped in thy cloak, Arise and Warn! Thgrd Magnify..”

(Q 74:1-3). Muhammad through Allah’s word had rbefosen to
spread His message.

3.3 Hisearly Preaching Major Emphasisal-Tawhid

Muhammad began his mission quietly he predctiee oneness of
God (al- Tawhid). He stressed that Allah is alveoful. He is the
creator of the Universe, and the Master of the D&ayludgment. On
the day of judgment the faithful and righteous wié rewarded
paradise, while the unbelievers and the iddadaterll end up in hell,
as abode of great torture and suffering. InMlbhammad'’s teaching
he made it very clear that he was not super humaanancarnate of
God, but only a human being and a messergjerAllah. The

Quran testified to Muhammad’s human nature, “Saymyself | have
no power to benefit nor power to hurt, save thacwillah willeth... |

am but a Warner, and a bearer of good tidings tomitowho believe”

(Q 7: 188). In the first three years, Muhammad baly converted a
few Meccans. Important names among them are:dighdis wife,

Ali  his young cousin, Abu Bakr, Uthman anbalha; all his
friends. Because of his stern preaching on Mowaf& &nd his warning
that all those who could not submit to God wouldjigged. “Nay but
they deny (the coming of) the Hour, and for thoséo deny (the
coming of) the Hour. We have prepared a flarwkihammad

followers increased to about 40 men, most of theomyg and generally
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from influential families of Mecca. They cad on their religious
activities discretely, but not like a secret sogigthich could not be
observed. “At this time”, says Ibn-said,” the unéeing Quraysh did
not criticize what he said. When he passed by tlsnthey sat in
groups, they would point to him and say, “Theretli® youth of the
clain of Abdal Muttalib who speaks of things frareaven’.

There are five main themes Muhammad emphasizeddingao the
Quran before the opposition and persecution.

1. God’s power and goodness, shown particularlyhien creation of
man, but also in creating and providing for thet ref nature (Q
96:1-5; 90:4, 8-10; 80:17-22;

87:1-3; 55;88:17-20). These passages assume iaeree of God,
since the Arabs always believed in a supreme daitg this belief
was reinforced by Jewish and Christian influend&et since the
Arabs tended to think of Allah as limited in pow#re first among
a pantheon of other deities, Muhammad’s preachimghasized the
greatness of God. At this stage there is no memiahe unity of
God. That is a point, which claimed specattention later in
the context of controversy with the Meccans.

2. Man’s return to God for judgment (Q 96:8;78;:28084:1-12).
These passages teach that man will rise on thedgtand face
judgment, and then proceed to his reward or puréstimAt this
stage, however fear of condemnation is not prontjreemd there are
none of the vivid descriptions of hell theame in later Quranic
passages.

3. Man’s responses to God in gratitude and wor¢$Rip30:16ff;106;
87:14ff;96:ff) these passages describe gratitimleugh its
opposite, ingratitude. The word used for an atejul persorKafir,

a term which later came to mean an unbelievendémned also
are presumption, meaning total self-confideith no regard for
God’s restrictions, and pride in wealth, with nose of dependence
on God’'s power. Positively, gratitude is expesksin worship,
particularly in the performance of salat with iés bodily
demonstrations of subservience to God.

4. Man’s response to God in generosity to men3M®-41; 104:1-3;
92; 5-11; 68: 17-33; 53:34ff;  100:6-11;89:18-
21;

51:17-19;70:171ff). Only the first reference givegrd is definitely
from the period before the opposition arose to Muimad; yet the
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others are from the early Meccan period and refldwt the earliest
message must have been. These texts shapdek &oarding
wealth and having no concern for those in needeyTdho not
mention property rights, inheritance or othetes for social
living, which are the concern of later suras, lngyt do constitute an
attack on the life style of the Mecca elite, andvgithat Muhammad
had a concern for social problems right from theifr@ing.

Introduction to the Study of Idam

5. Muhammad’'s role in Islam (Q 74: 2#7 these texts
tell Muhammad to “warn” and to “remind” people paudlarly
about the greatness of God and of the certaintgi®fjudgment
on the last day. At this time the message was oedfito
simple and obvious statement about religion, wharyone
could recognize as true. Much Muhammad’'s taskasw
simply to convey this message, nothing more.

3.4 His Persecution

Muhammad was never secret about his preaching,eowd¢uld not
have won so many followers for Ibn-Ishaq the bemignof public
preaching coincides with the beginning of oppositto Muhammad.
Ibn-sa’d give the following reason for the Meccatisange of attitude.

This (peace) lasted until God (in tl@uran) spoke shamefully
of the idols they worshiped other than himself améntioned the
perdition of their fathers who died in unbelief. #tat they came to
hate the Messenger of God and to be hostile to him”

The first opposition to Muhammad, however, seembaee had little
to do with worship of traditional divinities.br-lIshaq gives no
Quranic verse to illustrate condemnation of sudrship at this time.
Those most hostile to Muhammad were, like Alabhd young men
with political ambitions. They saw Muhammad growing popularity
and were fully aware of the revalofiry socialimplications
of his teachings and movement; if his movemens wat nipped in
the bud it might one day sweep all contenders away leave
Muhammad master of Mecca. We must realize that development
of Mecca as the hub of international tradeymir Syria in the
Byzantine empire through Yemen to the far Eastledafor a new
political leader who could unify Arabia and sectire trade route.

Ibn-Ishaq relates the following incident whé&tuhammad and his
companions were outside praying:
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“A band of polytheists came upon them as they waoeng salat
and criticized them, attacking what they were dpiagd even fought
them. Sa’d Ibn-abi-Waqg- as then struck one ofpblytheists with a
camel's jawbone and wounded him. That was the btsbd shed in
Islam”.

Although Muhammad had made no direct attaoktiee traditional

religion, his preaching about the power of Gadd his demands
upon men were clearly divergent, at least in leasys, from traditional

beliefs and practices. It is true that the tradgioreligion, inseparable
from clan life and social structure, was shakemeompeople settled
in cities, mixing with people of other tribesnd participating in
international trade and cultural exchange. Kéedess it could still

command a nostalgic loyalty. With some reasoenthhe Meccans
could complain to Abu- Talib.

“Abu-Talib, your brothers son has insultedurogods, insulted
our religion, called our way of life stupid, angid our ancestors were
in error. Either you must stop him yourself or et at him, since you
are opposed to him just as we are, and we wilyad of him. Abutalib

gave them a polite diplomatic answer and they \aeray.

The hostility against Muhammad continued wipen persecution.
While the opposition was going on, Muhammamhtssome of his
followers away to the Negus in Ethiopia. He sawt tties Christian

country would readily welcome his persecutddliowers. The

total number of adult males is given as eightyeé¢hrand it included
was the future third caliph ‘Uthman Ibn-Affay  who went with
his wife Rugayya, a daughter of Muhammad. Thees a very

impressive report of the excellent hospitalihe emigrants received
from the Negus, King of Ethiopia (615 AD)bn-Ishaq gives a
probably imaginary or embellished story of hove tKing (emperor)

interrogated the Muslims about their faith anguiealently became
a Muslim, declaring “that there is no God but Alland Muhammad
is his servant and messenger, and that Jesus, stfarg is his

servant and messenger, his spirit and his word twhie planted in

Mary” These words are a quotation of Quran 4:171hicty

even Muslims say dates from the Medina pkrimuch later than
the time of this conversation.

During the trying time of Muhammad in Mecca his eviKhadijah
and his uncle

Abu Talib died thus Muhammad referred to that yasiyear of sorrow
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619AD.

3.5 HisMigration (Hijra) 622AD.

Muhammad'’s preaching challenged the traditionistdtans thus they
began to grow in hatred for him. By 621 AD, He wasked to live
Mecca. He left by 622

AD for Yathrib (Medina). The first group of the migrants of Medina
started the migration (Hijra) in summertlialuly

622 AD. The $! Muharram off that year was afterwards chosen by the
caliph Umar as the beginning of the Islaniica (Calendar) i.e.
Muharram

K.A. H. By the end of summer of the same year atratithe Muslims

had left Mecca for Medina and had received hokpitthere. By

middle of September that year Muhammad &wd other followers
with their families set out to Medina. Theyene warmly received on
their arrival to Medina.

4.0 CONCLUSION

In this unit Muhammad was able to establismself as a family
man. He received the call to be a messenger of @bith he

obediently accepted with the support of his wikdadija and his
uncle Abu Talib. He emphasized God’'s powand goodness in
creating man; man’s return to God for judgetnMan’s responses
to God in gratitude and worship; man's respon® God in

generosity to men and Muhammad’'s role as aarrter” and

“reminder”. He faced persecution and lateridisd to leave Mecca
for Medina where his services are neededuth Migration

(hijra). In Medina, he settled with his follews as a community of
believers. He became both religious and palitieader of his people
and thereby formulate guiding principles that wsilistain and guide the
daily lives of the people.

5.0 SUMMARY

Muhammad established himself in Medina witlieam of reference
of notassociatng with any of the existing tribes. Hbgsiti
on was understood and accepted. The communiyftinated itself into
a unit will now become the ideal example for futiiaslim communities
to follow.
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6.0 TUTOR-MARKED ASSIGNMENT (TMA)

1. Why did the Meccan leaders defend ttraditional
religion?

2. Why did Muhammad leave Mecca?

3. Comment on the implication of the Hijta Ethiopia for
Christian-Muslim relations in Africa.

7.0 REFERENCES/FURTHER READINGS

Ginllaume, A. (1955)The Life of Muhammad Oxford U. Press. Kenny,
Joe Rev.

Fr. Op. (1997) Earlylslam, Ibadan Dominican Publication.

Watt. W. Montgomery (1961)Muhammad Prophet and Satesman
London:Oxford University Press.
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1.0 INTRODUCTION

In Medina, Muhammad was the leader of the emigr@vitehajirun), the
Ansar among whom there are hypocrites (Munafigth®,Medinan and
the Jewish tribes formed the 10 thousand inhalsitahtMedina. Three
major warms were fought with the Meccans before &mmad could
enter into an agreement with them by 628 AD. Thesveae Badr 624,
Uhud 625 and al-khandaq (Trench) 627. The wibre first war
decisively, lost the second war to the Mescand both experienced
looses in the third war. The Messenger ofd Gentered into an
agreement with the Meccans not to allow any furthar with them for
10 years. By 630 AD Muhammad took the Meccan hbyprsse
fought a Jihad against them thereby establishirgy ¢ontrol over

Mecca. He gave his farewell address early in 61325”‘ June 632
Muhammad died and he was buried in the room opreserred wife,
Aisha.

The death of Muhammad bought confusion to ¢benmunity since
he never named a successor after him. There i@ categories
of people entitled to succeed him. The membef his household
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among who Ali was quite outstanding, the eamgs, the Ansar,
and the Medinans who provided the land upon witieh community

settled. In this unit we shall look at the periddtee four successors of
Muhammad in Medina.

2.0 OBJECTIVES

It is hoped that by the end of this unit each studell be able to:

' Describe how Abubakar was elected as the firsiphbaditating
his achievement and failure

' Highlight the contributions of Umar Ibn-Khatib the expansion
of Islam.

' Highlightthe contribution of Uthman in the collation of Qaran.
Describe the life and contribution of Ali Ibn-Abwalib and what
cause the division in Islam.

3.0 MAIN BODY
3.1 Abubakr (632-634AD)

When Muhammad died, Umar Ibn-al-Khattab, fwoka by the other
leading Muslims, clasped the hands of Abu-Bakr assign of
allegiance. This action was used as a precedentnémy generations
of Muslims that, in theory, the leader (Imam) tbé Muslim community
should be of the tribe of Quraych, which eaded all the Meccans,
and that the caliph (Khalifa = “successor) shoblel chosen by a
special group of leaders (ahl al-‘agd wa-I-hal=e"theople who bind
and loose”), whose choice was then ratified bygbeple at large. The
rights and duties of the caliph varied with the a@sn but from the
beginning there was no doubt that he was to eafGwd’s law in both
religious and worldly matters.

Abubakr’s first act as head of state was to senéxaedition north, as
Muhammad had instructed, to fight the Byzantines wiere the victors
at Mu'ta and were not seriously challenged at Tabuk

There was disintegration among the Arab #jba revolt against
the central authority of the caliph. The generahlikh Ibn-al-walid,
returning from war against the Byzantines, comeldica campaign
which reduced the Arab tribes one after anotheutgection.

Because trade was in ruins, booty gained througharesive wars was to
be the mainstay of the Muslim polity for some timatil Damascus and
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Baghdad could assume their roles as trade rsebttween Asia and
Europe. Khalid therefore led the Muslim forceswar of expansion
which brought under Muslim rule the remaindeir the Arabian
peninsula, the south of Irag and much of gbuthern Byzantine
territories up to the gates of Jerusalem. The Amsiliscess was favoured

(1) by the presence of a sizeable Arabized pojomlain Syria,
Palestine and Iraq, formed by Immigrant Arabs whad h
intermarried with the local people

2) by the traditional and instinctivairge of the Arab
nomads to raid settlements, this natural tengemeas
reinforced by the religious motivation of Jihafighting to
spread the rule of God; and finally 3) by thewpr vacuum
left by the weakened state of the Byzantind &ersian
empires.

3.2 Umar | bn-al-K hattab (634-644AD.)

Before Abu-Bakr died in 634, he urged the Muslimmeounity to
elect Umar as his successor. This energatan, whose daughter
Hafsa was one of Muhammad’'s wives, contintlesl conquests,
taking the Persian capital Ctesiphon and overruntie heartlands of
the empire; in the west he look all of Syria, Balee and Egypt.
Jerusalem surrendered peacefully under generusis; Christians
were given freedom of worship and levied a takich was less than
what they had paid to Byzantines. Umar ordered aque built on
the site of the Temple ruins, which was later repthby the present
Dome of the Rock.

Umar appointed emirs (governors) over the cened territories and
set up a workable machinery of government. Heothiced wise

measures for land administration to guaranteés continued

productivity. In an area which surrenderezhqefully (Sulhan) the
owners were left in possession of the land irchange for the

payment of tribute; lands conquered by forceinwatan) became
public land and the former owners were kepasrienants to assure
its cultivation. Arabs were not to be granted dagd, but were to

settle in camp towns like Kufa and Basra in Iradiere they were

to be ready to go out and fight where they wereeded. In fact,
however, many Arabs did acquire large estat the conquered
lands.

Umar also introduced a pension scheme where-byenerwho was
entitled to public funds was registered and paid atale determined by
(1) his degree of relationship with  Muhammad (Be contribution
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he made by fighting orlearning and (8 tlength of time he
was a Muslim.

Umar also decided for security of the empi@, make the Arabian
Peninsula a purely Muslim state. Disregardihg earliest treaties
of Muhammad, he expelled most of the Jews andsGnis, sending
them to Syria and Iraq,

Umar met a violent death, stabled by a iBerslave over a personal
dispute. Before expiring he left the choicé succession to Six
Qurayshites Uthman and Ali were son-in- law$§ Muhammad,

Uthman having been married to Rugayya ancerlab Umm-

Kulthum, and Ali to Fatima. The elector clddthman, probably
because they thought he would continue previguolicies, while

Ali has made it known he would make change&lwiwvould not suit

the entrenched interests of some people. Imnadiaafter Uthman’s

election, Alijoined he opposition.

3.3 Uthman I bn-Affan (644-656)

Uthman the third caliph was faced with d#fities from the start.
The first problem was to save the son of Umar, whAi and others
wanted to put to death according to the Shariahfaving killed the
assassin of his father out of a anger.

Uthman was a pious man who spent much timerayer and set
up a commission to make the Quran uniform. Yetosfion to his rule
grew constantly. He was accused of innovation (@d that is, of
heresy in matters of ritual;, his Quran project wag well received
by all; and above all he was accused of malachination of state
property. Great gaps emerged between those pwdiited from the
conquests and the new soldiers in the camps, aadgitumbling grew
louder.

Although Uthman did not have tight control on higbardinates, he
was not a particularly weak man, as was shown wieiwas called
upon to abdicate and when he faced death, nor ladvised, since
he had a council of companions of Muhammad led rwan. The
problems of his administration were rooted in thgid of the conquest
movement initiated by Muhammad. As nearby rich proes were
overrun the loot coming into Medina created insfaniunes among the
few dedicated soldiers who first join the armBut after these
finished their own despoilment of the comed provinces,
particularly the estates of fleeing Byzantinéicals, only small
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pickings were left for the hordes of nomad Aral®se cupidity was
stirred and to enlist in future expeditionghidan tried to placate
their disappointment by authorizing conquests frrthway. Outlying
Asian provinces were conquered and the armies redrelosross North
Africa as far as Tunisia. But conquests so faomf home were
expensive, and little could be carried backreweh great distances.
So the discontent resulting from the end of thetypboom was com
oundedespecin Iragand Egypt

Furthermore, the Arab soldiers were now cfft from their former
nomadic and free pastoral way of lilend were trapped in
the organizational machinery of a bureaucraticestateir frustration
at this new way of life, to

which they had not adjusted, added to itisizontent.

A delegation from Egypt came to Uthman demandirfgrmes in the
distribution of funds. They were promised reforms #urned to go back
to Egypt. On their way they supposedly eioepted a letter
from Marwan to the governor of Egypt ordering thésader to be
punished. Learning also of renewed unrest in Meddthaing which
stones were thrown at Uthman in the mosque, theyetliback to
Medina to join the dissidents.

They Dblockaded

Uthman'’s house and upsssfully demanded his
abdication. Eventually news came that help for Whmvas on its

way and this drove the dissidents to desperatitreyToroke into his

house and killed him while he was reciting the Quiduslisms of note,

including the son of Abubakr, were among the mrexe of Uthman,

while Ali kept a complicit silence in thad¢kground. The Scandal
of this event shook the Muslim world.

The leaders of Medina then chose Ali to be calgihce he was the
leading man left among Muhammad’s companions,vanald be sure
to get the support of the Uthman’s opponents.

34  Alilbn-Abu Talib (655-661)

Most of his reign was characterized by civil wailthAugh Ali at first
seemed to have the support of all Medina, andebyeof the Muslim
world, opposition to him surfaced by the quiet hditawal from
Medina of Abdallah Ibn-Umar and some others, Muyawithe
governor of Syria in Damascus, refused to recogAizeClaiming

that he was next of kin to Uthman, he said thathbd the authority
according to Quran 17:33, to avenge Uthman’s death.
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A third group, led by Muhammad’'s widow Aishend two men

from Mecca Talha and az-Zubayr, openly revoltegrad few months

and moved to Iraq to gain support. Ali pursued asefeated this
group near Basra. The event was called the eBaitl the camel,

because Aisha watched it from the seclusion ofrmgg tent on top

of a camel. Talha and az-Zubayr were killed, andh&iwas sent back
with due respect to Medina, while Ali moved his awistrative base to

Kufa.

Ali next turned against Muawiya for refusing to playn homage. The
two armiesmet in June 657 AD at Siffin, along the upper Eapbs,
and after a couplef months of hesitation began battle in earnest. As
the tide began to turagainstMuawiya, some of his men suggested
that his soldiers should tie copies tife Quran to their lances,
appealing in this way to Ali not to fighitis brotherMuslims, but
to accept arbitration. Some religious mindedipporters of Al
forced him to accept this proposal. Having waltt of a favourable
outcomethey chose his loyal supporter Amr Ibn-al-As, toagueror of
Egypt. Thearbiters’'task was to decide whether Uthman was killed
unjustly or not, uponwhichdecision depended Muawiya’s claim to
the right of vengeance. As the arbitereetand leaned towards a
decision against Ali some of Ali's supporters decidhatnot only
was Uthman rightly killed, but that consequently udwiya was a
rebelfor not submitting to  Ali; furthermoreAli himself sinned
gravely by accepting arbitration since the Qura®49ys to fight rebels
until they return to obedience. Since Ali allowedk tarbitration to
continue,these dissidents withdrew to a placalled an-Nahrawan.
Ali's  supporters therefore gave them the natdbarijites” from
the Arabic word meaning to “go out”. They thdswes accepted the
name with the meaning given in Quran 9:81 to go and fight; this
God commanded; but condemned those who sat at hdie.
Kharijites took as their rallying cry Quran 6:5&“hukum illa li-llah”
(“No judgement but God”). This was not an appeal@d to show his
judgement by giving victory to be right side, ratlitemeant that they
should not stop and discuss, but follow the ciedgement that God
had already made in the Quran to fidie¢ tebels. The Kharijites
had no doubt about the rightness of their stand.

When the expected verdict of the arbiters came,dAdi not accept it,
and in April 658 Muawiya was acclaimed caliph hg followers. Ali
intended to pursue the war against Muawiya, bst fiad to deal with
the Kharijites. He persuaded some of them to retimms camp; the rest
he attacked and massacred. That was no&the of the Kharijites,
however, because the massacre caused so indighation that
many more of Ali's followers left him. He had tdandon his
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advance on Muawuya and go back to his headquaatekaufa. The
arbiters met once more at Adruh, and Abu-Musa dedldéhat neither
Muawiya nor Ali should be caliph, but a thirgarty should be
elected, preferably  Abdallah Ibn  Umar,Amr, the
other arbiter, simply declared his unqual&gport for Muawiya
and the meeting broke up without result. Eachemer governed
his own area, Muawiya was clever enough not to as#irect battle
with Ali. On 24 January 661 a Kharijite relative ohe of those
massacred at an-Nahrawan stabled and killed Alhérmosque in Kufa.

Muawiya then induced Ali's son al-Hasan tagm his claims to
the caliphate and accept a comfortable retirementMiedina. The
supporters of Ali's family (later called Shsje led by Ali's other
son al-Husayn, and the Kharijites continued opposition, but
Muawiya became the overall ruler of the Muslinorid, with
Damascus as its new capital.

4.0 CONCLUSION

The four orthodox caliphs Abubakr, Umar, Uthman &tidemained up
till this day the outstanding leaders who succeddabdammad and took
the Muslim world to greater height. They are regar as rightly
guided by Allah in their style of leadershiphey helped to
appropriate and formulate policies they inheritednf the Prophet.
Their outstanding contribution in the expansioh Islam and the
Muslim world is highly commendable.

5.0 SUMMARY

The life, achievements and failure of the orthodakphs represent the
beginning of the history of Islam after MuhammaduBakr was an old
man and the closest associate of Muhammad.fufher expanded
the Muslim territories by defeating the/zBntines Empire. Under
the second caliph, Umar overran the decayirgysi@r Empire and
took from the Byzantines the territoriesf Syria, Egypt and
Libya. He introduce pension scheme during hisqokrA Persia slave
killed him.

Uthman took over after the first wave ofaisic expansion, when
the “booty boom” (war spoils) gave way to raelative austerity.
He commissioned the compilation and collatioh tbe Quran. He
was accused of mal-administration. He was assassi and Ali lbn
Abu Talib became the forth caliph. Ali the husthaof Fatima
Muhammad'’s daughter became caliph at the facevidfvear. Muawiya
proposed for arbitration challenged him and thgters declared Ali
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deposed. Ali's supporters then Split. The $hiit continued to
support Ali in the territory he controlled. Whitee Kharijites fought
him for the sin of giving in to arbitration witla rebel and one of
them eventually assassinated him.

6.0 TUTOR-MARKED ASSIGNMENTS(TMA)

1. Briefly explain the achievements and the failwf the four
orthodox Caliph.

2. Uthman and Ali are the major course tbe division in
Islam. Discuss

3. Compare the Administrative lifestyle of Umaetsecond caliph
to Uthman the
third caliph.
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UNIT 2 THE UNAYYAD DYNASTY (661-750AD)
CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Body
3.1 The Growth of the Umayyad (656-750)
3.2 Achievements of the Umayyad
3.3 Decline/Fall of the Umayyad dynasty
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignments
70 Reference/Further Readings

1.0INTRODUCTION

The Umayyad began with the great grandsdn Qurayshite
Umayya. The Umayyad were different from the fatheplain dressing
accessible caliphs of Medina, who depended vilyeaon the
companions of Muhammad for advice in ruling; thémayyad
assumed a ceremonial regal, aloof style, and weseafraid to
innovate legislation with scant reference to Iskanprecedents.
Moreover by nominating their sons to succeed thémy undermined
the electoral system and instituted a hereditanonarchy. Among
their subjects the primary distinction renel that between
Muslim and important distinction was made betweArabs and
non-Arabs, complicated further, by tribal #&arts among Arabs
themselves. In this unit, we shall look at the drisal take up of power
by Muawiya, the achievements of the Umayyad ana trexline/fall.

2.0 OBJECTIVE

It is hoped that by the end of this unit, eachetudvill be able to:

+ Describe howMuawiyaseized power from Ali and his supporters.
+ List the achievements of the Umayyads; and
» Explainwhat led to their decline/fall.

57



130
131
132

133
134
135
136
137
138
139
140
141
142
143
144
145
146
147

148
149

150
151
152
153
154
155
156

157
158

159
160
161
162
163
164
165
166

167
168

169
170
171
172
173
174
175
176

177
178

CRS101 INTRODUCTIONTO THE STUDY OF ISLAM

3.0 MAIN BODY

3.1 The Growth of the Umayyad (656-750)

Because of the arbitration, which Ali lost by thkegment of Muawiya’'s
followers, the date of the take off was drawn b&dm 661 to 656.
Muawiya successfully consolidated his power anéatively ruled and
expanded territories of the Islamic caliphate. Heddin April 680 at
the age of 80, leaving his son Yazid to succeed him

Yazid was at once faced by revolts. Ali's son akkiyn fled to Mecca
and then to Kufa where his supporters rallied itm. hThe Umayyad
governors, however subdued Kufa and wenit @gainst al-
Husayris remaining supporters. They rejected histoasurrender, and
were all killed at Karbala on the 20 Muharram (= Q6tober) in the
year 680. This day became sacred to the Shiitestvttos day observe
it with passion, drama and cutting themselves igpldy their own
blood.

Another rebellion was led by Ibn-az-Zubayr (sontleé man killed at
the Battle of the Camel), who had fled tMecca with al-
Husayn. The Medina Ansar (helpers) accepted Biwaéiph and drove
the umayyads out of town. Yazid sent Syrian trogmainst Medina
who captured and destroy the city. They tmamched on Mecca,
and during the siege the ka’aba was destroyedfiley The fighting
stopped, however, when news came that Yazid wad (e 683).

Yazid’s sick son died after three months, and ch@og&e out. lbn-az-
Zubayr had his supporters in Syria especially amiegnorthern Arab
tribes. The Yemenites however supported theayym Marwan. A
twenty-day battle in July, 684 left Marwan the wictYet lbn-az-Zubayr
still held Mecca and Medina and Western Arabia tiogiewith the south
of Iraq, while the east of Arabia was in the haofda Kharijite group
led by Najra Ibn-Amir, who had helped Ibn-azbayr in defending
Mecca and then ruled his own area.

The Umayyads recorded coup and counter coup dtigig reign. This
left the dynasty in fragmented form wittack area having an
outstanding ruler or general in control. Al-Mukhatged to bring all the
non-Arab Muslims together (Mawali) this move helpb@ non-Arab
status to be raised from that of a second- claseni while they are
still Muslims. Al-Mukhtar met his end at the hanfltlee governor of
Basra who was a brother and representative of tediMd anti- caliph
Ibn-az- Zubayr.
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However, Abdal Malik who ruled from 6885 found solution
to the fragmentation of his empire in thblea general al-Hajjaj.
Al-Hajjay marched against Ibn az-Zubayr and kilklech while storming

Mecca in

692. He then went on to drive the Kharijites outeaktern Arabia and
moved up to Iraq, where he ruled with an iron hand launched further
conquests in the east

until his death in 714; this was during thegn of the last great
Umayyad,

‘Abdalmalik’s son al-Walid (705-715). In the finayears of the

Umayyads the short rule of Umar 11 Ibn-Abdal AZrA7-720) was

noteworthy because of his strict and impartial obemece of the
Sharia. He encouraged
conversions and eliminated discriminatioagainst non-Arab
Muslims
for the Length of his reign. He tried to assure -Mumslims better
treatment them they had yet he enforced many humiliating
restrictions on

them which became precedents lader constitutional
theorists. After the twenty year reign of Abdalikal fourth son
Hisham (724-

7440 Umayyad rule was reduced to a vain ¢om@nt of one
rebellion after another.

3.2  Achievementsof the Umayyad

The Umayyad period saw a considerable dewedop of religious
literature; legal studies, commentaries on the Qutafsir), and
history. Hadith literature, philosophy and theglodalam) were not
developed until the Abbasid period. Poetryoal8ourished but, in
spite of an Islamic veneer, was more in thditi@n of pre-Islamic
poetry. Poetry written for entertainment oftemett on romantic love.
Political poetry engaged in praise of politicatrpas and satire of their
opponents. It also promoted certain theologic#as that had
political implications. Many of the famous writeo$ this period were
not Arabs at all, but Persians and othemsho learned Arabic.
They were the ones who systematizedbidra grammar and
composed its most excellent literature.

The Umayyad political system was fundamentatlyganized as
a federation of tribes tied together by a pact @femant (hilf). There
was no word the whole of the Muslim peoples, exgegrhapsama’a.

In the Quran the wordgawm or ummaare used with the meaning of
“tribe”. Only later was the word Umma used to desite the totality
of the world Muslim community. Besides thell member tribes
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of the Federation, here were second-class membemsmunities of
Jews or Christians, which were inserted into theegal society by a
relationship of dependence and protection (dimn Non-Arab
converts to Islam were obliged to take adoptesmbrership in an
Arab tribe and be called by its name. They werewm@s clients
(mawali, plural of mawla) and did not enjoy the samghts or privileges
as the Arab Muslims.

The ruler of the empire was known as the caliptktmalifa, meaning
deputy or successor, in this case of Muhammad.réles was that of
the Arab sayyid, or tribal chief, yet the cabptried to expand both
the secular and religious basis of their —power.

As for judicial matters, the caliphs sometmealecided cases
themselves, but usually left them to provincgglvernors or other
officials. The office ofgadi developed corresponding to the pre-
Islamic hakam, who was a wise man who heard cases but had no
executive power and could only get the partiesrtmmise to accept his
decision. Thegadi at this time was not a specialist in law, sincansk

law had not yet developed much beyond the Quran.

Revenue for the Umayyad state came from hoatyand tax called
Kharaj, a special tax on non-Muslims callgdya and Zakat, the

normal yearly tax all Muslims of means had toy.p&s for thee
disbursal of funds, the Quran (8:41 etc) stipulates one fifth of

booty goes to Muhammad (and by analogy to theleali Other funds
were distributed in the form of arrival €ims varying according
to the date a person had become Muslim. For instéme widows of
Muhammad got most, then those who fought at Bdatlowed by those
who were Muslims before Hudaybiyya  (628)pnwerts of the
time of Abu-Bakr, dependents of these groups et

3.3 Decline/Fall of the Umayyad dynasty

The eventual collapse of the Umayyad dynasty casna eesult of the
following reasons. The caliphs could not solthe social and
political problems of the empire. In spite ofieir military success,
the social structure was static and suffocating.

One major social problem as observed by M.A. Shaissnational and
religious apartheid. The Arabs kept apart frim people they had
conquered and were governing, except in Sywaere Arabs had
been indigenized before the conquest. Bowwhich began as
barracks, attracted more Arabs, and even local lpefbpcked in for

work and trade. This influx forced al-f4@j to declare kufa and
Basra demilitarized. The natural trend Buch a situation was
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towards assimilation, but Islam resisted adation with non-
Muslims, and Arabism resisted assimilation with +fgabs. The
Quroysite group of Arab tribes particularly trietb maintain the
distance between Arab and non-Arab Muslims. tA@o major
problem was how to govern Arabs who, before these of
Muhammad, ruled themselves as so many hundredslependent
clans or tribe expansion further compounded thélpra by providing
the government with new hordes of non-Arab, nondMugeoples
either to be assimilated or ruled as distinct sdeatass subjects.

Abdulmalik saved the empire from collapse by thee f military
power and forcing the recalcitrant Arab lead into line whereas
the use of conversion and assimilation was apdiedJmar Il and
Yazid Il yet the social problem increased iurthe Umayyad
dynasty fell into the hands of the Abbasid in 750AD

4.0 CONCLUSION

Under the Umayyad dynasty the Muslim rule egpr west to
the Atlantic, and upward to Spain and the Boof France. It spread
north of Arabia to include Armenia, northeastvanto Turkestan
(modern day Turkey) and the borders of &hiand eastward into
India (including Pakistan).

5.0 SUMMARY

In this unit we have been able to learn about thealad dynasty their
growth,developmenand decline.

6.0 TUTOR MARKED ASSIGNMENTS(TMA)

1. The Umayyad rule expanded the Muslim terrisxdescuss

2. What are the factors that affected trewth of the
Umayyad dynasty asumifying force of the Muslim world.

3. Discuss the contributions and thevettgpment of the
Umayyad dynasty t
knowledge.

7.0 REFERENCES/FURTHER READINGS
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1.0INTRODUCTION

The Umayyad fell to Abu-lI-Abbas (750-54), ¢ as-saffah
(the bloody), who founded the Abbasid dynasiyie dynasty was
named after an uncle of Muhammad from whom ther ridsscended.
However, the fragmented few of the Umayyad dynastyo escaped
the massacre, continued in Spain ireirth

Muslim community until the early ﬁbcentury.

In this unit, we are going to examine the growtthiavement and the
decline of the Abbasid dynasty.

2.0 OBJECTIVES

It is hoped that by the end of this unit, eachetudvill be able to:

o Explain what led to the overthrow of the Umayyadaisty by

AL- Abbas;
. Describe the growth and development of the Abbade]
o Enumerate the factors that led to the decline efdynasty; and

Highlight the contribution of the Abbasid dynastyi¢arning.

3.0 MAIN BODY
3.1 The growth and development of Abbasid dynasty.

The Abbasids did not seem to have really belieaé tteir family or the
clan of Hashim had any special title to theliglmte but they were
ready to use any sympathizers they could fincdttoewe their goal.

62



CRS101 MODULE 2

Four groups of people supported their revolutiontfie Mawali (non-
Arab Muslims), (2) a variety of Shiite movemte (Ali supporters),
(3) religious reformers in the centers of leagniand (4) Arabs settled
on the frontiers. The Arab settlers were thmainstay of the
revolution against the Umayyad,

particularly the Kharsan Arab settlers. In 671,

50,000 families settled around Menv in order secure the
occupation of the territory and to have baseftwther conquest. The
overthrow of the Umayyad was bloody. The last Yyaa caliph

Marwan Il was killed in the process. By 749 AD, tAbbasid forces
took kufa where Abu- Salama, “Wazir of the famdj

Muhammad” proclaimed the Hashimite caliphate wuth however,

naming the caliph. Among the descendants of abHas al-Husayn,
he offered the caliphate to Jafar as Sadiq, Abddle-al-Hasan and
Umar Ibn-Ali Ibn-al-Hasan, but all refused to gottet under the
limitation he proposed. It is note worthy, that swgpporters of the
revolution did not want a leader with the same paves the Umayyad
whom they threw out but instead they wanted a rhag tould use.

In the meantime, the Khurasan Arabs in Kufa prootad Abul-Abbas

(later named “as-Saffah”, “the bloody”), a brothef Ibrahim as

caliph. The Abbasid armies went on to defeat theaiyrad completely

in Syria and Egypt, gaining control of the whoMuslim world as

far as Tunisia. The rest of the Maghrib waependent, and a
branch of the Umayyads continued to rule in Spain.

Thirty-seven caliphs of the Abbasid dynasty reigoeer the Muslim
world from AD 750 (132AH) to AD 1258 (656AH). Ougstding among
the rulers in the first century of these rule are:

1. Abu-Abbas (as-Saffah) 750-754, once in povggstematically
had any potential enemies killed, including everymber of the
Umayyad family he could find.

2. Abu-Jafar al-Mansur (754-775), brother of AbAbbas and his
close collaborator, was a much stronger charaeted, for that
reason was not chosen as the first Abbasid caliph. began
to reign by having the powerful Abluslim assassinated
and removing his own uncles from their postsase they
were potential rivals; later he executed his uncl@snous
secretary Ibn-al-Mugffa. He nominated his sonhimmad al-
Mahdi as his successor, thereby setting up a dynefs the
Abbasid family and excluding and alienating ttescendants
of Ali and their supporters.
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3. Al-Mahdi (775-785) He faced the problem ofhii@
opposition.He tried to make peace with them by granting an
amnesty tamprisoned Hasanid rebelsnd even made one of
them Yaqub Ibn-Dawud, his wazir, dismissirte faithful
Abu-Ubaydallah who has been his tutor in childtéh and
then his minister. Al- Mahdi second problem was trowing
influence of the Persian secretariat classes whoe wery
cultured, but had little Islamic conviction. Herpecuted many
of them under the charge of Zandaga a Penrsiard for
heresy irreligion, which meant in practice a secattitude with
disregard for Sharia. All-Mahdi is also knowior having
instituted a Luxurious and ceremonial life styhto his court,
keeping an executioner always at hand and Isol&imgelf form
easy access.

Others are; Al-Hadi (785-786); Harum ar-Rashid ¢88@); Al-Amin

(809-813); Al-Mamun  (813-833); Al-Mulasim (8342); Al-

Wathiq (842-8470; Al- Mutawakkil (847-861) he svarother of al-
Wathiq who began his reign by officially repatthg Mutazilism.

Hanbalite (a Sunni Law Shool) pressure forced tot sliown the
University Bayt al-Hikma and send away all thghilosophers,
Mutazilites and other “dangerous thinkers”. At tkame time he
distanced himself from eastern interests, cumgpithe powers of the
powerful Tahir family and taking anti-shite mseeses. He also
enforced the discriminatory laws against Glamsand Jews, which
had fallen into abeyance. He was assassinated &yndmluk army
officers in Samawa army camp he tried to displaded. is son al-
Mustansir was chosen to succeed him.

3.2 Achievement of the Abbasid dynasty.

As-Saffah, Abu-l-Abbas made kufa his capit&tom this capital
the Abbasids controlled Muslim Asia and had infleerover Egypt,
but Africa to the West of Spain were out of thedalr control. The
pressures the Umayyads had sustained against Blgeantines was
also removed by the distance of Baghdad from tymaBtigm border.

Absolution became a feature of the caliphs’ govegrstyle as a result
of contact with the Persians whose Sasanian emrgpdad the same
style of government. The Abbasid caliphs lived abawnd apart from
the ordinary people; they could be approacbnly through
many intermediaries, and they always had @&teboner standing
by to show their absolute power over life and dedtheir claim to
divine authority was shown in the throne names tto®k which refer
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to their special relationship with God. Theyso used the title
“caliph of God” (Khalifat Allah) more frequentihan the Umayyads,
as well as the title “Shadow of God on the earthll Allah ala I-ard).

On occasion to the throne and for Friday prayeey tvould wear the
burda, mantle supposedly also worn by the Prophet Muhamriiae

Abbasid government had normal civil service corpsaded by the
distinctive office of the Wazir. The rolef ¢he Wazir may have
been influenced by Persian tradition, but the w@dused twice in
the Quran (20:29;

25:35) for Aaron’s role in relation to Moses.

Economic prosperity characterized the early Abbasidod because of
the strong central control and success in comtgimevolts and civil

turmoil in the empire. Paper and the art of makingere brought in

from China, Agriculture developed with the use ahals and irrigation
in the Mesopotamian valley, and a banking systeiowad far-

reaching credit and exchange facilities. tyoslews or Christians
provided this service, because of Qurarpeohibitions on usury.
The Abbasids organized prosperous state and ati§iciegenaissance
unequaled in the world of that time. Christiafrom Syriac into
Arabic translated Greek scientific and particiylamedical works,

which had been translated into Syriac, again dutimg period 800
to 1000 AD. The absorption of Greek culture wekective in that
only scientific, not literary works were selecteohd translated along
with  mathematical works. These subjects heed in their

rudiments, were pursued and developed, and otlsmjects, as
geography, started from scratch, with {itahd descriptions and
maps making. Although Jews and Christiarasl fa major share in
pursuing these sciences, the Muslim government thighparticipation

of Arab Muslims patronized them.

Nevertheless, these non-religious sciences waweays suspect to
the religious establishment who thought thatergthing worth
learning was in the Quran. Greek thouglunatheless found its
way right into Islamic religious sciences, cagsa split between those
who wanted to use philosophy to explain Islateachings and those
who wanted to keep exclusively to the Quran anditHad

Another crisis emerged from the development ofisduf a spiritual
or mystical movement deriving inspiration not orfym the Quran
but also from Christian and Hindu experien€he great theologian,
Al- Ghazali (d. 1lll), made areformed typef Sufism acceptable
within Islam, but condemned the Phifgsers and scientist
for their free- thinking ways which sometimesnflicted with
Islamic beliefs.
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3.3 Declineand fall of Abbasid dynasty

During the first century of Abbasid rule, \Wehipower was being
consolidated in the central Arab territories, tleeipheral religions were
slipping away. The firstto go was Spain, whighs taken over by
AbdarRahman I, the grandson of the Umayyad caliigi&in in 756.

In worth Africa a kharijite revolt began among tBerber tribes of
Tripolitania in 757 and spread to western Algefidere, Ibn-Rustam
founded a state which had extensive relatiorth West Africa and
lasted until the Fatimid take-over in

909.

Morocco came under a kind of Shiite rule with theming of Idris

Ibn Abdallah, a great-grandson of Ali's s@kHasan and brother
of Muhammad an-Nafs az-Zakiyya. After the fesluof a Shiite
revolt against the Abbasids, he fled to Morroccathgred Berber
followers and built Fez as his capital.

To control what remained of the maghrib, u#ar ar-Rashid
appointed Ibn-al- Aghlab, the son ofkdurasanianarmy officer, as
governor of ifrigiya (Tunisia) in

800. The Aghlabid dynasty ruled Tunisia and Sicitytil the Fatimid
conquest of 909. The overlordship of the Abbasids merely nominal.
Apart from mentioning the caliph’s name in the Bydprayer and
sending an annual tribute, the Aghlabids ruled padhelently.

In Kharasan a similar development of power was madd20 toTabhir,
a Persian general responsible &¥Mamun’svictory over his brother
al- Amin. His family ruled Khurasan until 873 when the rival
saffariddynasty took over.

The rise of provincial governors meant the dimimghof the caliph’s
political and military power, and the total losssefcular authority by the

middle of the 18" century.

At the same time a struggle among the wvarigroups who had
brought the Abbasids to power was weakening thipleate right at the
centre. These groupmmedtwo main camps: those  who wanted
a constitutionalist type of government dmose who wanted the
caliph to have autocratic powers. The constitulistea wanted the
Sharig that is, the Quran and Hadith, to be ultienate authority
to which even the caliph is subject. In practibes tmeant that the
caliph must abide by the decisions of thkrda, the religious scholars
who supplied the judges and similar officials o€ tgovernment. The

66



CRS101 MODULE 2

autocratic block, on the other hand, wanted thdipltato be
unhampered by thé&Jlama and their conservative views and give him a
free hand.

Among those who supported an autocratic halipere the
secretaries or civil servants who were recruitexin the Persian
Mawali. These had great attachment to their traditiorallture and
promoted it through a movement called stmenbiyya from sha’b

= (people). This was basically a literampvement propagandizing
the merits of the non- Arabs. The secretariesepnd culture also
implied that their traditional culture and valués offer society

independently of Islam. This mea8hariawas not the exclusive and
infallible guide for all matters. Also among theutocratic bloc were
the Shiites from their basic belief in the G&m attached to the
family of Ali to which Abbasids pretended te the heirs.

4.0 CONCLUSION

The Abbasid dynasty ruled the Muslim worldr fabout 408 years
providing leadership styles beginning with phliand moving to
constitutionalism, and monarchism. However, thougby spent longer
time than the Umayyad, they did not enjognsolidated system
of government their predecessors enjoyed. The stynands up in
being fragmented with different people ruling the different
territories in the Muslim world. There cphution in Economics-
banking system and production of papers for rekeaping is highly
commendable.

5.0 SUMMARY

In this unit we have dealt with the growth, e®pment,
achievements and the decline of the Abbasid dynaBhis study

ends the golden age of the Islamic histc}HfJBth centuries.
6.0 TUTOR MARKED ASSIGNMENTS

1. Discuss the methodology used by Al-Abbasha bverthrow
of the Umayyad dynasty.

2. What are some of the contributions té Abbasid dynasty
to the Muslim world.

3. Discuss the factors that led to the fall of Abasid dynasty.
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1.0INTRODUCTION

In this unit emphasis shall laid on the major ISa®chools of thought

in early Islam and how they influenced latocial, political and

religions spheres in their application. The origgachings of each of the
schools will be examined. This will help every statlto put the schools
into their proper context whenever and wherevey #ire manifested.

2.0 OBJECTIVES

In this unit, the main objective is to expose youhe major Schools of
thought in early Islam and Islamic Culture. It igped that by the end
of the unit, you will be able to:

(0]

0]
0]

Describe the history and the development of Kierijite
thought;

Explainthe position of the Murjiite on a grave sinner;

List the five principles of the Qadariites ore tpower of man
over his actsand

Distinguish between the two divisions in Islame Sunni and the
Shiites.
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3.0MAIN BODY
3.1 Kharijites

The Kharijites are the first fundamentalistop in Islam. They
belong to the group of those who “left” Ali’'s camp Kufa and turned
against him because he had accepted a humatratob between
himself and Muawiya, whereas ‘the judgment beldegSod alone’,

Their doctrine: They are essentially cultural andrah rigourism, and
are puritans of Islam. For them, the faith densatite works and
every Muslim sinner is a renegad®uftadd. Certain extremist
Kharajites aclares themselves the only true Muslims, havirg dhty
to kill al the other Muslims as infidels. Theharijiteslive on today
in a much more moderate form under the nameitdm in North
Africa  and Oman. Their religious practice is ket by strictest
observance of ritual purity and the law. Some @mnthhave refused to
accept Sura 12 (Yusuf) as being too frivolous ftom part of the
Quran. Another characteristic of tHKgarijites was their rigorous
egalitarianism between Muslims and Arabs and norabs Every
Muslim can be a caliph and was he a black slavéeifhas required
moral and intellectual qualities. Some writelesscribes them as a
charismatic community’. Their theology developsyearly, especially
among the Ibadites It is strongly impregnated with the national
approach oMulazilism

3.2  Murjiites

They share a contrary view from the Kharijites @wbthe position
of the grave sinner in the Muslim communityhey advocate the
‘sending back’, remittingifa) to God of any judgement over the
Muslim sinner. Historically, the concept lgfa was born in connection
with Muawiya in his quarrel with Ali, Retrospectiyethis neutral
position was applied to those who refused to tatessconcerning the
guestion of who was responsible for the murder tfnthn, and later
during the ‘battle of the camel’ between Ali on thee hand, and Talha,
Zubayr and Aisha on the other. Then it is egplto every Muslim
Sinner; here below he remains member of the noamity and one
judges him, having regard to his external psi@n of faith whereas
in the other life, his fate is committed to, ardis left in the hands
of God (afwid) in a way diametrically opposed to that of the
Qadarites. They will later form the majority Suisiam.
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3.3 Mutazlites

The Mutazilais the first theological school of Islam in the peo sense
because of:

1. The real unity of the thinkers attached to $hhool-in spite of
their diversity.
The vigour and audacity of their thought.

The use made of an elaborate Hstien philosophy
for rendering intellectually fertile the revedlsources, Quran
and Hadith.

The Mutazilitesare the true creators of Muslim theology, eventsf i
name ilm al-kalam This fact is acknowledged by the later
Muslim authors, although they refute thHdutaziltes as well a
by the orientalists who are at the same aware éhdter theological
authors prepared thHdutazilitesway. The vigour oMutazilite thought,
however much anarchic and immature, did shock thuslivh Tradition

which from the 18" century onwards spent the best of its intellectual

energies to refute them. Again from the end of et century
onwards one witnesses a renewaMitazilismwhich is still at work.
Today Islam quite happily links itself witMutazilism whereas for
ten centuries the mere name of it was synonymatls veresy ands
shame.Mutazilismis the most studied sector of Muslim tloggl
The only well-knowmmutazilitework available before 1952 is

Kitab al-Intisarby Hayyat(d 912) edited by H.S. Nyberg, with the help
of Ahmad Amin. Other newly discovered works i% tivorks of Qadi
Abdul Jabbar (d. 1025) who tells us abous pnedecessors whose
works is under editing and critical study.

Their name came from the Arabic woitdzala to separate or isolate
or secedemadhhab al-l.lizaliMutazil; Mutazila. Various explanations
is giving about their name; the orthodox sale tname was given
because they have separated themselvem fthe ahl-al-sunna
wa’l-jamaa. Others say because they separated frben world.
However, it is noteworthy that nothing is asmatabout them.

The doctrine of the mutazila: The mutézdi were vigorous,
original and individually distinct religious thiers. They saw
themselves as one intellectual family, with tees and disciples.
They felt free to trace their masters. Theyameot a ‘School’ in the
strict sense of the world. Rather, they congdut an intellectual
movement bringing together different intelledikey came to consider
as sign of being a Muslim the adherence to fmenciples (al-usul
al-khamsa). These are the five theses whiocimfthe basic
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framework of the Mutazilite dictrine
and after it, of all Muslim theology.

(a) al-Tawhid (Oneness of God)

It is the fundamental affirmation of Islanod is one. But the
Mutazilitesaffirm in addition the internal oneness ofods in
God everything is one, in the divine essencerethis no distinction.
Hence, the attributessifat) as e.g knowledge, power, will, speech,
sigh etc are identical with the essence (dhatpad.

(b) al-Adl (Divine Justice)

God being just he cannot reward or punish but ageesponsible for
his/her acts, a being, therefore, which is autatsocacts and free. Man
is author even ‘creator of his acts’khdliq li afalih), a
scandalous formulation in the ears of mainstréduslims for when
God can be qualified only as creator. There are twerriding
concern about this concept; (1) God cannot be tki@oa nor the creator
of evil (2) God is just, hence he cannot punisikaward but a person is
responsible for his/ her acts, hence their frebaut

(c) al-wa'd wa-l-wa’id:

Promise and warning: This is the problem of retigiuin the life to

come. Man will be judged by his works. A Muslim wh® a grave
sinner and who does not repent, will go to ,haternal hell. To
paradise goes only the believer who perforne works demanded
by his religion. Thus is resolved the problem &t and works, and
for the first time, the distinction is made beem ‘grave’ and ‘light’

sins kabair andsaghai.

(d) al-Manzila bayna-I-manzilataynl(the intermediary situation.)
This is theMutazilite solution for the problem of the status
(huknm) here below of the Muslim who has committed
grave sin rfurtakib kabiratah. He will be punished in the life
to come but down here he will continue to belamghe Muslim
community.

(e) al-Amr bi-l-ma’ruf wa-I-nahyi an al-munkar. the duty to
ordain the good and forbid the evil.

The Muslim community has received the order frondGQ 3:104;
110:114;7:57-9:67.71.112,22:41;31:17) to mak&gnregood and to
prohibit the evil. On the individual level thiseans: approach your
neighbour and give himasiha(good counsel). Help to get him back
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onto the straight path. But on the corporate leidleads directly to
religious despotism.

The mutaziliteswere sincere Muslims and loyal servants siarh.
They were advocates of reason but not raiigtsal They were not
free thinkers of Islam on the pattern of the ageasttionalism of the

19th century. The mutazilites were thinkers in defende homan
freedom but not liberals. They are the first reat &ully developed
school ofMuslim theology.

3.4 Qadarites (al-Qadariyya)

These are the first advocates of the powgadér) of man over his acts.
God has delegated to man the full powfwid) over the acts. He
executes they alone, and, in consequence, he mrded according to
the strict divine Justice. God has no knowledgethefhuman act before
it is “produced”.He knows them onlywhen and if theye a
accomplished by man. Some reputed Qadaritks Hasan Al-
Basri (642-728) in theRisala Fi ‘I-Qadar which is attributed to him,
admitted the foreknowledge of God, preceding tloeé @m Allah
al-sabig, but such foreknowledge al-Basri stressedl in no
way imply any kind of predestination Evi, particular does not
come from God but from man, under the influendetlee demon. In
this way, man is free and responsible for duts, and the divine
omnipotence is limited in favour of divine justiCEhe Qadaritesare the
ancestors of thMutazilites.

3.5 Thetwomajor divisionsin Islam

The two major divisions that took their root in tiseventh century
are the Shiite and Sunni. The Shiites are the grfupeople who
faithfully attached to Ali and his family and their$hi are those who
are faithfully to the tradition (Sunna) of therophet Muhammad
(PBH) and the community.

3.5.1 Shiites

The Shia party of Ali were faithful to the mem of the “martyrs”
(esp. Ali, assassinated in 661 and Husaya, hisnseson, killed in
Karbala in 680). On the tenth of Muharram thepmmemorate
the murder of Husayn. The doctrine Bhqiya, which grew out of
times of severe repression on the parttled Sunnis, gives them
permission to dissimulate their faith. Theyide® that Ali inherited
from Fatima Muhammad’s daughter, part of the divight which is
transmitted to his successors. The successor ofiaidisappeared in
the eight century according to the seveners (edd$mailis who believe
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Imams), or in the ) century according to the Twelvers’ (i.e the
Ithna Ashariyyawho believe. In the succession of ilams the last
of the Imams in each of the two subgroups are Wedigo be hidden
(gha’lb). He is impeccable but known to some initiatesyofiom
generation to generation, until he will appear mlev to make reign
peace and justice.

Shiites are numerous in Iran, where they have aeptdse Shah and in
his place installed the Ayatollakhomeiniand enforced Islamic law
as the rule of the governmemthomeinihas gone beyond that by
declaring that his command is as good as that & pnophet
Muhammad. The Shiite believe that Abu-Bakr, Umat atlthman were

to them Usurpers and all the hadith traced backhem on which
the SunniUlama base their arguments, are worthless and cannot be
used to tie down the caliph.

3.5.2 Sunnism or mainstream | slam

Nine over ten of the Muslims are Sunnis. It beginth the murjiites
They “send back’ the judgment as to the legitimatthe caliph to God
and accept the de facto ruleMtiawiyaas caliph. For them, the Muslim
sinner, including the sinful caliph, remains a membof the
community. He will be punished in the Hereaftert down here one
has to obey the reigning power, even if its repregeve is sinful. This
is in order to avoid the peril of anarchy. The @uare the first
important Muslim sect. The literal meaning of theord Sunni in
Arabic is “One on the path’. Many of them take ttiee of the
Najiyah, meaning those who are “being saved”. They ackedge
the first four caliphs as the rightful sucsms of Muhammad. They
received the *“Six correct books” of traditioand belong to one
of the schools of Islamic Jurisprudent-fountgdhe four Imams.
Their origin can be traced back to the controvelbgyween Ali the
fourth caliph 656-661 on the one hand and the gumref Syria
Muawiya who challenged Ali to an arbitration panel.

4.0 CONCLUSION

It is important to understand the major schoolthotuight in early Islam.
This will help the individual reader to understamidy certain sectarian
groups behave in a particular very different frame bthers. While the
kharijis will like to take law into their hands, thilurjiite will remit
judgment to God. As the Shiites will like to soltleeir problems with
militant spirit, the Sunni will handle theiown problem believing
in God’s divine intervention. The behaviowf every believer
in the sectarian group is determined to agelaextent by the
belief and practices of the group they belong to.
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5.0 SUMMARY

In this unit, the schools of thought in early Islasnexamined with
the two main sects in Islam, Shia and the Sundisisussed.

6.0 TUTOR MARKED ASSIGNMENT

1. “A believer who sins in a Muslim Commiyniceases to be
a member of the community”-Discuss this statenertlie light
of thekharijites doctrine on a grave Sinner.

2 What is the position of thenurjiites on the position of
grave sinner in a Muslim community?

3. Briefly disucss the five principles of the Muilges.

Discuss the Oadarites doctrine of “free wilhould man be
held responsible over his acts?

5. The controversy between Ali and Muawiya 656-61 was
the cause of thdivisionin Islam-Discuss.

7.0 REFERENCES/FURTHER READINGS
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1.0 INTRODUCTION

The Islamic Culture and practices remained thensary of the total
teachings and sources of Islam, which are foundthe QURAN,
Hadith and Sharia (law documents). The understgndf the origin
of these cultural emphases becomes very important & clear
articulation of Islam. In this Unit, focus will ben these unique culture
and practices.

2.0 OBJECTIVES

It is hoped that by the end of this unit, you Wil ale to:

. Highlight the importance of the Quran; its collatioand
compilation as the primary source of Islam;

. Explain the meaning of Hadith and its relevance the
commentary of the Quran and the secondary souristaof
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. Explain the meaning of Sharia, itsourges and its
importance

. Muslims;

o Describe the five pillars of Islam as a waf man’s

fulfilling his/her responsibility to God; and
o Define the Jihad, and the types of Jihad within tbatext of
the teachings of the prophet Muhammad.

3.0 MAIN BODY
3.1 Al-Quran. The Primary Sour ce of Ilam.

The Quran is believed to be the messagélah (God) revealed
to Prophet Muhammad through Archangel Jibril (Galprover a period
of time during his lifetime (i.e. 22-23 years).idtthe primary source of
law in Islam. Muhammad received the revelation fréftah in three

modes identified in the Quran (Q 42:51);

1. al-wahy (inspiration)
2. al-Ruyah (Kashf (dream/vision)
3. al-Rasul (sending of a messenger)

“It is not fitting for a man that God should spetk him except by

inspiration from behind the veil, or by sending af messenger to
reveal with his permission what he wills, for heriest high most wise”.
Al-Quran is the proper name of the bomkvealed to Prophet
Muhammad (PBH) in Arabic through the Angel Gabrduring his

twenty-two years and seven months of prophetission both at
Makkah and Medina in the Arabian

Peninsula. It is the eternal word of God accordm@yluslims belief in
meaning, content and language and a universal gessafinal divine
guidance to mankind for all times Al-Quran waslivdeed to the
Prophet in Arabic words and was collected he tsame language.
It is the collection of the hard core of alletfevealed scriptures of
the past.

From the first revelation to the last onége tQuran continued to
be revealed piece meal. As at the death of thehatothere was no
written collection of revelation of the Quran a final form. This
was so because the revelations expanded througheutifetime of

Muhammad from his call to prophet-hood, to his deatith new ones-
being added to earlier ones.
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3.2 Collection and Compilation of the Quran.

There was no compilation of the Quran in the form kave it today
during the life of the prophet. After his death,nyavas were fought
and the companions of the prophet who memorize®ivan started to
lose their lives in the battle field hence the fdaat there might come
a time when the memorizes would all have died #mel chapters of
the Quran forgotten. Umar, the secondaliph, encouraged
Abubakr, his predecessor to compile one. He out it was not a
standard one. During the reigns of Umar, h@wewnothing was
done to the sub- standard copy of AbuBakrriidu the reign of

Uthman bin Affan (f;‘d Caliph), there emerged different version of the
Quran in Kufa, Basra, Hims and Syria. The probl¢hat occurred
was that if that situation was allowed ctmtinue, the Quran
that was supposed to build the commutogether because of
its uniqueness might turn around to split it beeaoisits versions. The
Caliph therefore appointed a commission chargeth wvilhe ability of
collecting the extant versions under the lestiprof Zayd bin Thabit,
who as the head of the prophet's private segesta The other
members of the commission are: Abdullah birzabayr, Zaid bin
Al-As and Abdu Rahman bin Al-Harith. The nomission was
charged with the responsibility of produciag standard version of
the Quran. That remembers were allowed to givefepence to the
Quraysh dialect where there are dialectical difiees or clashes during
the course of their work since Qurash is the Proplaealect, as well as
the standard dialect of Arabic at the timéne Tcommission finished
the job and in good time. It came up with a staddagrsion called
the Uthmanic Edition. This version was howevdacking in
diacritical points and vowels. Al-Halph Yusuf wagi@eat lexicographer
and he was asked to work on the standard Quramvihaave today.

3.21 Form of the Quran

The Quran contains 118urahs(chapters) 6,61@yat(verses), 77,934
words and 333671 letters. The title of every Sumldrived from a
distinctive word in the chapter e §urat ul-Baquarah(chapter two the
cow) where the word cow is mentioned in ger$7-73. In other
chapters, the title might be a world taken at thegitning or at the
end. The Surahs have varying lengths, some veryt,$mme very
long. Each is made up of a certain numberverises calledAyat.

The shortest chapter has three verses whige lingest has 287
verses. For the purpose of recitation and disonsduring the month
of Ramadan, the Quran is divided into thirty eqpaiftions calledJuzu

correspondents to the number of days in the mohtRamadan. The
Quran is arranged mechanically rather than aiogically following
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the order of revelation. Though Igrah as the fustses to be revealed
now form verses 1-5 of chapter 96 in mechanicarage ment.

3.2.2 Thesignificance of the Quran

The significance of the Quran lies in the suse can be put to,
the treasures found in it, it's dealing insthry, literacy, and
administration along with legislation and axistration along with
legislation and religion. The Quran has succelsfetected a new
phase of human thought and created affected tigoed, social and
political history of the world.

It directs the course of the one-fifth of the waplobulation from cradle
to grave, by prescribing a complete way of life.eQuf the principal
aims of the Quran is to establish a close relakipnbetween man and
God by instilling in man, faith in the onenes§ God and making
him conscious of discharging his duties effedyi to God and to
fellow creatures. It  prohibits  intoxicants, interest, gambling,
committing adultery and fornication, stealirand all other euvils.
The Quran categorically lays it down that allmfan beings are
born innocent and with their actions they can shiye& destinies and
they are accountable for their worldly deeds indtexnal life hereafter.

3.3 Al-Hadith

Hadith literally means a piece of news, a taletoaysor a report. Hadith
in Sharia means the sayings, deeds and silent wdprof the prophet
Muhammad (PBH).

Sunnah is the concrete implementation of divind.\ilis a practice
distinct from any documentation. It is an actioh a direct method
for the performance of certain actions. Tpeactice without any
verbal pronouncement from a prophet is regardedvadid sure of law.

A Hadith can be divided into two main partd;matnthe text, and

al- isnad the chains of transmitters. The matn includes #@ngngs or

deeds of the prophet and the Isnad contain theesawf the

transmitters in Chronological order. Critical arsgyof the Hadith as
a literature gave birth to them al-Hadith the science of Hadith which
include over one hundred branches. The Hadi#rature serves the
purpose of the commentary on the Quran.sltndt merely an
historical account of the earliest Muslim traditidout it is the perfect
portrait of implementation of the Quranic teachings

The Quran emphatically commands to the belgewvio follow the
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life of the prophet, which is the model for them all aspects of
their life (Q33:21). In the obedience of the propl&ods’ obedience
and love is confined (Q 14,11;3:13) collectioniu Hadith.

The collection of the Hadith was carried on asradividual endeavour
from the beginning for a long time. It was only $kowho had interest
that undertook the collection of the Hadith. Later many of those
who committed the Hadith to memory were dying dmete was a fear
that if nothing serious was done about the mattee knowledge of
the Hadith might disappear. It is reportédttthe Umayyad Caliph
Umar bin Abdul Aziz gave an order to the grétditionalist called
Abubakr bin Muhammad bin Muhammad bin Hazm of Madto

write down all the tradition he could collecspecially from
Amrab bin Abdul Rahman. She was then the bedbdian of high-

class traditions. This caliph also requested schala many parts of
Arabia to collect as many Hadith as they couldarite them into books.

Many collectors of Hadith emerged in variqu®vinces. There was
need for more formal books and when these werspded, a system
of criticism was developed and applied to eachhefcollections. Six
of these books of Hadith were later accepidwy are called the
six canonical Books of Hadith;

Sahih of al-Bukhari ((d. 870) Sahih of al-Muslim. (875) Jami of
Tirmidhi (d. 892) Sunan of Abu Dawud (d. 888) Suranlbn Majah
(d. 886) Sunan of Al-Nasai (d.

916)

Most modern scholars accept many Hadi#flss going back to
Muhammad substantially though not in the exact woithey regard
Hadiths as products of Muhammad’s companions aait Huccessors
detailing what Muhammad would have  said or
done in new circumstances. Other Hadiths theggct on ground
of their deviating from the Quran. A few other modéuslims reject
Hadith altogether, such as Gaddafi of Libya.

3.4 Sharia (Islamic Law)

The word Sharia comes from a root word meaninghpdt is usually

translated laws. There are problems with tingnslation first, there
is the lost of the association with the ideadpath’ or “road”. This
is strong in Arabic and even today the ordinary dvéstreet” is the
closely related word to Sharia/Shari. The secondblpm with the
translation of Sharia as “law” is more serious.the Western world,
“Law” is often understood as something, which &gekly, if not
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primarily arbitrary. The sovereign authority of even country has the
right to make its own laws. These may vary widely.It is true
that within Western jurisprudence theee the idea of “natural
justice”, but this does not fundamentallyalter the situation
and there remains an element ofrarmess in the Western
ideas of law in connection with the concept of ‘h@vereign state”.

The Sharia on the other hand, is not anyitia this sense. It is
“religious” law because it is held to refiethe “Divine Will”
Divine Will” for human individual and human sotye It is believed
to be the wisdom and insight of the creator inte thality of human
nature and of the world as a whole. In this wayn#&y accurately
reflects the true (Head of) human life than anydpiad of limited and
finite human mind could produce. It is thishieh distinguishes it
most clearly from Western idea of law itnst a question simply
of general principles, which may be organized andnged into many
different but equally valid systems of lawatRer Sharia reflects
God’s knowledge about human beings in partrcaad is designed
in specific as well as in principle for thaliges of human life.

There is however, room for diversity within the 8aaand fourteen
centuries of Islamic culture. It shows its ability adapt to different
historical, geographical, social and political dinestances. The
authoritative codes of law were givenithbasic structure early
in Islamic history. A school of law is called a M&ab (pl Madhahib)
and there are four in Sunni Islam. A Sunni Muslimynfollow any

one of them and all four are equally authoritative.

1. Hanafi (Abu Hanifa d.767). This law school igliypracticed in
India, Pakistan; Afghanistan, and Turkey.

2. Maliki (Ibn Malik d.788) mostly practiced in \BeAfrica.

3 Shafii (al-Shaffii d. 854) mostly practiced iNorth Africa,
Egypt, Malaysia, Indonesia

4 Hanba (Ibn Hanbal d. 855) mostly practiced aud Arabia
and in the Arab Gulf.

3.4.1 The Sourcesof the Sharia

The sources of the Sharia are usually figured ttwbe

a. The Quran, which forms the primary source.

b. The Hadith, Sunah of the Prophet Muhammad fbahs the
second primary source.

C. ljma, the consensus of the community, espgtiese who have
studied the law. d. Qiyas, the application afs@n or analogy,
the consensus of the jurist.
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All schools of law accept the first two. The lagtotreceived various
emphasis and interpretations in the different lsatools. Hanbalis,
in principle limit the Muslim to the first two priary sources.

The Shia provided yet another school of Law callafariya after Imam
Jafar al- sadig The differences between the bchools are often
very minor and the majority of the religious lawe aemarkably similar
in all of the law schools. An example of the typke difference is in

some schools where a woman can write into herriagg contract
that, if her husband takes a second wikat tis automatic ground
for a divorce; but in other law schools this is attdwed.

3.4.2 TheDivision of Sharia (Idamic Law)

The law is divided into two large categoribsiadat(worship) and

Muamalat(relationships between human beings). Within thesmad

categories, there are further subdivisiongigaladaat (beliefs),
adaab (roughly ethnics), Ibadaat (worshipnore  specifically)
Muamalaat (litigation, marriage, family lifbusiness contracts,
commerce etc) Uguwbaat (roughly criminal laws).

The law is administered by gaadi a judge, who oftitides the
basis of legal opinion (fatwa) issued by a muftyonmls qualified to
rule how the law applies in particular areas dé lje.g. whether life
insurance is permissible as a matter of geneiratipte). In Shia Islam,
there is still the office ofnujtahid. This is someone who is qualified
to decide not only how the law is applied in a jgatar situation, but
also what in fact the law relating to a certairuaiion actually is. In
theory, the “gate oijtihad is closed in Sunni Islam and the four
recognized law schools offer the authoritativeriptetation of what law
about anything actually is. In practice this doex fead to a great
difference in application between Suah and Suami, although the
theoretical difference is important. Many SurMuslims are
questioning whether or not the ‘gate igthad’ should not be ac-
opened. In practice there are various way, whichais. For example,
applying rulings from different law schools moreles indiscriminately
is becoming more common, and in some counttles government
for different kinds of legal questions usesffedent laws. Human
actions are broadly divided into two categeribalaal (permitted)
and Haraam (forbidden). These are further subdivided imérious
categories. One common subdivisionfasd and waajih (obli atory),
Manduwb(recommended) mub ah (indifferent), makruwh (disaped)
and haram (forbidden).
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The religious law of Islam has an arignt influence on the
Islamic understanding of life and society. It medhat many aspects
of life, which are often considered secular aul religiously neutral
or indifferent in Western culture, are actuatgken into a person’s
religious action. It also means that many acwsiti which are matter
of conscience in the West, are specificalligi@us obligations within

the Islamic understanding of life. It means thaé’srrelationship with

other people becomes not only an area of moralvigctbut as

specifically a religious activity as worship isually considered to
be. Sharia covers all aspects of life. Hamaitional Sunni Islam
has emphasized God’s absolute power and freedoth concluded
that his law does not command on forbid sometlbecause it is
good or evil, but is good or evil because Godis |has declared it
so. Commenting on Sharia Mawdudi said, it is de¢ailed code of
conduct or the canon organizing ways and modesaskivip, standard
of moral and life and laws that allow and prdseri that judge
between right and wrong. Sharia stipulatesadledf God and provides
guidance of the regulation of life in the best iags of man. Its
objectives are to show the way to man and providevith the ways

and means to fulfill his needs in the most sucegssfd most beneficial
way.

3.5 FivePillarsof IsSlam

The concept ofal-Tawhid (oneness of God) is a responsible factor
for the unity and harmony in the entire universan\being the trustee
of God and the apex of His creation should wordBigd alone and
thereby establishes a close link with scores a$t pprophets. God
conscious cultures and civilizations (Q. 1:5; 6;165

72:18;106:3; 51:56; 16:36; 14:40; 21:72-73; 19:38;14; 2:83; 72:1-

4; 20:132). The Muslims’ belief in the onenessGafd motivates them
to observe their duties to Allah as prescribadhe five pillars which
shall be considered in sequence.

3.5.1 Al-Iman (faith)

The ultimate purpose of belief in Islam © help the believer in
performing his social obligations in the “preseh of Allah to love
Allah and His entire creation for the sake of Allahd in this way
his love for humanity is based on clear intentiddasically, Imanis

used in two different ways in the Quran:

First, a mere confession with the tongue that aliewes in the oneness
of God and the prophethood of Muhammand Q 2:62.
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The other use of the word Imam implies twndition in which
confession with the tongue is accompanied an asdetite heart and
carrying into action of what is believed. The Haditso speak about the
meaning of Imam in the two different Quranic usajeholds Imam
in combination of faith and the translation of sdiaith in action.

Under Imam comes the profession of faith @kah which is
required to be recited openly as a matter of dense and not
necessarily of action.

“Ashadu an laila ill-llah wahadahu la sharikahu wa shaduana,
Muhammadu abdu wa rasuluhu”

“I bear witness that there is no god excAfiah. He is absolute.
He has no associate. And | also bear witness thditakhmad is His
messenger”.

The articles of faith include:

Belief in Allah and His attributes
Belief in Revealed Books

Belief in angles

Belief in Prophets

Belief in the last day.

Belief in Qadar (Fate)

ok wnNE

3.5.2 Al-Salat (Liturgical Prayer)

Salat is the first fundamental dutgnjoined by Prophet
Muhammad, consequently on all Muslims. Iman, havaigen the first
place of the five pillars of Islam and remetng a metaphysical
pillar, Salat is given the greatest prominemtethe Holy Quran
together with Zakat (obligatory alms). It howevakds precedence
over Zakat. The values of Salat include spiritual
development, keeping away from ewvédalisation of Human
existence, closeness to Allah and attainmemt nwmral height,
unification of Humanity, Equality and love.

Prayer is regulated in Islam. All Muslims regardled their mother
tongue, are expected to say the Salat thee samy all over the
world. All  Muslims are expected to gather togethstand up
reverently, bow down, prostrate and sit down insani before their
creator as one.
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3.5.3 Typesof Prayers

a. The five obligatory prayers during day andhhigrhey are: a-
Subh, al-Zuhr, al Asr; amaghrib and al-Isha

b. Firday congregational prayers and

C. ‘Id prayers.(festival prayer, adha, fitri aagshurra).

To perform the Salat a Muslim mudie pure in body,
dress and environment. Salat unifies théolev of humanity.
There is no priesthood required in the act d&tSa Islam. Prayer is
always led by an Imam designated either for theighbourhood
mosque or the community mosque. The entireasarfof the earth
is said to be a mosque (masjid). Prophet Muhan(RBé&).

3.5.4 Zakat (Obligatory almsgiving)

Al-Zakat is the spending of whatever has begven to man by

God. That is setting aside of a determined pé@% or 1/40 of one’s
wealth and transferring ownership of it to thoseomhGod has decided
to have them.

This is an obligatory act of benevolence frery Muslim who
is free, has reached the age of pubertysomnd mind, possesses
a specific amount of wealth (called Nisab) ane firem debts.

Zakat should be extracted from possessiomoney (gold silver)
camels, cattle, sheep farm produce, commercialgain

The beneficiaries of the Zakat can be categorizedleu eight
headings (Q9:60) namely: the poor, the tiks, the agents
(those who administer the sharing), for thosd#ose hearts are
to be brought together, slaves, debtors (in Meslim Community),
for use in God’'s way (Islamic Propagation) aradelers.

The Quran and Hadith clearly make a distorctibetween Zakat
and Sadagat. Zakat is the obligatory payment olkedfproportion of
wealth annually while Sadaqat is the giving outnf of one’s wealth
at any time. Every Muslim no matter his financial social position
in the society can observe Sadaqat.

Zakat in Arabic also means purity. Therefore ongod things should
be given out in Zakat and Sadaqat.
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3.5.5 Al Sawn or Siyan (Fasting)

Fasting takes place during the month of Ramadanl1@32185, 187).
Fasting in Islam is complete abstinence from fadréhk, smoking and
some otherwise legitimate actions during theurboof day light
(dawn) till  sun set. It is compulsory fall Muslims, man and
woman, for twenty-nine of thirty daysin theomth of Ramadan
(Q 12: 185) depending on the Lunar calendar. kase to abstain
from speaking certain words when fasting.

(i) Moral valueand Advantage of fasting.

alt strengthens the stomach, since it rests throutgihe day from taking
in food and drink, for the space of a whole month.

b.It makes the rich learn by experience how mualm ps caused by
hunger and thirst. So they will be kind to the paod the destitute
and will have compassion on them.
c. It makes one accustomed to be patient in beathgrsity, for
the one who is feasting comes to desist from food drink
throughout the days.

d. It instills into the souls of those who aretifag fidelity and a sense
of shame. For the one who is fasting knows thatethe no one
keeping watch over him except God, so he is asdato commit
sins since he knows that God is well-informed atbout

(i) Different kinds of fasting
Fastingcan be divided into:

a. That which is of precept (e.g. fast of the monthRamadan)
for every Muslim who has reached the age of pubéntgound
mind and body and is resident not traveling. Sanyl for a
Muslim woman if she has not her menstrual periotbohia.

b. That which is obligatory, as when one has madavato fast for
three days if one should succeed in some affairs.
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C. That which is meritoriousSunnal), such as fasting on thenth
andtenth days of Muharram.

That which is forbidden h&ran), such as fasting on the
two festivals and during the three days follugvthe festival
of sacrifice. {d adha).

(i)  Legitimate Excusesfor breaking fast

a. Fear of falling ill or of sickness increasing espdly when
this is foretold by a&killed physician.
b. Traveling, if it is for a distance of more rolgB4 kilometers c.
While nursing in the womb or at the breast
d. When fasting would be impossible on accourtidfage
e. Whoever has one of these legitimate excuses bozakfast but

is under obligationto compensate for whas leen omitted,
except for the fourth case when the oblayatis to feed a
destitute person for each day (omitted).

This is an easing of the obligation and meraytlbe path of God
towards his servants, because He does not burdem with what they
cannot bear. He is kind and compassionate towaslsdrvant. Other
penalty for breaking fast for no just reason is iphable by fasting
for sixty consecutive days. For each of the daigsed.

3.5.6 Al-Hajj (pilgrimageto Mecca and M edina)

The pilgrimage was made a precept for Muslemsthe end of AH
(631AD), once in lifetime, for every Muslim who fisee, subject to the
obligations of law (Mukallaf), in good health, abéasily to procure
provisions and amount for the journey, able t@wvp maintenance
for his dependents during his pilgrimage joyrnand on condition
that the roads are safe.

Quran 3:96 says “And pilgrimage to the House (d&) is incumbent
upon men the sake of Allah, upon everyone who lis ttbundertake the
journey to it”

From the above verse of the Quran, it is amwithat Hajj is unlike
the other functions expected to be performed & Muslim. All

other functions in the five pillars are carngory for Muslims
but the performance of Hajj is an obligatory doty those who can
undertake the journey the rich and the healthy.
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All rites performed at Mecca around Kaaba, at Mama Arafat are the
revival of the concept of Abraham worship of oned@nd these are
accomplished international gathering of thodsarof believers in
one God in an absolute equality, discipline, ieohood and uniformity.

It is a practical demonstration ai-tawhid by going round the centre
of al-tawhid and submitting completely to God’'s law and will
establishing a direct link with whatever exits lre tmighty universe.

3.6 Jihad (Strugglingin the path of God)

The origin of the idea of Jihad dates back to tret €entury of Islam

600-700AD when there were series of socil e the Arabian
societies. Itwas a defensive mechanism againsidiblaters in Mecca,
who were hostile to the Muslim community. l&ter developed to
a means for survival in medina. Later it was u$ad expansion of
the Muslim territories acquisition land and propst Further it was
used for the propagation of the religion Islam. (@

2:216), it was prescribed for self- spiritual ughient.

Jihad as a concept in Islam is very broad and veroall forms of
struggle both against oneself and against injusticd corruption, it
does include the possibility of physical warfare tbis point the Quran
is clear:

“Fight them until persecution is no more andigren is for God.

But if they desist then let their be no hostiexcept the wrong doers”
(Q2:193) “Prescribed for you is fighting, thoughbie hateful to you”
(Q2:216).

There has been many interpretations of the wayhiclwthe Muslim is

to exercise the use of armed struggle againsttinpisFor some, it is
seen as permissible only in cases of self defeRoe.others, it is

permissible or even required in order to prevepisitice even when
there is no immediate threat to the mainrt paf the Muslim

community. Others give even broader interpretations the
permissibility of the use of armed strugglenc® the use of armed
struggle is dealt with in the Sharia, there areesulid down for its

use in the various law schools. Modern Muslimiters, however

have developed a number of viewson thejestibwhich although
not without precedent in the  classid@rdture, do not
necessarily represent the view of any particulboetof law.

In a sense, the struggle for justice, in all itenfs, is at the very heart
of Islam because of its concern for the Muslimm@nunity establish
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the divine will for human beings both in the livelindividuals and in
the structure of society.

The various types of jihad can be summarized tql)ethe Jihad of
the Sword, applied in the expansion of Islam;(2 f#iihad of speech,
applied for dialogue and debate” defence of théhfgi3) the Jihad of
script, identified in polemic writings and (4) Jthaf the soul, which
is centered on the individual struggle to be indyoelationship with
God, a personal struggle fopiriwial enrichment. The Sufi
emphasized the last jihad more than the other thwben they speak
of internal struggle to control individual basestincts so that more
time and energy can be giving to spiritual matters.

4.0 CONCLUSION

The Islamic culture and practices provide stenmary requirements,
which a Muslim should believe and follow in orderfulfill the God’s
ordained challenges for humanity.

This unit discusses more of the core teachingssiaim. The essence
of this unitis therefore aimed at helping the stud to have a well-
balanced understanding of Islamic culture and pest

5.0 SUMMARY

In this unit, we have been able to examine theirrgllection and
collation of the Quran and Hadith, the importanéghe Sharia in the
context of the Islamic Culture and pices, the five pillars
as prescribed obligation for every Muslim, ané fllace of Jihad in
the Muslim tradition.

6.0 TUTOR-MARKED ASSIGNMENT

1. From Muhammad to Uthman ibn Affan, Discuss tbe&gin,
revelation and the collation of the Quran.

2. Hadith literatures are very important documeont ¢larification,
guidance and spirituality-Discuss

3.  What is Sharia? Discuthe sources division
and the importance of Sharia in the Muslim Comrtyuni

4. The five pillars of Islam are the essentmgredient of faith in
Islam-Discuss.
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5.  What is Jihad? Why is it necessary for a IMus be involved in
jihad?

7.0 REFERENCE/FURTHER READINGS

Kenny Joseph O. P, (2004).est African and Islanfublication

Mawdudi Abula’la (1980 owards Understanding of IslarKhurshid
Ahmad (ed) Lancaster: Islamic Foundation.
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MODULE 3 ISLAM IN NIGERIA AND ITSENCOUNTER
WIT CHRISTIANITY

Unit1 The Early Beginning of Islam indéria

Unit 2 The Spread of Islam to Nigeria

Unit 3 The 1804 Jihad Of Uthman Dan Fodio

Unit4 The Impact Of Islam On Nigeriarciay

Unit 5 The Muslim-Christian Encountemiigeria

UNIT 1 THE EARLY BEGINNING OF ISLAM IN NIGERIA
CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Body
3.1 The Origin of Islam in Nigeria
3.2 Muslim Effort at Total Islamization of Nigeria
3.3 Islamic Culture and Syncretism
3.4  Nigerian Muslims and the Wider Muslim World
4.0 Conclusion
5.0 Summary
6.0  Tutor Marked Assignment
7.0 Reference/Further Readings

1.0INTRODUCTION

Before the coming of Islam into Nigeria, the citizehave their own
religion. This is known as the African traditionedligion. Geoffrey
Parrinder in the introduction to his bod\rica’s Three Religionsyrote
that:

The living Nigerians of Africa fall into three natl groups: Traditional
Religions, Christianity and Isla, in order of apme®e. The term
“traditional religion” is being increasingly used tenote what former
writers called “animism”...Both Islam and Christianére “traditional

religions” in Africa, in the sense that they hawead traditions in the
continent.

The African traditional religion teaches its admtsson the existence of
supernatural beings in the world. These beings Wweea worshipped by
the people of Nigeria. a ruler of Kanem Umme Jiwmais converted into
Islam together with his family about (1085-1095¢ Bent his sons to

Mecca to learn more about Islam. However, arouti déntury, Uthan
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Dan Fodio led a jihad against pagans in the Hatm&ssof Nigeria.
Many people began to accept Islam as theligion. Thereby,
they abandoned their formal religion for Islamidthoped that in this
unit, you will learn more about the origin and brstal development
of Islam in Nigeria. You are encouraged to studyg tnit carefully so
that you can understand the relationship betweesliMa and Christians
in Nigeria.

2.0 0OBJECTIVES

At the end of this unit, you should be able to:

' Trace the origin of Islam in Nigeria

' Discuss the Muslims efforts at total IslamizatidriNageria
' Examine the Islamic culture and syncretism in Naer

' Discuss the Nigerian Muslims and the wider world

3.0MAIN BODY
3.1 TheOrigin of Isam in Nigeria

Islam, the religion of the followers of the Propibhammed, is the
most recent of the entire religions regarded assti@l (based on
revelation). Gibb writes that:

Of all the great religions of western Asia, Islamshgenerally been
regarded as the most worldly and least asceticerdeveasons may be
adduced for this judgment, such as the condepmaif celibacy, the
absence of priesthood with spiritual functionsl above all that
preliminary compromise with exigencies of politidiéé

which...was reached in Islam during the lifetimetsffounder.

Islam is also the last to arrive in Africa butmtsmerical gains have been
astronomical. With its origin in Arabia in the” 7century, it spread
through the Arab world and Africa like wild fire drthe estimate is that
today in Africa, it has a larger following than aafythe religions and is
second only to Christianity or Catholicism in thend. Mohammed'’s
efforts to establish his new religion and the neferhe embarked upon
brought him at the early stage into conflict wikie tauthorities. He was
not unprepared to match force with force in oradeensure the triumph
of his new ideas or rather of Allah (God). His fiign 622 to Medina set
the stage for military conquest and expansion ha J&. Hardon writes:

The flight to Medina changed not only the scenetbeatactor and drama
in Islamic history. In Mecca the prophet had beenp$/ a religious

92



CRS101 MODULE 3

leader...at Medina he suddenly became a politicalmaitithry figure...

From this base, Mohammed fought three successitd ine624 at Badr,
in 627 at Ditch and in 630 at Mecca routing the edmesistance of the
Arabians. He set up Mecca as the religiousreeand Medina as the
political. He instituted the pilgrimage to Mecaad in 632, shortly
before his death, with an estimated forty thouspadple; Mohammed
made the pilgrimage himself for the first and laste from Medina to
Mecca. After his death in 632, his followers congd where he stopped
and “by conversion”, commerce and conquest, the fedth spread
quickly in all directions soon after its foundinigpday, the religion is fast
claiming one-fifth of the world population. Africhas been associated
with Islam from its very early days. Mohammed hithbad contact with
Africans and Africa. It was an African- Barakah Uxgam (died 637)
who nursed the young Mohammed till manhood and wMwhammed
regarded as a second mother. His early African exdsvnclude Bidal
Ibn Rabah (died 648) who was the first Mu’azzingomho calls the
faithful to prayer) and treasure of the Muslinmcommunity.
Mohammed sent some of his converts in 615 ke tefuge in
Abyssinia. Barely eight years after the death ofhlmmed, Muslims
conquered Egypt and by 670 AD, a lot of Northermig& was under
Muslim influence. However, its downward movemeat dub-Sahara
was through “the agency of Islamized Berber tradarsl by the 8
century West Africa was considered by many as anuantre of Islamic
learning.

The first known contact of Islam with Nigeria wasthe 11" century-

barely 200 years after the foundation of the Hapsaple in the 19

century. E. Isicheis account says that in the maigdIthat century, Islam
was accepted by a Mai of Kanem- Umme Jilmi whoduddetween 1085-
1095 AD. An eminent scholar named Mohammed Manverted him.
His sons and grandsons continued their interdsiming and practicing
Islam. They went on pilgrimage to Mecca and alseettgped contact
through correspondence with Tunisia. This dynasterl migrated to
Bornu, bringing the religion along. By 1349-1385ar$ also was
Islamized and Katsina in

1492-1520. Other places like Zamfara, Gobir andriyfnllowed suit.

J.O. Kayode and E.D. Adewolo write:

Islam gained access to Nigeria from two directidr@m the north into
Kanem- Bornu...and from the west into Hausa counpasts of the
present Sokoto, Kaduna and Kano states of Nigeriaoth directions,
Islam followed the Caravan trade routes that caram fNorth Africa
through the Sahara into the western and centrarsud
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Thus, Islam is the predominant religion of Nige It covers large
portions of Northern Nigeria and a good part af thest. It is only in
the East that its figure tapers into insignificarites estimated today that
Islam accounts for about 45 percent of Nigerianutemon lagging
behind the Christian population by a narrow mardts. rapid growth
can be seen from these census figures of 1953 nme sities: Kano
(North), 98 percent; Katsina (North-West), 95.5qeat; Ibadan (South-
West), 58 percent; Abeaokwute (South-West), 48 gogrcEven in the
south-East, where it was virtually non-existentsihow making a lot of
in-roads, building mosques and Muslim communitiegirious cities and
towns.

3.2 MuslimsEffortsat Total Islamization of Nigeria

Muslims efforts to Islamize the whole of Nigeri@a@an open secret today.
Their strategies have even been multi-dimensioRakt-independence
Islam in Nigeria has been very out-spoken, vigorand belligerent.
Their massive and all-embracing plans include pesdic education,
economy and internal re-organization. Ibrahim Yaliscussing Islamic
secret plans to turn Nigeria over to Islam, has tihisay:

Decision has been taken in Saudi Arabia that Istarst be imposed on
the whole of Africa...Nigeria must go Islamic on oefbre 1992.

Christianity has only two strong arms: Catholic déimel C.M.S...if these
can be scheduled, other Christian denominatiorisnetl constitute any
problem...No Christian should again be allowed to assumet@myost

in Nigeria. In places where they are now, plans efidrts should be
made to remove them.

Talking about Islamic build up and the strengthgrand extension of its
frontiers of influence, P.B. Clarke and Linden alvsel that:

It has not only enlarged its strength and scopeéomaty but has
significantly changed its profile and appearance wNeationwide
organisations have widened the range the sociahagwic, cultural, legal
and political contexts within which Islamic beliefiee given performance.

Its many national organisations include Muslim shidsociety (M.S.S.)
formed in 1954 with centre in Lagos, later transfdrto Ibadan in 1956
and presently it has Sokoto as its headquartersjiMuAssociation of
Nigeria (MAN) was formed at the same time to cdter Muslims who

are not in schools; the Jama’tu Nadril Islam (JféPmed in 196 by
Ahmadu Bello to unite all Muslims of the North; Mus youth

organisation formed in 1963, its name has changedral times and
it is today called “society of the overflowing Iet with branches in all
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important towns of Nigeria; in 1968 was formed tbenference of
Muslim Lecturers and Administrative staff of Nigemi universities-in

order to give scholarship to Muslims for higher emtion. The most
important of these national organisations and ddear of Muslim unity

was the supreme council for Islamic Affairs formedl973, which acts
as a bridge between the entire body of Muslims #mel Federal

Government. Presently, all these organisations lea®ing no stone
unturned to achieve the same purpose-Islamic wnity the spread of
Islam in Nigeria.

3.3 Islamic Cultural Syncretismin Nigeria

Islamic culture is so strong that today, it hasues=sd a definite

character. It has a way of overshadowing and ekery opposing

cultures where Muslims are in majority. Its homogéy despite the
wide range of countries to which Islam has spresftids the bystander.
The unity of Islamic culture represents one of thest fascinating
problems associated with the development of Islanmfits modest
beginnings in Mecca into a world religion today.lt@tal syncretism is

a trait of Islamic culture exploited with optimunerefit. The religion

itself is syncretistic. Thus, Islamic culture cahbat tow the same line.
It both adapts to and borrows easily from locatuwels. P.B. Clarke and
l. Linden write:

Adaptations to local conditions were the orderh# day...Mallamsvied
with “Babalawo”, traditional diviners in tharts of charm making,
amulets and divinations.

Talking of the same trait, Patrick Rayan writes:

Although some modern moslem reforms frown on thetam of reciting
the Quran for the benefit of traditional etd, the practice...is long
established in West Africa.To pray for rain and in the process convert
at least the ruler to Islam can hardly be calledt&sif a major example
of Muslim willingness to conform a little to heathf&ashion.

Syncretism has therefore, in no small way helpkdrisn its spread and
ability to retain its converts for it is said thatce a Muslim, always a
Muslim. Apostasy is rare.

3.4 Nigerian Mudimsand the Wider Muslim World

The integration of the Nigerian Muslims with theder Muslim world
has been in ascendency in recent times. Duringdtamnial rule, though
Government policy helped Islam to spread internaiyassociation with
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the Muslim world was closely watched as many Musltmerant
preachers and marabous travelled from country tntry, spreading
revolutionary ideas. Thus, colonial administratatdeast, discouraged
and at most, actively impeded contact between \@&stan Muslim
and North African or Middle East. Since independgnhis has changed
very much. There is an upsurge among Nigerian Mhssbf enthusiasm
and pressure for this integration. The number tdriphrs to Mecca is
an example. It rose from 2483 in

1956 to 49,000 in 1973 and to the staggering figuir&06,000 in 1977
till the Government, because of economic reasomsap upper limit of
50,000 in 1978. Today, Nigerian Muslims are repmése in the Arab
League-a worldwide Islamic organisation. Fundanmeamain Nigeria
can be traced to Ayatollah Khomeini of Iran andIglamic university
of al-Azhar in Egypt.

The secret registration of Nigeria into the orgat of Islamic
conference (O.1.C.) is part of this fever. The adliction of Islamic
Development Bank (IDB) serves the same purpose. Baink, ostensibly
a mere economic tie but in reality a petro-dollsstrategy for
strengthening Arab/Islamic ties in Africa, has mgbebeen established
in Nigeria. Thus, the Nigerian Muslims are fullyegrated into the wider
Muslim world. By way of conclusion, one can saytttee dramatic entry
of Islam into the religious scene of the world tomlany people by
surprise. Though the future of Islam, like the @fsthe world religions,
remains open, one thing ought to be clear- theenge of Islam both to
Christianity and the western civil society is todagking a lot of inroads.
The sooner this challenge is realized, and accdpteadl concerned, the
better. Christianity in particular needs to acdaptchallenge of Islam as
a specifically religious challenge-to practice wtiedy preach.

4.0 CONCLUSION

It is not worthy that Islam is a religion of surdam and submission to
God. Africa has been associated with Islam fromviasy early days.
Before the coming of Islam, Africans had their oratigion known as
“African Traditional Religion. But through the msisnary efforts, many
people abandoned African traditional religiond &@came converted
into these two (Islam and Christianity). The ficgintact of Islam with
Nigeria was in the 1M century, barely 200 years after the foundation
of the Hausa people in th& @entury. It covers Northern Nigeria and a
good part of South- West of Nigeria.
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5.0 SUMMARY

Islam, the religion of the followers of Prophet Mwhmed, is the most
recent of the entire religions based on divine lai@n. It is also the
last religion to arrive in Africa. The first knoweontact of Islam with
Nigeria was in the 1 century by a Mai of Kanem-Umme Jilmi who
ruled between 1088-1095 AD. Today, slam is the @madant religion
of Northern Nigeria. It also covers a good portanhSouth- West of
Nigeria.

6.0 TUTOR-MARKED ASSIGNMENT (TMA)

1. Give account of the beginning of Islam in Nige

2. Briefly explain the efforts made by Muslims tally Islamize
Nigeria

3. Comment on how cultural syncretism is a traislamic culture in
Nigeria

4. How are the Nigerian Muslims similar to thedes world
Muslims?
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UNIT 2 THE SPREAD OF ISLAM TO NIGERIA
CONTENTS

1.0 Introduction

2.0  Objectives

3.0 Main Body
3.1  The Role of the Cleric
3.2 The Muslim Traders.
3.3  The Medicine Men/Holy men
3.4  The Emigrants

4.0 Conclusion

5.0 Summary

6.0  Tutor Marked Assignment

7.0 Reference/Further Readings

1.0 INTRODUCTION

Before the coming of Islam into Nigeria, the citigehave their own
religion. This is known as the African traditiomaligion.

The Religion teaches its adherents on the existeficsupernatural
beings in the cosmos. These beings were beershipped by the
people of Nigeria. A ruler of Kanem Umme Jilmi weanverted into
Islam together with his family about (1085-1095 AHe sent his
sons to Mecca to learn more about Islam.

However, around 18 century, Uthman Dan Fodio led a Jihad against
pagans in the Hausa states of Nigeria. Many pebptan to accept
Islam as their religion. Thereby, they abandonesrtformal religion

for Islam. It is hoped that in this unit, you Wilearn more about
the spread of Islam in Nigeria. You areouraged to study
this unit carefully so that you can understatheé origin, social,
economic and political impact of Islam on Nigerians

2.0 OBJECTIVES

Atthe end of this unit, you should be able to:

' Describe the spread of Islam to Nigeria;
) Describe the 1904 Jihad of Uthman Danfodio; and
' Highlightand the Impact of Islam in Nigeria.
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Islam in Nigeria has a very long history. As eaaly 1085 A.D Islam
has been accepted by the Kanem Borno ruler Umma who ruled

between 1085-1095 AD. An eminent scholar named Muhad Mani

converted him. His sons and grandsons contintbed Interest in

learning and practicing Islam. They went on pilgage to Mecca and
also developed contact through correspondente w

Tunisia.

The development and spread of Islam was slow irefiaguntil the

1gth century when Uthman Dan Fodio in a dramaticesedf events
in West African history led alihad against the Hausa States. By
1808, the Hausalands had fallen into tm@nd of the reformer
Jihadist Uthman Dan Fodio. The Jihad brought a issaace in
education and literature in its wake, and the stabid relatively
peaceful conditions, which prevailed in the Hausartland.

Because of this initial success in Northé¥igeria, Islam spread
rapidly to other parts of Nigeria. By 1830 A.D. sarscholars of Islam
came to Yoruba land from the North through lloand settled in
Ibadan. The Muslims in Yoruba land are callatble (Imolile) which
means “Knowledge by force”, the Quranic study wiiest introduced
in Yoruba land might have seemed difficult in thegimning with the
necessity of rote memorization of theurd@, the system which
continues until today may be the underlying reasor the name.
However, the name Musulumi (Muslim) a believer Adlah is more
frequently used to describe the Yoruba Muslims.

The control and the spread of Islam to other pafrfSigeria, came as a
result of dissension among some warring tribesefample, Nupe and
llorin leaders sought help from the Sokoto caligha@nd Fulani helpers
were sent to them. Mallam Dendo in the Napeél and Mallam

Alimi in llorin. llorin thus became a centre forldsnic studies in

Yorubaland.

3.0 MAIN BODY
31 The Role of the Cleric

It has been established earlier that therenaspriesthood in Islam
but clerics. These are learned scholar, in IslaBtudies and Sciences.
They were the fore runners of the spredd Iglam in Nigeria.
In northern Nigeria in the early period of the smteof Islam the
clerics were used as secretaries in the king'stsamd also used as
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teachers of the kings family members who are ogetwelslamic

teachings. Wherever they go they try to introdusl@ariic education.
This idea led to a basic fact that the introductod spread of Islam in
Northern Nigeria is as old as the introduction siaimic education in
Hausa land.

In his Arabic worklslam fi Nigeria (Islam in Nigeria) an eminent
Yoruba Muslim Scholar, Adam A. llori mentioned tmame of an
enthusiastic learned man and missionary to s&horedit goes the
foundation of Islamic learning in llorin. This lsmlar was sheikh Abu
Bakr, bin al-Quasim who originated from Ibadarnt mhose father
had settled down in llorin and was also trainedl@in. He started a
large Madrasah where he taught Arabican@nar, theology,
Quranic Studies and Prophetic Traditions. Ibadaso abecame a
reputed centre of learning under sheikh Harungsaiplie of sheikh Abu
Bakr. It is said that sheikh Harun’s scholarshipame so famous that
scholars came form as far as the Sudan and Sokwtonare often
maintained financially by Harun.

It is noteworthy that the Muslim clerics who movBdm one place
to another helped greatly in the spread of Islaiigeria.

The other areas of Islamic influence in Nigeria @#re Edo State (Old
Bendel) and the South Eastern part (Anambra, I8ross Rivers and
River States). In Edo State, Auchi is the cenfrdstamic Influence
while Nsukka is the major centre of Islamic leagin Igboland.

It is noteworthy that the history of teachinige Arabic language
throughout the Islamic world, particularly in th@mArabic speaking
world, has been the history of the spreddIslam. By inference
therefore, whenever there is a Muslim Communityigeria, there is
bound to be a Quranic school for both children addlt male and
female Muslims in Search of knowledge.

3.2TheMuslim Traders.

Another important factor that influenced the spresddislam is the
activities of the Muslim traders. As these tradeesved from place to
place, they ardently practice their faithamy of the people who
watched them became enticed to their wdy lie and thereby
challenged to want to identify with them. Sincedirey is one of the
main stay of the people of West Africa and Nigengparticular, the
trade routes were followed by traders practicingirtioelief as they
continued in their trading. Some later becassdtled traders and
craftsmen who received warm receptions fromirth&arious hosts.
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Their social relations with their hosts, the atiemtattracted by their
practice of the outward Muslim devotions attie effect of their
confidence in the superior spiritual power of Islamhealing the sick,
in ensuring the fertility of women and crops, ireeting the dangers of
witchcraft and sorcery moved the people they metegard them as
important and thus give allegiance to the religloey professed.

3.3 The medicine men/Holy men.

The unique role played by those people consideseMedicine men/
Holymen in the spread of Islam cannot be undemeddd. Some of
these men combined the role of being a teachethé practice of
Medicine. To the average traditional Nigerian, #iternative healing
therapy to the already existing traditional healregame a welcomed
idea.

Further, these “holymen” of Islam along with the@iractice of faith,
distributedbaraka blessing through mystical means, this also attcacte
the people who hitherto will visit traditional healand priest for help.

3.4 The Emigrants.

Other agents of lesser influence in the spreadlafr are the normads
and travelers who practice their faith asythmove from place to
place. The normads who moved from one area tohanataring for

their herd of cows, sheep and goats also influghee hosts with

their belief and practices.

However, mentioned need to be made of the rageal by the 18

and 14" century Muslim reformers who fought wars in ordeispread
and enforce Islamic faith. The Fulani ledajh in the nineteenth
century pushed Islam into Nupe land and acrossltger river into the
Northern Yoruba speaking areas.

40 CONCLUSION

It is note worthy that by 1890 Sokoto exercisetelimore than moral
authority, but that moral authority was highbpmmendable. The
downfall of the Sokoto caliphate came as a redult being cut up in
a series of events originating outside WesticA and beyond the
comprehension let alone its control. Islamearmdhe colonial rule
experienced slower rate of conversion die the introduction
of Western education and western political mtrative system
of government.
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5.0 SUMMARY

In this unit we have explored the spread of IslanNigeria and all the
agents thatinfluenced its growth artkvelopment. the major
influences include the activities of traders, M@tk menpholymen,
the emigrant and the Jihad launched by the refamer

6.0 TUTORMARKED ASSIGNMENTS(TMA)

1. Briefly discuss the role of the Clerics in thgread of Islam in
Nigeria.
2. Muslim Traders and Medicine men influenced tBpread of

Islam in Nigeria- Discuss.
3. What is the major influence of the Sokoto pladite in the
Spread of Islam and what are the factors thatddeet decline?

7.0 REFERENCES/FURTHER READINGS
Doi, .A.R (1984)Islam in Nigeria Zaria.

Kenny, Joseph O. P. (2000yhe Spread of Islam through North

to WeslHAfrica; 7th to 1§h Centuries, lbadan: Dominican
Publication.

Trimingham, J Spencer (1968he Influence of Islam Upon Africa.
London:Longman Group Ltd.
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UNIT 3 THE 1804 JIHAD OF UTHMAN DAN FODIO
CONTENTS

1.0 Introduction
2.0  Objectives
3.0 Main Body
3.1 Uthman as a Cleric
3.2 Uthman as a Reformer
3.3 Uthman as a Statesman
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignment
7.0 Reference/Further Readings

1.0INTRODUCTION

There were manylihad launched in the 814N centuries, in
West Africa. These Jihads had their religious motives, since
for many Muslims the necessity of living unddraia left them the
choice only of hijra (migration to an Islamic State). Nevertlssle
economic motives were also very important. Notaol®ng these was
control over the Atlantic Slave Market.

The Sokotojihad in Hausaland was the most significant of all i
Africa. The Hausa states had their beginnings enNhddle Ages, but

did not come into prominence  until the 7
century after the disintegration of Songhd&hen they became
trading partners with Borno (exporting to Tiip, Gonja (involving
the Atlantic trade via Ashanti, gold from the Akéirlds and Kola)
and Oyo (as a route to the Atlantic Slave markéhe demand for
slaves on the coast was the principal stimulustier continual wars
among the Hausa States, where captives were frdygseid.

Uthman Dan Fodio had a religious ideology back up his Jihad,
which heexpressed in many writing. Beginning in 1804 hel duis
Fulani Flag bearerqquickly overthrew most of the Hausa leaders,
unifying Hausa land for thérsttime under the Sokoto caliphate.
Thereafter the Muslims turned thesnergytowards the pagans of
the middle-belt as a source of slaveshile theypushed
relentlessly through Nupeland (1830) and the Oyupiee (1824-
1836)towards the coast, while immediate northerighi®ours such
as ArgunguandSabon Birni, were left undisturbed. A more
detailed study of thdihadistUthman Dan Fodio Fodiye) will
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follow in the nextdiscussion.
2.00BJECTIVES

Atthe end of this unit, you should be able to:

Describe the life and contribution of Uthman Dardigoin the spread
of Islam in Nigeria and in Hausaland in particular.

UTHMAN DAN FODIO: A BRIEF HISTORY

Uthman Dan Fodio Hodiyd was born at Maratta in 1754 of a
Fulani clan specializing in Islamic learninghose origins go back
to Futa Toro. His childhood, at Degal in Golerritory north of the
present day Sokoto, included an elementaryamis education
under his father. In 1775 Uthman went to Agadezstudy under
Shaykh Jibril, a Tuareg who had ambitions of cagyout a jihad
among his own people. Jibril went on pilgrimageMecca and wanted
Uthman to accompany him, but Uthman could get his father’s
permission. Instead, he returned home and forméainzaa, embryonic
group of followers and supporters and went oeagphing in towns,
around Gobir, Zamfara and Kebbi.

3.0 MAIN BODY

3.1 Uthman asa Cleric

In 1788 the Sarkin Gobir, Bawa Jan Gwarzo, inviteéd to the’ Id al-
adha prayer assembly where ‘Uthman’s followers rmunbered those
of the sarki. Overawed, the Sarki granted him ivis iemands:

That he could preach without restriction.

That no one should be prevented form followiimg.h

That Muslims wearing the turban should be tbath respect.
That Muslim prisoners would be freed and

That taxes should be reduced.

arwnNE

Bawa Jan Gwarzo’s successor, Nafata (1801leBposed Uthman,
forbidding anyone but Uthman himself to preacforbidding

conversion of those whose fathers were not Mhssliand forbidding
turbans on men and veil on women. Nafata’s somfa (1803-08)
began his reign friendly to Uthman, but then trieduccessfully to
assassinate him at Alkalawa. Uthman found a chémcetaliate when
Yunfa sent out a raiding party to toca@ a wealthy Gobir
man, AbdasSalam, who had fled to Gunbarar(dega) in the reign
of his father. Yunfa’'s men failed to capture Abakm but they raided
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his village and carried away prisoners. Uthman waigylthe raiding
party on their return and freed the prisonersinfé there upon
ordered

Uthman to leave Gobir territory. In and around Gphkithman served
in the court of the sarakuna as an Arabic and Quidallam.

3.2 Uthman as a refor mer

On 21 February 1804, with the severance of tempired in a
religious hijra, Uthman moved westward to Gudu.s Hollowers
against the wishes of Yunfa, joined him and rmay 1804, made
formal submission (bay'a) to him as their Imam. &dr of Uthman’s
build up strength, Yunfa sent his army against hifithough
outnumbered and short of provisions, Uthman’s mad the advantage
of being in a wooded area next to Lake kwatto. Bseaof this position
and their better morale they defeated Gobir ardthman then moved
camp to Magabshi (near Yabo) in kebbi territoryariyy more Fulani
joined him after his victory, but their raids favdd alienated many of
Hausa peasants.

In October 1804 and January 1805 the Fulmade unsuccessful
attacks on the Gobir capital Alkalawa. Then roddm moved his
camp to sabon Gari in Zamfara territory whils fpunger brother
Abdallah attacked and captured Birnin Kebbi, kebbi capital, causing
its sarki Muhammadu Hodi, to flee @awbkntually set up
headquarters at Argungu Uthman's son MuhamrBadlo began
raiding Gobir and Zamfara villages for food, therelmaking it
dangerous for the Fulani to remain at Sabon GariJuly 1805 they
moved to Gwandu and fortified the town as a permarase. In
November 1805 a combined army of the Gobir, Tuaresgnfara and
Kebbi marched on Gwandu. The Fulani went oumést them and
were severely defeated at Alwasa. The enemmsued the Fulani to
Gwandu and might easily have taken the town anceeéritie Jihad,
but a delay on their part permitted the Fulani ablyrtheir forces and
on the rougher terrain near the town totrthe enemy completely.
The Fulani were thereafter in the superior tomsi The town Sokoto
was founded in 1809 when Muhammad Bello chtiee site as his
headquarters. The Fulani became rulers of theaUs&l states namely
Kano, Rano, Daura, Katsina, Zamfara, Zaria, andirtGob

3.3 Uthman as a Statesman

Uthman devoted his time to campaigning adamsviations from
Sunni belief and practice. He also emphasized #e=l rior Muslims to
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have the knowledge of Islamic theology (ilm al-ka)a He spread the
theories of hijra and jihad among the people ofdbrquered areas. In
Ramadan November 1806, thBayan Wujub an- hijra al I-ibad
was compiled at a time when important centsesh as Kano,
Daura, Katsina and Zamfara were being integrategtime community.
TheBayan wujub served as a handbook for the warrionsl a
a “mirror” (guide) for the emirs. He wrotther books expanding on
the theme ofhijra-jihad which incude the division of the booty,
the administration of the empire, the state tregsthe appointment
of walis. The greatest contribution of Uthman’s reforgiideas apart
from his views on Sunna and bidaa was ia tield of Madhahib
(schools of law). He declares in hitidays that ‘neither God in His
Book nor the Prophet in his Sunna madeobtigatory that one
particularMadhhab (law school) should be followed, nor did any
early scholars enjoin a person to follow as a.ride divided the
conquered areas among his flag bearers througheuHausaland and

beyond. Uthman moved to Sokoto in 1815 and diedla¥h April 1817.
4.0 CONCLUSION

It is noteworthy that the role played by t#n Dan Fodio in the
spread of Islam in Nigeria is highly commellda His production
of principles and policies helped the stawnability of the
various conquered territories until the comitng British late in the

19t Century. Uthman was a cleric (teacher), a reforraescholar and
a statesman.

5.0 SUMMARY

In this Unit, we have been able the life and ctwttion of Uthman
Dan Fodio in the spread of Islam in Nigeria andHausaland in
particular.

6.0 TUTOR-MARKED ASSIGNMENT (TMA)

1. Sokoto Jihad of Uthman Dan Fodio hadth religious
and Economic Motives. Discuss.

2. Who is Uthman Dan Fodio? Expantiate rycanswer by
providing a brief history of Uthman life and work.

3. What are the factors that helped Uthman to secaessful cleric,
reformer and statesman?

7.0 REFERENCES/FURTHER READINGS
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UNIT 4 THE MUSLIM-CHRISTIANENCOUNTERIN
NIGERIA

CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Body

3.1 The Early Beginning of Muslim-Christian Enctem

3.2  Muslims and Christians Encounters in Medidsatope and the
Crusades

3.3  Modern Encounter between Islam and Chrisganit

3.4 T he Paradoxical Paradigm of Muslim-Christianrg in Nigeria

3.5 The Bases for Muslims-Christians Inter-Religi®@ialogue

1.0 INTRODUCTION

The Muslims and Christians encounter has broughtn&aather than
blessings to Nigeria. Many Nigerian people havey palrtial glimpses of
the history of two religions (Islam and ChristignitEven those who
claim to have some knowledge off them, at best gmiesdistorted
versions of them. By far the most dangerous froeséhtwo religions
are religionists whose aim is to deliberately malend denigrate the
other religion. The encounter between Islam andis@ihnity created
series of conflicts in their relations with eacthet Sometimes, these
conflicts assume a violent dimension, leading tesl®f lives and
property. These religious crises are as well giwimth to reprisal attacks
by Christians in other parts of Nigeria withoutttlistion of religious
affiliation. That is, both Christians and Muslimeeavictims of such
attacks. This ugly situation calls for reflectiom a¢he Muslim and
Christian encounter in Nigeria.

2.00BJECTIVES

At the end of this unit, you should be able to:

' Make a survey of early period of Muslims-{Stians
encounter in the

' Peninsular or Persian Gulf

' Discuss the encounter of Muslims-Christians iredraval
Europe and the crusades

' Describe the modern encounter between Islam anidt@inity

' Highlights the paradoxical paradigm of Muslim-Chias living in
Nigeria

' Examine the bases of Muslims and Christiarsr-religious
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dialogue in Nigeria
3.0 MAINBODY
3.1 TheEarly Beginning of M uslim-Christian Encounter

Muhammad (A.D. 570-632) lived in the Arabid®eninsula at a
time when Christianity was facing both consolidatand schism. For
over two hundred years, Christians had been divldeaontroversies
over the nature of God and of Jesus Christ. Choocimcils agreed that
Jesus Christ was fully God and fully human, butlieal groups differed
among themselves, some asserting that he was rivime than human,
others stating that he was more human than diwfest Christians in
Arabia, Palestine, Syria, Iraq, and Egypt belonigesichismatic groups.
These monophysite and Nestorian Churches had bedareld heretical
and were expelled by the Church councils.

Despite this ugly situation four pictures amply derstrate peaceful
religious co- existence between Muslims and Clamstiliving in the

Arabic Peninsular or the Persian Gulf during thdyeperiod. Prophet
(SWA) encountered the Jews and Nestorian ChristismsMecca,

Medina, and while on his business trips to Syrlzese four traditions
refer to the encounter with Bahira, the testimohythe Warigah Ibn

Naufal Ibn Qusayy, early Islamic encounter with Megus of Abyssinia
and the non-partisan nature of the Medina tttotisn, the first

constitution in Islamic history. According to dshic tradition, there is
the role played by Bahira (Nestor or George), dusscSyrian Christian
monk in the Arabian desert in recognizing and pofqbut the Prophecy
of Muhammad (SWA). Riddell and Cotterell put thiayw

Legend has it that on one of the journey into SyNMuhammad
encountered a Christian monk named Bahira. Bahad previously
ignored these caravans, but after receiving a wikm® prepared a feast
for the travellers. Being just a boy, Muhammad Vedsbehind to guard
the luggage. Bahira, however, insisted that hesbet for, to join in
the meal. Then Bahira questioned Muhammad abasitifléstyle,
examined the boy, and found between his shoubides the seal
of prophet hood. Abu Talib (his uncle) was thensjiemed about the boy
and warned to take care of him: “Take your nephaeklio his country
and guard carefully against the Jews, for by Alldlthey see him and
know about him what | know, they will do to him k\a great future lies
before this nephew of yours” (2003, 20 f.cf, Guithae,

1995, 80f, Cooper and Maxwell, 2003, 99).
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According to another Muslim tradition, another Gkiein, Warigah Ibn
Naufal Ibn Qusayy, who was Khadijia’s cousin playadrole in
recognizing and pointing out the Prophecy of Mohwd (SWA).
When Prophet Mohammed (SWA) shared the mess$egksard from
Allah with Khadijia his wife, encouraged him. Ths how Imam At-
Tabari relates this incident in his bodlkarik ar-Rasul wa’l Muluk
(Leiden Ed. 47-152):

Then (Gabriel) departed from me, and | went off mgkmy way back
to my family. | went straight to Khadijia and sehtayself on her thigh
to seek refuge there. She said: *...what it is, Ocfomy uncle? Could it
be you have seen thing?’ ‘Yes, | answered and takated to her what |
have seen. She replied, ‘Rejoice, O son of my yraaie hold fast. By
Him in whose hand is Khadijia’s soul, | hope thauyare to be the
prophet of this people’ (Ali, 1999, 80).

Khadijia then consulted her cousin Warigah lIbn Mawho had studied
the Christian scriptures and was a scholar andobiiee hanufa.Imam
At-Tabari narrates how Khadijia told him about tBgperiences of
Muhammad (SWA) thus:

Then she arose...and went off to Waraga ibn Naufsas@ul, if you are
telling the truth, O Khadijia, there has indeed eotihe great Namua;’
and by Namua he meant Gabriel who used to comedsebM ‘So he
will assuredly be the prophet of his peopled Khadijia returned
to

Muhammad and informed him of what Waraga had sadlthat eased
the anxiety he had felt (Ali, 1999, 80 f).

Riddell and Cotterell (2003, 66, cf. Guillaume 19387) stressed the
same point when they reported Waraga ibn Naufaktiag, “If this is
true, Khadijia, verily, Muhammad is the prophetha$ people. | knew
that a prophet of this people was to be expectésltirie has come”.
They went further to assert that:

It seems also that when Muhammad began to experikiscvisions,
he was troubled by them and uncertain of their@adut is said while he
was circumnutating the Ka’ba, he encountered Warade resumed
him, telling him that the vision he had seen of thighty figure was no
other than Gabriel, who had appeared to Moses @Ridad Cotterell,
2003, 66; Guillaume, 1955, 107).

Quoting Imam At-Tabari, Ali (1999, 81) provides karer picture of
what transpired between Waraga Ibn Naufal and Roptuhammad
(SWA) at the Ka’'ba, thus:
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Thereupon Waraga said, ‘By Him in whose hand issoyl, thou are
assuredly to be the prophet of this people, farthas indeed come upon
thee the great Namus that came to Moses”...And tbstkgof Allah went
to his house, encouraged by the word of Waragahabsome of the
anxiety he felt was relieved.

At a time, that is, in 615, Islam was so persecubad eighty-three
Muslim families had to flee for safety to AbyssiKithiopia), a Christian
country, later followed by eleven other familieshel Negus or king
of Abyssinia (Ethiopia) protected and lavished lovethe Muslims in
the embryonic and indeed early stage of the estabkent of Islam. Even
when the Makkan princes and nobles demanded far téteirn to

Makkah, the Negus refused to heed their requestepmg to provide
shelter, refuge and safe haven for the early MwssliAli, 1999, 15; cf.

Brown, 1975, 190 f; Cooper and Maxwell, 2003, 1ddjis is sometimes
referred as the first Hijra, which occurred sevgsars before Hijra,
the actual emigration to al-Madina (Medina, @ity of the Prophet)
or Yathrib that today marks year one in the Mustafendar (Riddell and
Cotterell, 2003, 23). The Medina Constitution, ghiis the first

constitution of Islam, protected the rights of Mo, Christians and
Jews, thus making it possible for Muslims, Christiaand Jews to fight
side by side against the “pagans” of Makkah in ¢ady wars of the
Prophet Muhammad (SWA).

a. These three religions (Judaism, Christianityd dslam) are
monotheistic religions that affirm the unity of Godnd
constitute the closest of human
religions in terms of internal and extal anatomy,
doctrines and ethical/moral conduct.

b. Jews (Judaism), Muslims (Islam) and Christié@hristianity)
descended from Abraham the son of Terah, who caone Wr of
the Chaldeans located on the Tigris River of Metampda, the
Fertile Crescent and/or the Land between the tweRi Jews are
the biological children of Abraham through Isaake tArabs
descended from Ishma’il and are also biologicalldcn of
Abraham. Christians on the other hand are childfeAbraham
by faith, which they share with him as the fath&rfath and
through faith in Jesus Christ.

C. Between A.D. 622 and A.D. 632, Muhammestablished
the Islamic community, the umma. It was an Islastate. He
fulfilled the leadership roles as prophet, ruletljtary, chief, and
judge.

d. Why the discord then between Muslims &idistians? This
is because Christianity and Islam are monothessttt exclusive
in nature and both of them pursue a lineal timdesddinduism

and its daughters (that descended from Hindu toadi} such as
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Buddhism, Jainism, Brahma Kumaris, Krishna Consmness,
Eckankar, Grail, Brahmaha, Brahmo Samajj, Tantraga/

Khundalini, Transcendental Meditation and the GGuad-men,

among others are inclusivist in nature, pursuingyelical time

scale based on the cycle of Samara. All religiorntse inclusivist

traditions are considered genuine yogas and or asafgaths)
leading the homo-religious, that is, the religigmesson/man and
woman of faith to God. The pictures of a river anduntain are
used to illustrate the belief that all religionadeto God.

The emergence of Islam as a world power-from theehtury CE-turned
the tide of events and the balance of world powke classic Arab raid,
that is, the razzia make possible the expansibnistamic military
power on a large scale. This was a stratagfeanquick and sudden
attack employed on a trading caravan or a pastiagp. This caused
the men to scatter and run away, leaving the Mussiiith the body and
often sustaining some casualties. These raids ebgolaconsiderably as
Islam grew in population, armed forces and tenalotandmass. It
became inevitable for battles to occur between Mualrmies and those
of the Byzantine and Sassanian armies (Woodbef52 Under the
second caliph Umar (634-644), Islam began an expangich was to
last for a hundred years. By the year750, Islam $sfa@ad across the
Middle East, across North Africa into Spain, andoas Iraq to Central
Asia, including Bukhara, Samarkand, and the Punjasia Minor
remained within the Christian Byzantine Empire.

Many ethnic groups (Arabs and non-Arabs) realibed they could avoid
Muslim attack either by conversion to Islam anddme a member of
the Islamic state or by embracing the status ofhanohi, protected
minorities which some Christians did. On the otind, many Christian
writers, such as some Monophysites who wrote inseéaneenth century
interpreted the rise and emergence of Islam asri\wower as a divine
punishment from God for sins committed by the Gdtho Christian
Church. “Milltes” were later to be developed unddre Ottoman
Empire, as special area where entire Christian conitras/colons
lived within a city or region. “Their patridrs served as the religious
representatives to the Islamic state. Christiabided by their own
internal laws of religion, paid taxes to the stated abided by the rules
not to proselytize among the Muslims” (Woodber§032).

Christians, therefore lived as minorities, or evelt like second class
citizens, being excluded from the Muslim elite afdm many
government positions, barred from marrying Muslinomen, while
Muslims could marry from the Christian minoritie$6§. Christians
found themselves living under Muslim colonialisns, @ghimmis or
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protected citizens, even though it was a relativenign form of
colonialism (17). Islam swept into Armenia, eRandria and
Carthage, spreading from  Syria southwards aedtwards to
Pyrenees. What the West considered to be the erteBreco-Roman
culture produced by the Hellenistic epoch was swegpte, with a
bulwark of Christendom remaining only as a remnarbund
Constantinople and in the West at Rome, with thestdteans
becoming a minority in the East. Islam geograghi@nd military
swallowed half of Christendom.

From 1350 to 1500 CE, Christianity again declingging in Asia, with
the exception of small areas found generally froutside Persia to
the Mediterranean Sea and South India. The Ottomaks turned
Churches into Mosques. The Golden era of Islamtpdiowards two
pristine eras: first, that of military expansioecorded from the beginning
to the period just immediately after the era of ther rightly guided
Caliphs. The second period saw the intellectual ggoef the Islamic
culture which peaked in many scientific and philgsical achievements
in the spheres of mathematics, medicine, astronoastrology,
geography and cartography, and architecture amohgrso This is the
era of al-Biruni and al-Farabi, a period in whicludfim scientists
calculated with exactness the diaphragm of the thendistance between
earth and the sun, the substances that make uguthehe location of
other constellations in the cosmos among many sth€he Arabic
numerals in use in the world today are a contrdyudf that golden era.

Two Golden eras of Islam are thus pristine: mpitaonquest and
intellectual dominance. This is the epoch bg tlslamic Conquest
of Eastern Christendom (Catholisocate or Patnete). When Muslims
express the wish to return to these two pristinéods in their history,
a period which the West refers to as the Dark Agdhe term
fundamentalism is used with some justificaticas a deliberate
attempt to reclaim past heritage and glory-a retarthe fundamentals
of the past. For the Arabs, the experience of thes&les and Barbarians
attacked Muslims and in some places, "even Chnistia

3.2 Encountersin Medieval Europe and the Crusades

Seven thousand Muslims invaded Spain in A.D. 7hkyTextended their
raiding expeditions from their stronghold in No#lfrica. By 716 they

had occupied all of Spain and Norborne in soutHerance. However,
in a battle with the Christian armies of Charlegtdidn 732, they were
defeated in their further push into Europe. Thotigh Christians started
turning back the tide, many Christians in Spain badverted to Islam,
though the exact figures are unknown. Christiamstha option of being
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a protected minorities, dhimmis. Although the Umagaliphate fell in
Damascus in 750, Umayyad leaders still ruled oveairs until about
1000. After A.D. 1000, various Christian kings mawieusions into the
Muslim hegemony. The Muslim Kingdom of Granada sted until
1492. Prior to the crusades there was a revivadlfious feelings across
Europe, particularly with reference to the estdishent of more
monasteries and more pilgrimages to shrines. Ttimatke pilgrimage
was to the Holy Sepulchre in Jerusalem. Thirty yelagfore the first
crusade of 1099, it is said that seven thousanglpdmvelled from the
Rhine to Jerusalem, led by an archbishop and thisteps. In 1076 a
Turkish emir who took control of Jerusalem undee #egis of the
Ottoman Empire placed difficulties upon the Chastpilgrims.

Pope Urban Il called for a crusade in 1095 to Abederusalem and the
Holy Land. Earlier, the Byzantine Christians hadfemed a serious
defeat by the Muslims in 1071 and had to withdremwnt such of Asia
Minor. Thus, the crusades occurred for various aesscommercial
rivalries between Genoa and Venice, rivalries betwte emerging
nations of Europe, and the Pope’s desire to reutlitestendom under
his leadership, and mounting resentment towardvihslims over their
control of the Holy Land. Steven Runciman wrotehé&Tcrusades from a
central fact in medieval history. Before their iptten the centre of our
civilization was placed in Byzantium and in the danof the Arab
Caliphate. Before they faded out the hegemonwiitization had passed
to Western Europe, out of this transference modestory was born”.

Armies assembled in Constantinople in 1097, marctmah through

Asia Minor, and captured Jerusalem from the Muslin 1099. Four
Crusader States were established: kingdom ofdksmn, principality of

Antioch, and the countries of Edessa and Tripohed, Muslims

recaptured Edessa in 1144. In 1187 the renownedlimuSeneral

Saladin recaptured Jerusalem from the ChristiaomeSestimate there
were eight crusades. Christian armies captukete and a part of
the Palestinian coast in 1191 and held them fanradted years. Muslim
has continued to remember the crusades as haview ibstigated by
violent and corrupt Christians. The Pope and othaders have been
viewed as foolhardy. At the time of the crusadeshhddle East was
divided into smaller independent Muslim states \i@re fighting with

one another. By late eleventh century the consididaof the states
under strong Muslim leadership brought an end tes@an control in the

Holy land.

For Muslims at some distance from Jerusalem, theacles were a distant
distraction. The caliph at Baghdad knew of themHhad little power to
intervene. The Seljud dynasty, whose centre wenelieals of miles east
of Baghdad and who were the real power in the Iglavorld of the day,
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showed little interest in the distant frontier. &hh had become master
of Egypt and by 1174 was recognized as the sultaheoentire region
from Mosul to Cairo. 23 He set out to defeat thesaders and captured
Jerusalem in 1187. Saladin had engaged in jihathsighe Christians
in the area before the recapture of Jerusalemyvantevhich sparked his
mission of jihad had been the sinking of a Muslinfignom ship on
the way to Mecca in 1182 by a Christian vessel. &tater Muslim
writers saw the crusades as a Christian jihad agaiuslim lands and
peoples. Some have viewed them as the beginnindewbpean
colonialism. Colonel Gadhafi of Libya had dsdahat the Napoleonic
invasion of Egypt in 1798 was the ninth crusade, the establishment of
the state of Israel was the tenth crusade with atte of Christian
America. 24 Muslims through the centuries haveduse crusades as
illustrations of the worst that is within Chianity. In their schools,
from the sermons in their mosques, and from thanious writings,
Muslims remember the crusades as a Christian hligbin Islam.

The encounter with Islam deeply impressed @hns during this
period. Watt describes the perception of Byzan@heistians toward
Islam as a vicious caricature:

“After all, the Muslims were the great enemy whalharested from
the Empire many flourishing provinces, such as Eggpd Syria
including Palestine, the original home of the Ciars faith, and who
remained a constant military threat on their southend south-eastern
frontiers.” Byzantine theologians from the eighth the thirteenth
centuries described Islam not only as a Christieresy but as a false
religion displaying idolatry. Muhammad was conseter false prophet
and even the anti-Christ. Some said the followersMuhammad
worshiped him as a god. One explanation for thgiof Islam was that
Muhammad was a cardinal who failed to get eleciwape, and in
revenge, seceded from the Church. It was noomnfty believed that
thinking that he spoke as one inspired by God. Aeoexceedingly
degrading and widespread story reported that Muhaanimad been
killed by swine while in the process of urinatifigne list goes on and on.

Dante described a mutilated Muhammad languishinthen depths of
hell. Christians viewed the quran Qur Yan as aefasripture with
distortions of the Bible, with additions by Mammad, and with
materials included from the heretical M&usieans. However, in
Spain, where Muslims lived alongside Chrissi@specially during
Christian rule, often Muslims were seen as readenaople. The golden
age of Islamic civilization occurred under the Abishdynasty centred
in Baghdad. The interchange of ideas alonth ywiolemics continued
from the Damascus days. Arabic translations wer@danof the
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philosophical works of Aristotle, Plato, neo-Platis, and many of
Galen’s medical writings. Christians were called fon much of the
translation work from the Greek language. The N&mstopatriarch was
allowed to maintain his headquarters in the Islagaipital of Baghdad
while the Jacobite Christians were deniedatligccess to the caliph.
Nestorian missionaries were allowed to travel inshu territories
during the eighth and ninth centuries, establishirghoprics in India,
China, and central Asia. Several schools, the niiieazMu Ytazilites
and the Sunni asharites Ashyarites, had differenges the doctrine of
God. Al-Ashari, founder of the asharites Ashyarit@iated dialogical
theology (kalam) as an Islamic theological method.

Thus, while Christian Europe was in the Dark Adsmic scholarship,
science, medicine, and mathematics were transndtEdrope via North
Africa and Spain by noted Muslim scholars like Aanoia (Ibn Sina; 980-
1037) and Averroes (Ibn Rushd:

1126-1198). The encounter with Islam led some @hns to seek more
information about the religion. Peter the Venerakdbot of the
monastery at Cluny from 1122 to 1156, commentechis writings on
the crusades, “There had grown a strong ctiowi that the avowed
purposes and goals of the Crusade had omittecenivhat should have
been the most central Christian concern, name#y ctinversion of the
Moslems. Peter administered a monastic movemeht 1@t 000 monks
in 600 monasteries throughout.

3.4 The Moder n Encounter between |slam and Christianity

Turkish tribes poured into Anatolia and Asia Mirafter the eleventh
century. Ledby a series of khans, most notbly by Gengis Khan, they
defeated the Muslim rulers. Eventually the Mongutks were converted

to Islam. Later, the Ottoman Turks gained ascendara fought the
Byzantines. They were known as warriors for Islaragainst
Christianity. Before 1400, the Ottoman hadnqeered several
provinces of the Byzantine Empire including Greacel Bulgaria. In
1453 Mahmet

Il captured the city of Constantinople, later namedanbul. A
longstanding Islamic dream had been achieved. BymatChristianity
had lost its long struggle with the Turks and theisWms to keep its
autonomy. Sunni Islam under the Ottomans launciednapire that
was to last until the twentieth century. Easternh@dox Christianity
became subservient to Islam. The Greek Orthodoxalret became
responsible to the Ottoman sultan and becahee hHead of the
Christian millet (community). As the Ottomanstended their
territories, they established other Christiam alewish millet. The
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Armenian Patriarch in Istanbul had authority over Monophytes Copts
of Egypt, the Jacobite Syrian Orthodox, and the tdiemns in
Mesopotamia, the Maronite Catholics, and others.

The Ecumenical Patriarch of Constainople had jiciszh over the Mel

kit Greek Orthodox of Antioch, Jerusalem, and Alekaa. Syria and

Egypt, under Mameluke Turkish rulers, succumbetht Ottomans in

1517. Hungary was ruled by them by 1526.They eistaddl a navy in

the Mediterranean Sea, besieged Vienna, and hadrawith Spain.

Their empire included Algeria, Tunisia, Iraapd parts of the Arabian
Peninsula, and they had a fleet in the Indian Ocd@#&e protestant
reformers of the sixteenth century were preoccupigd matters other

than Islam. Even so, martin Luther’s writings paytan abiding hostility

toward Islam. He wrote in the context of the dangfethe intrusions of

ottoman Turks into the Christian lands. He wrotstigating the Quran
as a “foul and shameful book” and describing thak3uas devils

following their devil god. In his On War againsetfiurks, Lutter wrote

about the Qur’an,

He (Muhammad) greatly praises Christ and Mary asgoghe only ones
without sin, and yet he believes nothing more ofi€€hhan that He is a
holy prophet, like Jeremiah or Jonah, and denias ltte is God's Son
and true God...On the other hand, Muhammad highliteaad praises
himself and boasts that he has talked with Godlam@ngels...From this
anyone can easily see that Muhammad Mohammed éstaogter of our
Lord Christ and His kingdom...Father, son, Holy Ghdsiptism, the
sacrament, gospel, faith, and all Christian doetane gone, and instead
of Christ only Muhammad Mohammed and his doctrihevorks and
especially of the sword is left. By 1700 the OttemBEmpire was
declining. The Empire faced the Holy Alliance of swia, Poland,
Venice, and the Pope. Greece gained its indeperdend829, and
Algeria was occupied by France in 1830. The Empaé become “the
sick man of Europe”. After its defeat in the Balkafar of 1912-1913
and the havoc of World War 1, it ended. In 1922 bis Kemal Ataturk
abolished the Empire and established the Republitikey.

European colonialism began in earnest in Muslinnittegres with the
occupation of Algeria by France in 1820 and thetmdrof Tunisia.
Italy gained Libya in 1912. After World War |, ti@toman Empire was
divided with mandates given to France over Syrid aabanon, while
the British looked after Jordan and Palestine mdilt a major intrusion
into its heartland with the Balfour Declaration 817 in which the
British guaranteed the Jews a national hamelm Palestine. Waves
of immigrant Jews came with the establishment efrthtion of Israel in
1948.
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' Takeover of world power by the West-the Age of Bmlmennt

' Increasing intellectual, technological, and usidial growth-
taking over scientific development of Muslim waranslating it
into Latin and developing it further and beyond witeey took
over from Muslim scientists (Cheikh Anta Diop, aneus Muslim
professor from Senegal claims with a great dea&redibility that
the Muslim scientists in turn stole their ideasnircAfrican
scientific works of the early period). The IndustiRevolution in
Britain from the 1% and 18 centuries, spreading from France
and to other parts of Europe.

' The rise of Western Power under the following layer

' European colonial Power-imperialism: taking overudiim
North Africa

' (Egypt, Tunisia, Morocco, Algeria), India-Pakistand Africa.

' Neo-colonialism

' The cold war era of super powers-the US and Ruksi&JSSR-
this was erased by the politics of glasnosts of siBeant
Gorbarcheft that saw to the demise of the USSR.

' The relationship of the West with some Arabs natias allies,
such as

' Saudi Arabia, Jordan, Kuwait, UAE; oil wealth arfte tpetro-
dollars, and yet

' with great poverty in the midst of plenty in thearnations.

' Eurocentric and Westernization or in the word ofi& Lamido
Sanusi, the process of “Westercoxitation” or Amemnization of
Arab rulers and Arab nations.

' Where does Islam stand in the scheme of things?

' First of all, the collapse of the World Trade Cergot everyone’s
attention.

Before 9/11 Westerners knew little about Arabs Ehlims. Suddenly
people were buying any literature that they couid bn islam. My class
on Current Trends in Islam grew from around 35 &b Istudents,
including a Muslim. Second, with this further suppef Samuel
Huntington’s thesis in that the world was movingoira period of the
clash of civilization (xxv) both Muslims and Chiats began to work
to keep his conclusion from being inevitable. Thindlitant Muslims
view “the war on terrorism” as a war on Isla. Neeygpr as recently as
September 29, 2003, reported on a type broadcastbdazeera and
al-Zawabhri, channels, purportedly by al- Qaeda déea al-Zawahri,
which called on all Muslims to fight “the @$tian-Zionist
crusade...aimed at eradication Islam and Muslims”vijxx This
highlights, fourth, the interrelatedness of evaht®ughout the world,
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facilitated by the communication explosion of tééon and the internet,
the use of petrodollars, and educational matefraisy Saudi Arabia,

although the Saudi leadership has recently becornee mactive in

trying to close down sources of terrorism. On ttreeohand, fifth, there
can be tremendous variety within a country likdonesia where
Muslim militants detonate bombs at the Marriott Jakarta and a
discotheque in Bali, but a Church choir may bef hlislim with a

Muslim director (xxvii). Sixth, other conflicts@amotivated by mutual
fear where in, for example, ldonesia and Malay$fslims have

political power, but Christians have economic paw&hus, we need
to distinguish, seventh, between the inteteel@thnic, economic, and
religious roots of conflicts in places like Azerjaai and Sudan (by J.
Dudley Woodberry, “A Global perspective on the @uair Status of
Christian-Muslim Relations”).

3.6 Paradoxical Paradigm of Muslim-Christian Livingin Nigeria

Nature of the Paradox: there are basic paradaxbs@ded in the fabric
of the body politics, socioeconomic, ethnic andgreus framework of
Northern Nigeria. These paradoxes to a much exteftilence the
delicate balance existing between political anditsiail leadership, and
their manipulation in everyday life, particularlyrthg crises periods of
variant nature and magnitude. There is the relgjwaradox, which casts
two opposing and un- reconcilable scenarios inetpci

First wing of the paradox: Peaceful Co-eqase-peaceful &
harmonious Living: One allows the keen observdraee a glimpse of a
picture of cordial, harmonious relationship gbeaceful existence
between Muslims and Christians, particulariyewed from their
patterns of day-to-day living in Northern Nigerithey interact
peacefully with each other in society as they ent&muand mingle with
each other in the markets, motor parks, work placsy streets, rival
party offices, marriage and naming ceremonies,allagton if title
holders hawking on the streets, travelling on tighway, and on the
country side, among other places. In all thesesatbay are visibly seen
displaying various patterns of open religious tatere and boisterous
dialogue across religious barriers.

Second wing of the Paradox: Conflict prone Livimg Religiously

Monolithic Societies and Entities: However, an ogp® picture of
suspicious and confrontation, which very often giwgay to riotous
violence rear its ugly head in the same communityhen Muslims and
Christians think of themselves as religiously maha entities. This is
especially the case when Muslims and Christiards themselves locked
in battle over “the soul of Nigeria” as a preciogsm that must be
salvaged, and urgently so, from the crunching jaisell. In such
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situations, all reason is thrown to the dogs, ahesade justifies its
exclusive claim to truth and salvation, forgettcampletely the truth of
he message that there are surely many in the ma$gueh today who
definitely are not of God.

The paradox of Inter and Intra-ReligiofRelationships (Vertical
and Horizontal): There is still another paradox,ichhisles often

exhibited, but equally dangerous to peaceful ceterice and quite lethal
in wrecking havoc in society. This scenario appealsng intra

denominational or sectarian lines, when rifts goither groups occur or
confront each other over certain matters of religiooctrine, exegesis,
and/or ruling over certain procedural matters bongeon doctrines,

rituals and taboos and their accompanying brealsbsd often give vent
to bitter arguments, quarrels, fights and furthesliferation of new

religious movements within both faiths. This leates religious scene
rather confused, since a kind of unity is needettha house” for inter-

faith feuds to be waged successfully. Thus intéhfaprisings occur

where there is vertical attack between Christiand #uslims, i.e.,

between “us” and “them”. However, when peace ikéred along this
line of relationship, intra-faith skirmishes, wigdome bursting into full

scale war waged by zealots and fanatics in the nainpgetism and/or

righteousness, may rear their ugly heads. These amd intra-religious
squabbles very often leave thousands dead, and reves staggering
figures injured.

Inter-religious dialogue has raised problems ndy on the theological

but also on the organization level. These problentountered that have
been encountered may be grouped into three cagsgaji problems from
within Christianity, b) problem from other religignand ¢) common
problems divorce, loose morality, lewdness indeai®ssing, armed
robbery and drug addiction, among others.

1. Christians need to see the great chgdlepresented by Islam
as an international missionary religion and ptipeiits resources
to meet that challenge. For instance the natiort tHaslim
countries deny land for the
building of Churches, but yet fund the buildingnedsques and the
buying and conversion of churches into mosques ortiN
America and Europe. Yet no visible church standsSaudi-
Arabia.

2. Christians need to understand Quranic Islagtlaaway its views
the Bible, Jesus, and the status and needs otitharpopulation.
The Quran views Christian as People of the kBd®y the use
of “Book” it means the uncorrupted revelationey to Jesus in
his time as well as to Moses in his time. Howeweconsiders
that the “Book” has been corrupted in its transladi and
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interpretations. Although it believes that Allahvealed his law
through Moses and the Torah and through Jesushar@dspel, it
dismisses the authority and credibility of the Bilblecause it has
been corrupted and has misrepresented the origenalation of
Allah. The major difference between Islam and QGlamsty,
between the Quran and the Bible, is the data caimggrnd the
belief about Jesus. Christians need to be awatbeofQuranic
view of Jesus, its differences from the Bible, dmv Muslims
view Christians as they believe the Biblical datacerning Jesus
faithful patriotism break ethnic barriers. The dhs® and
supreme love of Jesus Christ-the messiah affdrieig servant
to mankind-put an end to the exclusive posgesess of
Jewish understanding and knowledge of God (Sdedh
(1978:37).

The social reactions of Jesus Christ placed himnaideal position to
interact openly with persons of other faith in eetdialogue. Jesus Christ
did not seclude himself or confined himself to placvhere he might
meet only Jews. “He went to settle in CapernaurthenSea of Galilee”
—Galilee of the Gentiles, according to Mathew (4:115). John (the
disciple whom he loved) writes that “He withdrew the religion of
Tyre and Sidon” and “He had to pass through Sarhdtia stayed two
(2) days when the Samaritans pressed him to sty teem, thereby
breaking the taboos on social intercourse andaot®m, where Jesus and
the disciples obviously shared the use of cookitensil and eating
vessels with the Samaritans. Thus though JesustGlepudiated the
charge of demon possession he did not reject atedhe label of
“Samaritan” (Sookhdeo (1978:39). Remember the firmample of
neighbourliness exemplified by the Christ in thevpdul and moving
story/parable of the “Good Samaritan”.

Modern Samaritans have prompted the invitationcalidof missionaries
to Asia, Africa, and the Far East; for example, sud Taylor lived
entirely alone among the Chinese, learned the 3Sfzamgjalect and
adopted the Chinese hairstyle and dressing. JeBakigue with the
Samaritan Woman at the well out of his wearinesthowét, her many
marriages and adulterous life, inter-culture misrsthnding and
stereotyping, and about a time when the wprsind knowledge of
God shall transcend its traditional expressionegtiver in Jerusalem or
on Mount Gerizim. The great example of St. Pdg Apostle to the
Gentiles is illustrative. St. Paul’s principle svquite simple; he shared
a common background with his audience-being a Je@iwistian,
conforming to and absorbing of Christianity itsé¥aul saw his task as
that of presenting Christianity as a fulfilment hfdaism, for example,
Acts
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13; 13-14. His audiences include some Gentileselsas Jews. In acts
14:8-18, the unsophisticated Gentiles of Lystraated Paul and his
companion as gods (naming him Hermes and Barnadas) After Paul
healed him of his handicapped crippled feet; butl Reeated this

problem by appealing to the common humanity, whiehshared with
them (v15), and to what we may refer to as “Crenilibeology” (v15-

17), (Sookhdeo, 1978).

Paul and Barnabas deified by the people: whenrbwwdsaw what Paul
had done, they shouted in the Lycaonian languages gods have come
down to us in human form!” Barnabas they call Zeasg Paul they
called Hermes because he was the chief speakerprids of Zeus,
whose temple was just outside the city, broughlsband wreaths to
the city gates because he and the crowdtedatp offer sacrifices
to them...they tore their clothes and rush out i ¢rowd, shouting:
“Men, why are doing this? We too are only men, hariilge you.. (Act
14:11-15ff). In Athens, Paul comments that he feenghat the people
are very religious and that he had come to makevkrnibe worship of
the unknown God to them since they incidentallg l@a unnamed god
amongst the multitude of gods they were wipisl at the time (Acts
17:16-24).

Exclusivism

It is the doctrines which count all religions otlilean Christianity as the
product of blindness or sinfulness work of Satarcl&sivists attitude
constitute a cogent basis for Inter-faith Dialogwéth regarded to the
Jews during the Old Testament dispensation, oteégions were
regarded as a threat to Lord in the face of otkkgions, which for
various reasons, seemed to be attractive, espeBiadllism, the Ashera
pole, Astarte, etc. during the New Testament peribe fullness of
the revelation and salvation of God is given in pleefect and unique son
of God, that is, Jesus Christ at the ripe and g (Gal 4:4ff). hit is he
who holds the key to salvation and no one elsealssx as it is boldly
stated; “there is no salvation in no other namett§Ad:12). However,
other faith that have no direct knowledge of GodbrChrist, but have
faith in God and as far as they know him, are amzk@as having no
excuse for flouting his moral laws (Rom 2:7-ff From the New
Testament perspectives, it seems to imply that Gmdd be known
outside Israel (Rom 2:7-16 ff and Rom 10:14-21h&ta Ruth, Naaman,
the Widow of Zarephath, Ninevites, Cornelius (Ad3:34; Malachi
1:11).

Religious Pluralism
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Religion is one of the spheres of human life mdfgcéed by pluralism
arose from reducing man’s generic responseotacrete and specific
mode of response. Pluralism is the quality onbeplural a state or
condition of the society in which members of dieersthnic, racial
religious or social groups maintain an autonomoargi@pation in the

development of their traditional culture or spediaierest within the
confine of a common civilization. It also means tmlkcity and

diversity. Religious pluralism as a term phenomegmal refers to fact
that the history of religions shows a pluralitytidditions and a plurality
of variations within each. Philosophically, thenterefers to a particular
theory of the relation between these traditionghheir different and
competing claims. It is today a human problem whieises acute
guestions about how we are going to live our lireshe midst of so
many options. God is the author of pluralism ass Hireation

manifests this diversity though with inner unity amder. The preverbal
Tower of Babel (Gen. 12) is, as it were the begigrof pluralism as a
problem with its culmination in modern times. Thelgem of religious

pluralism is so acute today that it is threatemiogld peace and survival.

Syncretism

Are doctrines which warn against the danger of dieting Christian
message for cultural setting or in approachinchfaibhd ideology with
which Christians are in dialogue partnership? hcsgtism also warns
against interpreting a living faith not in its owerms but in terms of
another faith or ideology.

4.0CONCLUSION

Nigeria is a secular nation with pluralistaf religions, therefore
inter-religious dialogue that gears towards redorgiChristians and
Muslims who are still living with hurt of past rgious conflicts is very
important. This will enable the society to avoitigeus crises among
adherents of the various religions in Nigeria.

5.0SUMMARY

Religious conflicts between Muslims and Chrissiain Nigeria and
the reprisal attacks in the East have left a fop@ople dead. This
development in which the Christian brothers aretheeitolerated as
brothers by their Islamic follows in the North rexcepted as Christians
by their fellow Christians in the East call foren religious dialogue.
Islam and Christianity are religions that preaclagee Muslims and
Christians should therefore, denounce violenceanirace of peace in
Nigeria.
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6.0TUTOR-MARKED ASSIGNMENT

' List four events that amply demonstrate pkaceeligious
co-existence between Muslims and Christians livinthe Arabic
peninsular during the early period of Islam

' Narrate the Muslims and Christians encounters indikial
Europe during the time of crusades.

' Discuss the modern encounter between Islam andst@mity in
Nigeria

' Briefly explain the paradoxes of Muslims-Christiaingng in
Nigeria

What are the bases for Muslims-Christians integi@lis dialogue in

Nigeria?
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1.0 INTRODUCTION

Islam which was introduced to Northern Nigeria e afh and 13h
century, but became known to the west and eastegerid in the 1§

and 28" centuries has been playing a decisive role inpleses of life
in Nigeria. Therefore in this unit, we shall ex@dahe impact of Islam
in the political, social, economic andiegtional sphere of the
Nigerian society.

2.0 OBJECTIVES
It is hoped that by the end of this unit, you skida# able to:

' Explain the origin of Islam in Nigeria,;

' Enumerate the benefits of Islam to the people ajeNa; and
Give reasons why the adherents of Islam abzewictheir
religion for Islam.

3.0 MAIN BODY
3.1 Palitical I mpact
During pre-colonial era each area North, WeastEand South are

governed by their own  set rules and monatdystem of
government.  The Northern kingdoms changesir administrative

system of government at the introduction of thearghin the ik
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century after Uthman Dan Fodio’s Jihad. The palltclimate in the
north changed with the introduction of thediiect rule after the
amalgamation of the North and Southern protetdomna 1914 which
brought or usher in the British rule.

At independence in 1960 the political climate the country

changed when political parties were introducednely NPC, NEPU,
AG, NCNC etc. these parties drew members from alftsp of the

country. Nevertheless since the Jihad of Uthbam Fodio, Muslims
have convinced themselves that they arersup to adherents
of other religions and that they should rule d@ndto convert others
to Islam. The one aim for this is creating avenaepush Islamic

influences down south from interland to the seamust be noted
that although Islam is not fully established whénere is no strong
independent Muslim state that is able to put inperation the Sharia.
Therefore Islam as a religion believes that ithsautely necessary to
have a political organization through which itsigielus life can be
properly expressed. The institution of Sharia byrudn was made in
order to provide avenue for the acquisition of fpcdl power when

he made Sokoto the seat of his government. Theni@blddministrator

in the north was very conscious of this fact angstlent its weight to
its implementation both explicitly and implicitlyThey treated Islam
in the North asreligio licita which led the Muslims to have
preferential treatment when things are compareaat operated in the
South.

The preferential treatment accorded the rttNon Muslims  led
credence to the way for the eventual dominatiothefpolitical life of
the country by the Hausa and the Fulani. Peopl¢hef Middle belt
were caught out from any substantial leadprstole until the
President Olusegun Obasanjo exposed m theto position
of responsibility in 1999ff. from the brieftasement made on the
development of political thought in Nigeria one kbusee that Islam
through Northern Nigeria have been playing eowhecisive roles
in government. Theimpact is felt in the agitatior the entrenchment
and the implementation of the Sharia. TodaygeNa's south, south
west and south east has remained pre@mttynChristian whereas
the North has remained predominately Muslim withizeable number
of Christians in the Middle belt and in tleere north. There is no
dichotomy between religion and politics in Islarmat is why Muslims
permeate all the strata of social political arena.
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3.2 Social impact of Islam in Nigeria.

There is social interaction among theheadnts of the various
religious groups in Nigeria. Although the Muslirhslieve that God
has revealed through Prophet Muhammad “a totaeatbf life in
which (all aspects of life) politics, ethnics, eoamcs and social order
are welded in an indissoluble totality by the vaifl Allah which is the
transcendental element in the compound”

Thus, the Muslim (community) social life is guideg whatever the
Prophet prescribed as indicated in the ShaBacial life affected
by Islam include (i) dressing; a lot of people (iemave been
influenced by the mode of dressing in the north l&)guage, about
70% of the Hausa language is Arabic (3) culture,sibcio-cultural idea
of respect for elders is accepted in as it is dameording the prophetic
tradition. (4) family life and daily life; Islam Isapervaded into them,
providing modes of personal conduct as prbedriin the Sharia.
Islam in predominant Muslim areas in the north lasbed the
excessive use of Alcohol and all other vices.

3.3 Economic Impact of Islamin Nigeria.

Since trade has been the main stay of the econemueavour of
the NorthernMuslims, their sincere emphasis on profit making rather
thaninterest has beenvery good thair handling of commercial
enterprises. The area where there is a problem ike management of
public funds which is said should be the athe prerogative
of whoever is handling it. A person wpging a leadership
position where money is expended is beyond quesgosince he will
spend according to how he is supposed to have peeled by God.
This is an area where the populace can ti@enpled upon when
their allocation has been mismanaged. The soutk@siims could not
but be very cautious because of their establishgdtes of
accountability. In the economic sphere, there ao¢h positive and
negative impacts from the individuals who haveetalup leadership
position at one time or the other.

3.4 The Educational | mpact of Islam

Generally, education is geared towards the studgh@fQuran, Hadith
and other Islamic sciences theology arphilosophy. As a
cleric (teacher) Uthman emphasized the need fomplpeto be well

educated. The impact of Islamic educatisn well established
in Northern Nigeria. Therefore, Islamic educatisra welcomed idea
in the north in its theoretical and practical forn®rabic letter are
taught and used to explain thing to theppge For example, the
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Naira currency has some Arabic writing on it-whishjust Hausa in
Arabic letters or the denominations representelarcurrency in Arabic.

Although Islamic education is not the system ofcadion in operation
in Nigeria, but it has a positive impact MNorthern Nigerians.
The effect of Islamic education (madrasah) irrthiern Nigeria has
been tremendous, it is seen in the people’s busitrassactions where
the sense of justice and honest dealings are o#@ilected. Socially,

such honest and just dealings deepen their raidip and

commitment to one another in the matter pblitics and

community engagements.

4.0 CONCLUSION

The impact of Islam in Nigeria society inwthing of great

importance in the study gbcial, politicaleconomics, and educational
influences on the people. Although, it may beigioisly said that

Islam has greater impact in Nigeria north thanhia south because of
its long history and judicial administration. Yets effect on the

southern  Muslims as regards to joalit appointments,

economic sustainability and the share ofigijus brotherhood

can also be commended upon.

However, there is need for Muslims and peopf other faiths
to cooperate together, live in harmony and tolesaaccept one another
in order to build a virile and responsible nation.

5.0 SUMMARY

In this unit we have examined the impact of IslamNigerian society
pinpointing, political, social, economic and uedtional impacts
respectively.

6.0 TUTOR-MARKED ASSIGNMENTS(TMA)

1. What are the socio-political impact of IslamMigerian Society.
2. Briefly explain the Economic impact of Islam Nigerian Society.
3. Islamic education has positive effect on the Muslorth-Discuss.
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